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Őripinal of Moral Virtue 


WHEREIN 

The Falfe Notions of Macutavét, 
HosseEs, Spinoza, and Mr. BAYLE, 
as they are Colleĉted and Digefted by the 
Author of Lhe Fable of the Bees, are 
Examin'd and Confuted ; and the Eternal 
and Unalterable Nature and Obligation 
of MORAL AE Lae UE. is Stated 
and Vindicated. 

To which is prefix’d, 

A PREFATORY ÍÎNTRODUCTION, 

In a LETTER to that Author. 


a 


~] 


By ALEXANDER Innes, D. D. 
Preacher-Affiftant at St. Margaret’s, We/tminfler. 
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ΠΈΡΙ; 44 LNS To BE Re 
Printed by J. Cruse and A. CAMPBELL, for B. C: p 
at the Bible. in Yermain-Street St. Jamess : Sok by J. 
HAZARD, againft Stationers-Hall, near Ludgate ; aaa by 
B. BARKER, at the School Arms in the Bow! lin: r-Alley, 
Weftmnfter, ΜΌΟΘΧΧΥΜΙ. 
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To the Right HONOURABLE 


PETER Lord King; 
Baron of Ockham; Lord High 
Chancelor of Great Britain; 
And One of His Mayesry’s Moff Ho- 
nourable ‘Privy Council. 
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R| Your LORDSHIP’ 
EA will, I he ope, incline 
You to honour he following Trea- 
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DE DIO AT oan, 


tife with Your Proteétion, it 
being a Defence of the hidial 
and Unalterable Nature and Obli- 
gation of Morar VIRTUE; 
in Oppofition to thofe who have 
endeavour'd to Expofe and Ri- 
dicule Her, and reprefent Her 
Rivals, the moft Infamous and 
Notorious J ices, in fuch a favour- 
able Light, as to engage thofe 
who are Strangers to Her both in 
the Theory ani Practice, to look 
upon them, as the greateit Em- 
bellishments and Ornaments of 
Human Nature, and moft condu- 
cive to the Intereft and Advantage 

of Society. 
Were Matters, My Lorp,. 
once brought to this Melancholy 
Pafs, 


DIEOD. KOAT LON 
Pafs, that Mankind fhould in 


guod Earneft become Profelytes 
to fuch Impious and Fabulous De- 
lufions, all ‘fudtcatures mult be 
diffolv’d and abolifhed, and Courts 
of Juftice voted out of Doors; 
Punifhments muft be annex’d to 
Virtue, and Rewards to Vice, as 
being that profitable Engine by 
whitch Trade and Connors muft 
neceflarily flourifh, and the Gran- 
deur of a Nation advane’d to its 
higheft Pitch and Perfection: 
Thin. My Lorp, is that Beau- 
tiful Syfem of Vitious Morals 
which {fome People have had the 

Confidence to obtrude upon the 

World, under the fpecious Title 
of Private Vices Publ lick Benefits, 
ο R and 
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DEDICATION. 


and there is only this flender 
Objection lying in their Way, 
that what they maintain, 15 con- 
trary to the Univerfal Senfe, 
Reafon and Experience of all 
Mankind (except themfelves ) 
both in this and former Ages. 
This will appear from the fol- 
lowing Enquiry, and the Autho- 
rities brought (not from Jews 
or Chriftians) but from the Greek 
and Latin Moralifts, of which 
Your Lordfbip is as capable a 
Judge, as of thofe Cafes that 
wait your Determination, in that 
High Court where You prefide 
with fo much Honour and Ap- 
plaufe. 


Wuo 
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W πο is then fo Qualified for 
fupporting the finking Credit of 
Moral Virtue in this loofe and 
degenerate Age, as Your Lord- 
Ship, who have exemplified it in 
Your Practice thro’ the whole 
Courfe of Your Life? who haye 
exhaufted the greateft Part of 
Your Time in doing Good to 
Mankind, by an exact and im- 
partial Adminiftration of Juftice, 
from which Moral Virtue is in- 
feparable, and who have fo much 
Penetration, and Extenfive Learn- 
ing, as enable You to fee 
through all the myfterious Dif- 
guifes under which VYzce and In- 
quftice would fhelter themfelves 
from receiving their proper Re- 
wards 9 
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Taar His MAJESTY may 
long be blefs’d with fuch a Faith- 
ful andConfammate Miniter; The 
Kingdom, with fuch a Noble 
and Worthy Patriot; and Moral 
Virtue, with many fuch Bright 
and Illuftrious Patterns, is the 
fincere and hearty Prayer Οἱ, 


Mx Lorp, 
Your Lord{hip's 
moft faithful, obliged 


and humble Servant, 
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A 
Prefatory Introduction, 
IN A 


EE Lo DB 
To the Author of the 
ΕΑΒΓΕ of the Bees. 


O U have heard, πῶ 

f IED] doubt, that it is cufto- 
mary among the Turks, 
when any Few intends 
to embrace their Religion, by re- 
nouncing his own ; they oblige him 
to turn Chriffian, before they will 
allow him to declare himfelf Ma- 
bometan; and I believe there will 
be no Impropriéty in taking the 


8 like 


Prefatory Introduction. 
like Method with you, in order 
to bring you over to a Belief of 
the Chriftian Revelation: We muft 
firft of all perfwade you to be a 
good Moral Heathen, and convince 
you of the Eternal and Unalterable 
Nature of Morar Virtue, and 
the-indifpenfable Obligation we all 
lie under to praétife the Duties 
which owe their Origin to Her, and 
then 1 do not queftion, but we fhall 
ftand the fairer, to adjuft all Dif- 
ferences, and to remove all the 
Prejudices you have entertain’d a- 
gainft Matters of the greateft Mo- 
ment and Confequence, I mean 
both Natural and Reveal’d Relivion, 
Healing of Breaches, and Recon- 
ciling thofe that are at Variance, 
has been always agreeable to my 
Principles and Inclinations, and has 
afforded “me the greateft Pleafure 
| ! and 


Prefatory lniroduđtion. 

and Satisfaction upon many Occa- 
fions; you may eafily then imagine 
how happy I fhould think my felf, 
could | but have the good Fortune 
to remove the Quarrel and Mifun- 
derftanding which has fubfifted for 
feveral Years between you and Mo- 
RAL Virtue, which carried you 
fo far beyond your Byafs, and in- 
cens’d you to fo extravagant a De- 
gree, that you could not forbear 
giving Her the worft of Language 3 
and calling Her by all the moft op- 
probrious Names you could think 
of; a Chimera, a Common Proffitute, 
niade up of Pride, Flattery, Luft, 
“Anger, Fear, and many other.hate- 
ful Ingredients ; which, upon a 
ftri Enquiry, I find you. hive very 
unjuftly loaded Her with, “for She 
will not own any of thefe to be 
a Part of Her Compofition 

| a 2 But 
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Bur. left I fhould fall into a Mi- 
ftake in pafling Sentence too rafhly 
and inconfiderately, I thought it 
advifeable to fummon a Fury, com- 
posd of Men of the greateft Ve- 
racity and unexceptionable Gha- 
ratters in every refpe&, both for 
their Antiquity, Learning, -and 
Difintereftednefs, (whofe Names 
you will find in the following 
trcatife,) and I muf tell you very 
frankly, that according to the De- 
pofition of Witnefles who were ex- 
amin’d with the niceft Strictnefs 
and Impartiality, they at laft, with 
the greateft Unanimity and Nem. 
Con. have brought in their Verdict 
E again{t you, Guilty; by declaring, 
Ve That all the Rude Clamour you 


have rais‘d againft Morar VIR- 
TUE and the Dignity of Human 


Nature in your FABLE OF THE 
BEES, 
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Prefatory Introduéizon. 
Brees, proceeds from your not 
being acquainted either with the 
One or the Other, and that the 
Account you have given of the 
Origin of both, is as ridiculous 
and abfurd, as if one fhould fay, 
that the Production of your felf was 
owing to the Sun’s darting his. en- 
livening Beams upon the prolijick 
Slime of a neighbouring Shore ; 
which, as every Body knows, is only 
a proper Receptacle for the Enter- 
tainment of Reptiles and Infects. 

"Tis true, you endeavour to. e- 
vade the Severity of this Sentence, 
by faying, That notwithitanding 
you maintain that Morar VIR- 
TUE % the Political Of-fpring which 
Flattery begot upon Pride, yet you 
do not fpcak to Jews or Chriftians: 
But for the fame Reafon you muk 
difclaim the Authority of Turks 
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Prefatory lutroduction. 
and Heathens, as will appear afters 
wards; and if fo, 1 would gladly 
be inform’d, who they are you 
fpeak to, and for whofe Inftrudi- 
on you defign’d your FABLE OF 
τηε Bees? For, if 1 be not 
miftaken, all Mankind are compre- 
hended under one or other of thefe 
Denominations, that is, they are 
all, either Fews or Chriffrans, Turks 
or Heathens ; for which Reafon ᾖ 
muft conclude, that you {peak to 
no Body at all, but to. your felt, 
and then I will acquiefce in the 
Defcription you are pleas‘d to give 
of MAN, namely that he is an 
extraordinary felfifh and bead(trong, as 
well as cunning Animal. But upon 
fecond Thoughts, how comes it 
to pafs, that you make Cunning 
an Effent ial Ingredient of his Com- 


pofit ition ? When you are pleas’ d 
{9 


Prefatory Introduction. 

to affert, that he could never have 
been decoy’d into Society or Virtue, 
but by Flattery. This may perhaps 
pafs for good Senfe among you 
Animals ; but the moft of my Spe- 
cies and my felf are of a difle- 
rent Opinion, becaufe we think, 
that 6 not the Cunning, but the 
Simple, Credulous and Sel -conceited 
Creatures that are moft. common- 
ly betrayed and impos’d upon by 
Flattery ; and that Pride, on which 
it works, inftead of being a com- 
mendable Quality, is but a ridi- 
culous Piece of Folly, that expotes 
α Man to innumerable Dangers and 
Inconveniencies, and if indulg’d, 
will infatuate him το fuch a De- 
gree, that he'll boldly pronounce 
the moft Flagrant and Deteftuble 
Vices to be the moft neceflary Ín- 
sredients of Morar VIRTUE; 
| 84 the 


$ 


Vil 


Froni ας 


85 


an Sie ean 


=—= see = 
AERE EE aon ih rae a 
Phe E E T EE 
saadi me 


ie 
; 
j 
f 
3 
SE, 
i 
? 
4 
E 
f 
a 
4 
rN 
; 


Prefatory Introduction: 
the greateft Ornaments of Human 
Nature, and moft conducive to the 
Happinefs and Profperity of Society; 
and to {um up all in one word, that 
private Vices are publick Benefits. 

- Bur to come to the Point; For 
what Reafon will you not concern 
your felf with Jews or Chriftians, 
in your Definition of Morar 
Virtue, or Human Nature 2 
There is no other ] can think but 
this, becaufe they have the moft 
perfet and complete Syftem of 
Morality, that Mankind was ever 
blefs'd with, given them by GOD 
Himfelf, and exemplified by our 
Great and Divine Law-giver thro’ 
the whole Courfe of His Life; 
and to the Obfervance of which 
we are invited and encourag’d by 
Motives Ῥεῖ adapted ta work 
upon our Reafon and Paffions, if 
Tem- 


Prefatory Introduction. 


Temporal as well as Eternal Hap- 
pinefs and Felicity can have any 
Influence upon us. So that for 
you to pretend to treat of Mo- 
rality, and not to {peak to Fews 
or Chriftzans, who are beft acquaint- 
ed with it, is the fame good Senfe, 
as if you fhould tell us that there 
are no fuch Paflages in the Fetus, 
as the Foramen Ovale, or the Ca- 
nals Arteriofie, which vanifh ana 
difappear upon its infpiring the firft 
Breath of Air; Or that Parallel 
Laineshave fo great a Love and Kind- 
nefs for each other, that they 
will certainly meet when they 
are produc’d to any confiderable 
Length; or that in Mufick two 
Thirds do not make a Fifth, nor 


three Seconds a Fourth, and then - 


to vindicate your felf for main- 
taining fuch grofs ‘Abfurdities, ac- 
cording 


1X 


Prefatory Introdultion. 
cording to your wonted: Modefty 
and fair Reafoning, you fhould ac- 
quaint us, that you do not fpeak 
to Anatomifts, Mathematicians ox 
Muficians, but only to thefe who 
underftand as much or as little of 
thefe Matters as your felf. 

Bur befides, you’re inconfiftent 
with your {51} when you pretend 
not to {peak to Chriffzans; for, if 
f be not miftaken, you are very 
liberal, if not profufe, in beftowing 
many civil Compliments upon the 
Clergy of all Denominations (who 
T hope are Chriftians) and indeed 
{ muft fay you keep at the greateft 
Diftance from Flattering them, 
out of a tender Regard, perhaps, 
to their Conftitutions, left by in- 
dulging their Pride too much, you 
fhould overftock them with Μο. 
RAL VirTuE, of which you 

have 


Prefatory Latrodudzon, 
have very little to {pare to any 
of your Neighbours. — 

l must beg Leave farther to 
obferve, that by making Morar 
Virtue the Political Of- [pring 
which Flattery begot upon Pride, you 
fhew your felf as great a Stranger 
to a State of Nature, as you are 
to a State of Grace; which laft 
you have been at great Pains to 
convince us, that you are unac- 
guainted with. That this is no 
sroundlefs Accufation, or uncha- 
ritable Cenfure, I hope to demon- 
ftrate to your own Conviction, by 
giving you a brief Dzfjectzon of 
thofe Parts, of which Flattery, 
Pride and Moral Virtue are confti- 
tuted, which I believe will lead you 
eafily and naturally to a Courfe of 
Bandages, a Study very neceflary to 
all Perfons of your Conftitution. 
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Prefatory Introduction. 

Fir Tugen, Flattery I think 
includes in its Nature, Lyme, Dif- 
fomulation, Fraud, Infincerity, Circum- 
vention, and many other {uch like 
{ngredients, which I am apt to 
believe you are better acquainted 
with than [. 

Secondly, PRIDE is compos'd of 
Weaknefs; Credulity; Vanity ; Self- 
Concert ; Offentation; and want of Affa- 
bility, Courteoufnefs, and Mceknefs: 
Having in their Room, a Compli- 
eation of Wrath, Anger, and a fu- 
percilious Behaviour towards the 
reft of Mankind, isc. 

BurTbirdy, Monat Virtue 
gives us an Idea of Truth, Sin- 
cerity, Candor, Integrity, Honefty 
and Uprightnefs in all our Words 
and A€tions; and in {ποτε it com- 
prehends Piety towards GOD, 

| and 


and Fuflice or Univerfal Righteouf- 
nels and Equity towards Men. 

Farsal think, Sir, isa faith- 
ful and Diftin& Analyfis of Flattery, 
Pride and Moral Virtue, and by 
your reprefenting the latter, as the 
genuine Production of the two 
former, you have made a fine Spot 
of Work ont indeed, and have 
neither faid lefs or more than this, 
That Lyme and Credulity begot 
Truth; That Diffimulation, Fraud, In- 
fincerity and Circumvention, Weaknefs, 
Haughtinefs, Vanity, Self-conceit and 
Superciroufnefs, did produce Sinceri- 
ty, Candor, Integrity, Humility, Up- 
yightnefs im all our Words and Afli- 
ons; and in fhort, that they were 
the Parents of ‘Piety towards GOD, 
and Fuftice or Univer{al Righicoufnefs 
and Equity towards Men. 


Tous 


xili 


Prefatory Introduction: 
Tuus are your Principles faith? 
fully anatomiz’d: And give me Leave 
to fay, that a Perfon who is ca- 
pable of advancing fuch notorious 
anid palpable Abfurdities, cannot be 
fo effeCtually expos’d by others as 
by himfelf; for neither Wit nor 
Malice can aggravate his Impiety 

and Nontenfe. | 
l must farther obferve to you . 
and your Courteous Reader; Good 
Sir, that Pride and Flattery, and 
all the other deteftable Vices that 
goe in their Retinue, are as much 
exploded, condenan’d, and ridicul’d 
by the Haughty Moralifts you fpeak 
of, as they are applauded. and ex- 
toll’d by you, on Pretence of their 
being the moft proper Incitements 
to Moran Νιπτυε; which 
gives us juft ground to fufpect, 
that you are net acquainted with 
{ thole 


Prefatory Introduction. 
thofe= Moralifts, otherwife you 
would have mention’d their Names 
with greater Veneration and Re- 
fpect ; That Parafites and the A- 
dulatores or Affentientcs are vidiculd 
and expos’d by the Antients, can- 
not be call’d in Queftion by any 
one who has read their Moralifts; 
Satyrifis or Comedians; and befides, 
will appear to your felf from the 
Authorities quoted in the following 
Enovuiry; fo that for You to 
pretend that they flatter’d the Pride 
ef Men, and by that Means rous’d 
them up to a Love and Purfuit 
of Morar VIRTUE, 1545 good 
Senfe as if you had faid, that they 
perfwaded Men into Virtue by 
feattering their Pride, tho’ they told 
them at the fame time, that both 
Pride and Flattery were deteftable 
and abominable Vices, and unbe- 


coming. 
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Prefatory Introduction. 
coming the Dignity and Charaéter 
of a wife or good Man; What 
you will fay to this Confequence 
(which plainly follows from what 
you have advanc’d in your elaborate 
Treatife) I will not pretend to de- 
termine ; but one who attempts to 
confute you, muft pafs his time 
but very indifferently, when you 
have impos’d that fatal Neceflity up- 
on him, that he cannot do it to 
purpofe, but by telling you frank- 
ly, that you are guilty of the moft 
notorious Contradictions, and main- 
tain {uch Things as cannot be re- 
concil’d to common Senfe ; This 
Piece of Freedom, perhaps you will 
call :¥ Manners (tho’ by the By I 
do not think you a very Compe- 
tent Judge) but Trutb I hope will 
make fome Attonement for the Li- 
berty I take, fince the Obferva- 

tion 


Prefatory Introductzon. 
tion I have made, naturally fol- 
lows from your Principles. 

Bur befides, you jumble Mo- 


valifis and Politicians together, as if 


they were one and the fame Set 
of Perfons, whereas I think the 
contrary 15 evident, feeing they 
differ as much from ene another, 
as States-Men and Divines: 


Tue great Aim and Defign of 


Politicians and Princes. generally has 


been to. heap up Riches, to ag- 
srandize their Fortunes, to extend 


their Conquefts, and enlarge their 


Dominions, to prey upon the 


Weaknefs or Neceflities of their 
Neighbours ; and in fhort, to ftick 
at Nothing that could) any wile 
tend to gratify their Ambitious 
Ends and Purpotes :. Whereas 
Moralifts and Philofophers, always 
taught, that a Man’s Happinels did 
| b not 


Vili 


* Luer. 
de Κο”, 


Nat. 


Lib, 5. 


Prefaiory Introduction, 

not depend upon any fuch vain Pur- 
fuits, or on the Poffeffion or En- 
joyment of any external Conve- 
niencies og Accommodations; fuch 
as Riches, Beauty, fenfual Pleafures, 
worldly Blandifhments, or any of 
the Goods of Fortune, but only on 
the Calmnefs and Serenity of the 
Mind, on the Government of the 
Paffions, and fubjeCting them to 
the Command and Anthority of 
Realon. 

Taxe all this in the Words — 
of Lucretius * himfelf, who is an 
Author you'll perhaps pay a grea- 
ter regard to, than to any other 
I might have quoted to the fame 
Purpofe, and you haye Reafon to 
do fo, having borrowed fo much 
of him without any Acknowledg- 
ment. 


Diviz 


: 4 s a «he ee 
Prefatory Introduction. 
Divitioris enim Sellam plerumque fequuntur 
Quamlibet, ch fortes, © pulchro corpore cretia 
Quod fi quis vera vitam tatione gubernet 
Divitia grandes hominum funt vivere parce, 
e£quo animo, neque enim eff ulla. penuria parvi; 
Sed claros fe homines voluerunt effe atq, potentes, 
Ut fundamento ftabili fortuna maneret, 
Et pacatam poffint opulenti degere vitam 
Necquicquam quoniam 


(Gare 


Certantes iter infeftum fecere vidis } 
’ sf . - ° e. 

Ut multo fatins jam fit parere quietum, 

Qam regere Imperio, res velle, ac regna tenere: 


Which Lines are thus Englifhed 
by Mr. Creech. 


But Wealth and Pow’r Men often ftrive 

to gain 

As that could bring them Eafe; or make a 
Chain 

To fix unfteady Fortune: All in Vain! 

For often when they climb the tedious Way 

And now in Reach of Top, where Honours lay; 

Quick Strokes from Envy, or from Thunder 
Thrown 

Tumble the Bold afpiring Wretches down: ™ 

They find a Grave, who ftrove to reach a 
Crown. | 

And thus ’tis better, than proud Scepters {way, 
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Prefatory Introduction. 

Ln a Word, Sir, your reprefent- 
ing Moraliffs and Politicians as aét- 
ing the fame Part with regard to 
Human Nature and Moral Virtue, is 
of a Piece with all the Reft, and 
only {erves to fhow that you have 
accuftom’d your felf fo much to your 
own way of thinking and writing; 
or, which amounts to the fame, to 
Inconfiftencies and Contradiétions, 
that Familiarity in your Cafe, does 
not breed Contempt but Effeem ; for 
you cannot find in your Heart to 
diftinguith between Violence. and 
Per[uafton, Oppreffion and the Art of 
Rbetorick; a covetous Ambition of 
hunting after every Thing, that 
can make a Man look Pompous 
and Magnificent in the Eyes of the 
World, and a Noble Contempt of 
all thofe Pleafures and Blandifh- 
ments wherein the greateft Feli- 

Dr 
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city of this World is thought to 
confit. In fhort your Cafe 15 the 
fame with that of Mithridates, * of* Ælian 
whom, we are told, that Poifon yya. 
became fo familiar to him (as Con-'*" 
tradictions are to you) that it pro- De Vir, 
dued no more Alteration in his)!” 
Conftitution, than if it had been 
his ordinary Food and common 
Dyet-Drink ; or as if he had main- 
tain’d that private Vices are Pub- 
lick Benefits. Such is the prevailing 
Power of Cuffom, that it will flat- 
ter a Man into a Second Nature, 
much lefs fufeeptible of Virtue and 
good Senfe, than the corrupt one 
he had before, which by Viio 
to the crafty Solicitations of Flat- 
tery upon Pride, became Social, 
and inclinable to Moralsty. 

Burt befides this, what you have 
faid - concerning > Waild-Ungovernable 

| o. Man 
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Manin a State of Natuye, which 
you reprefent as a State of War, 
and the Method which was taken 
by Moralifts and Politicians for tam- 
ing him, and infpiring him with 
Social Difpofitions and a Love of 
Virtue, out of Regard to his Pride 
and Conftitution, which by Cun- 
nng and Flattery were work’d up 
Ἐρεξῷ. toa Moral Pitch; all this, 1 fay, is 
Cive and fairly trantcrib’d from your worthy 
ΡΕ an. Eredecefiors, Machiavel, 1 Hobbes, 2 
Aan Spinoza 3 and Mr. Bayle, 4 who, 
Pa. tho’ in fome Refpects applauded 
FS and celebrated by their Admirers, 
cuilyet if they had not ftood up 39 
- Champions for Immorality and In- 
ΟΝ fidelity, we fhould find more. of 
A σαν their Writings as well as of your’ 5; 
ol in the Hands of Paftry-Cooks, and 


Cc 


Contrai-Lobacconiffs, than in Booktellers 
les 
τ... Shops or Gentlemens Libraries. 
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I hope, Sır, by this time, you 
entertain a charitable Opinion of 
me, that I am no F'atterer; for if 
I can bring you to have more ex- 
alted Thoughts of Human Nature 
and Moral Virtue, which you en- 
deavour only to perfonate, I plain- 
ly tell you, that it fhall not be by 
working upon your Pride and Va- 
nity, (which you confefs you could 
never conqucr 1) but by perfwad- sez, 
ing you to Humility; Which, Ἔν 
you obferye, is no ponderous Vir-pag- 95. 
tue, and therefore I hope you will 
not think that I’m advifing you 
to turn Porter or Car-Man, while 
Į am inviting you to carry it. This 
indeed I am fenfible, is impofing 
upon you a great Piece of self- 
Denial, but it is no Argument a- 
gaint my Prefcription ; Seing, ac- 
cording to your own Principle, 
Dose there 
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there can be no Virtue without it. 
And indeed this one Quality of the 
Mind will be of the greateft Ufe 
to you; for it will make you both 
a better Man, and a better Scholar; 
it will difpote you to fuch a Tem- 
per of Mind, as is free from Paf- 
fion and Prejudice, and the ex- 
orbitant Sallies of a. luxuriant 
Farcy, and incline you to believe 

that Rational Creatures know more 
of Human Nature than that mon- 
ftrous Ammal you have. defcrib’d, 
who pretends to interfere with 
our Species, without knowing any 
Thing of his. own. 

Bu τ Secondly, when you acquaint 
us, that Moralifs and. Politicians 
{ubdued the fierce. and ungovern- 
able. Temper of Man at firft, con- 
querd his Savage Nature, and de- 
coyed him. into Society and Moral 


Virtue, 
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Virtue, by plying his Pride incef- 
fantly with the irrefiftible Charms 
of Flattery: This being a fuppos’d 
Matter of Fad, it had been. but 
fair dealing in you to have let us 
know the Time when this extra- 
ordinary Event happen’d, in what 
Year of what Olympiad, Hegira, or 
the Chriftian Æra, this Noble At- 
tempt was made, and how. long 
it was before it was finifhed, and 
crownd with the defired Succefs; 
you might likewife have been at the 
Pains of informing us, where it was 
that thofe Moralijis, and Law-giv- 
ers held their Congrefs; whether it 
was at Athens or at Rome, at Flo- 
renee or Tholouze, at Rotterdam or 


Amflterdam, at Malmesbury, Salna 


bury, or in Newport-Market : Thefe 
Circumftances, if fully clear’d up, 
would have givn the greateft Sa- 

! tisfaction 


XXV 
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tisfaction to a great many fcru- 
pulous People of my Acquaintance, 
who cannot bring themfelves to 
give implicite Faith to every Story 
that is told them, without any 
Vouchers or fufficient Authority 
for their Convition; and they tell 
me likewife, that you of all Man- 
kind have the leaft Reafon to quar- 5 


rel with them on this Account, 
feeing your Jacredulity ts fo very 
inflexible and hard to work upon, 
that you cannot be brought to 
believe. the beft attefted Truths 
that. ever were reveal’d to Men, 
tho’ they are fupported by the 
moft inconteftable Evidences, even 
the Authority of our Divine Law- 
giver, GOD Himfelf, who was 

the Author of them. 
I was once going to vindicate 
you from this Afperfion, but upon 
Re- 
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Recollection I was afraid of dif- 
obliging both you and them, if I 
had reckoned you in the Number 
of Believers, 

Bur I have ftill a more Ma- 
terial Queftion to ask you, το 
which, if you will give me a 
plain and fatistactory ᾿Απίννοι, 1] 
fhalt have Hopes, that you are not 
(Ὁ far gone in your delirious Iv 
fidelity, but that there is a Pof- 
Gbility of recovering you. 

WERE {ποίᾳ Moral ifs and Pa- 
liticians ab Asterno, or had they a 
Beginning fome Time or ether? If 
they had a Beginning, and there was 
a Time when they were not in 
Bemg, then I would gladly know 
who it was that gave them fuch 


ii 


Notions of Society and Moral Vir- 
με; or, in other Words, who 
it was that firit tam’d them, and 

not 
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not only fo, but inftruéted them 
how to tame others? If they did 
this of themfelves without being 
taught, then it is plain they were 
not by Nature Wild Animals, and 
that their Ideas were not ewing to 
Education, but were ftamp’d upon 
their Minds at their Creation, by 
the Almighty Cau/e of all Things; 
fo that we muft either fuppofe a 
Progreffion of Politicians i infi- 
ntum, which will effectually de- 
ftroy your whoie Sy/fem (namely, 
that Man by Nature ἡ a wild A- 
mmal, and was only decoyed into 
Soczety and Virtue by Artifice and 
ὶ Cunning) ọr at lat we muft have 
Recourfe to the Firft Author and 
Caufe of all Things, who imprint- 
ed thofe fdeas of Society and Mo- 
ral Virtue on the Minds of Men 
in indelible Chara@ters that can. 
never be defac’d, ήν... 
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Tuis; Sir, is a fhort Argu- 
ment, and therefore I hope you 
will not think that I give you too 
much Trouble, when I defire you 
to remember it: For as I have 
obferv’d; if Moraliffs and Politi- 
cians are Eternal, then you and your 
Hypothefis are ruin’d to: all Intents 
and Purpofes, feeing in that. Cafe, 
Moral Virtue is Eteraal alfo, and 
confequently Man by Nature is 
nota wd Animal. Or if Moralifts 
had a Beginning, then the firft Ru- 
diments of Morality could not de- 
pend upon Education, (which is e- 
qually deftructive of your Syffem) 
fince there was none at that Time 
to inftruc them but their Almgh- 
ty Creator who made them, and 
ftamp’d the Signatures of Morality 
on their Minds, the frt Moment 
of their Exiftence. 


ΧΧΧ 
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Now, if we once fuppofe this 
firft Principle the Betny of a GO D; 
(which, the Turks themfelves own, 
and if I miftake not, you muft 
be ἴοτςἆ to acknowledge, for the 
Reafons Τα now mentioned) the 
Eternal and Immutable Difference 
between Good and Evil, Virtue 
and sce, willas clearly follow as 
that he is «w/e, arid juft and good. 
Απο we may as reafonably ima» 
gine; that the three Anoles of a 
drzangle fhould be equal to two 
Right Anglesin one Age, and uti« 
equal in another, as that Moral Vir» 
tue Mould not be always the fame, 
the Habitudes and Relations be- 
tween GOD and His Creatures 
(from whence it flows) continuing 
unalterably the fame now as they 
were the firt Moment of our Cres. 
ation: And the Perfe€iton of our 
Nature 
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Nature confifting in our Imitation 
of all the imitable Attributes of the 
Divine Being, either we muft {1Ρ- 
pofe them liable to Change (which 
is Blafphemy to affert) or we mutt 


conclude that all thofe Duties which. 


xxxi 


advance us to this Perfection, and ` 


bring us to a nearer Refemblance 
of the Divine Nature, are as fix'd 
and immutable, as the bleffed Na- 
ture of GO D, from which they 
are tran{crib'd. 

I know your Ears are too 
tender and delicate to liften. to 
any Authority from Scripture, and 
therefore 1 induftrioufly avoid it 
for fear of giving Offence; but 
I hope you'll not take it. amifs 
if I quote you the Sentiments of 
Tully, who was neither Few nor 
Chrifttan, in which he {fets what 
ts here advanced in the- frongeft 

Light, 
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Light, and in moft exprefs Terms, 
aflerts the Eternal and Unalterable 
Nature and’ Obligation of Moral 
Virtue. His Words are thefe: 

eevee Νες fi ‘vegnante Tarquinio 
nula erat Rome, feripta Lex de 
flupris, idcireo’ non contra ilam Legem 
fempiternam, Sex. Tarquinius vim 
Lucretiz attulst, erat enim ratio pro? 
feta a verum natura, Θ᾽ ad rece fa- 
coendum impellens, © a delito avo- 
cans; que non tum demque, incipit 
Lex efle cum fcripta eft, fedi tum cum 


orta eft, orta autem fimul εξ cum 


χοῖς mente divina. * A Sentence! Which 


Legib. 


Lib. 2. 


deferves to be wrote in Lėtters of 
Gold, and on the reading of which, 
if you and our Modern Free-think- 
evs, have any Blood to fpare, it 
would be no wife unbecoming, if 
a Part of it fhould give a Tin- 
Gure to the Surface of your Face; 

te 
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to convince the World, by an a- 
greeable Surprize, that Modefly has 
not quite abandon’d you. 
PaRpon, me, Sir, if I fup- 
pofe either you or them to be ca- 
pable of blufhing, for I’m only 
Speaking according to your own 
Principles, by which Shame is rec- 
kond an effential Ingredient of 
Moral Virtue ; fo that if you have 
as much of the former, as | think 
your Circumftances do require ; I 
will not deny but that you are in 
sa fair way of entitling your felf 
to the latter. 
Quod Felix fauftumque fit. ----- 
Tuus have | offered you fome 
Arguments (if you'll pleafe to think 
them fo) for proving the Eternal 
and Immutable Nature of Moral 
Virtue; and have vindicated the 
Dignity of Human Nature from 
ς Pride, 
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Pride, Flattery, and all the other 
falle and unjuft Calumnies and 
Mifreprefentations under which you 
have been pleas’d to delineate it- 
And you fee, Str, I have wrote 
to you in your own Way, with 
a Deign to convince you (becaufe 
I know you're a merry Gentleman) 
that a Man may be facetious and 
pleafant, without being Profane, 
and that *tis poffible for one to 
Reafon juftly and agreeably, with- 
out being fo diverting as to give 
Occafion to {ome  quick-fighted 
People to laugh at or Pity his Ab- 
{urdities : Which of thefe Chara- 
Cters, muft fall to your Share or 
mine, the Courteous Reader will ea- 
fly determine: Only I hope that 
the ftrange Paradoxes you have ad- 
vane'd, which have a natural Ten- 
dency to corrupt both Men -and 

Manners, 
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Manners, are not your irten perili- 
des your Laft Thoughts, but that 
youll think it πο’ more beneath 
the Dignity of your CharaCter to 
retract the moft Dangerous Ærrors 
in Morality, than others, who 
have made no Scruple to difclaim 
and recant the moft folemn and 
fundamental Truths in Religion. 

As to what you have faid a- 
gainft Charity-Schools, as you have 
been fufficiently expos’d on that Head. . 
by others, * fo are you a flagrant." 
and remarkable Inftance of the Rea- Mr. 
fonablenefs and Necefiity of thems? 
your felf; for the moft favourable 
Conftruction that can be put upon 
your Book is, that it was wrote 
by one, who never had the Ad- 
vantage of a Virtuous and Reli- 
gious Education, 


( 
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AND now, SIR, to give you 

a fhort Account of the following 
Treatife; the frf and fecond Parts 
are directly levell’d againft you, 
and therein the Eternal and Unal- 
terable Nature and Obligation of 
Moral Virtue is demonftrated το. 
arife, not from any arbitrary Will 
or pofitive Command, but from 
the internal Frame, and Conftitu- 
tion of all Inteligent Beings ; and 
that it 15 as effential to, and in- 
feparable from their Nature, as 
Self-Love is, which is a Principle 
by which all Rational and Intel- 
lectual Agents are influenc’d, and 
neceflarily determin’d to preferve 
their own Exzffence ; This perhaps 
will feem a little furprizing to 
you, who have made fuch a bad 
Ufe of this Principle, but if you 
can fpare fo much of your pre- 
cious 
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cious Time, as to read the follow- 
ing Hnourry, it will fet you 
right, and put you in a fair Way 
of difcovering the grofs Miftakes 
you have been guilty of, by con- 
founding Self-Love with Pride and 
Flatiery. For Iam very much mi- 
ftaken if this one ‘Principle of 
Self-Love, under proper Reftrictions 
and Limitations, will not as clear- 
ly refolve and explain all the Mo- 
yal Relations and. Proportions be- 
tween the feveral Agents in the 
IntelleGtual World; as the Incom- 
parable Sir Ifaac Newton, by 
his Noble Principle of Attraction, 
(which we may call the Self-Love 
of Inanimate Beings) has unraveil’d 
the feveral Phenomena of the Ma- 
terial World. So that at this Rate, 
we fhall have an undeniable In- 
fiance of that Simplicity and Uni- 

formity 
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formity with which Natureoperates, 
and exerts her {elf ; {ince there is, as 
it were, but one Univerfal Prin- 
ciple (namely Attractoon or Self- 
Love) by which all Beings what- 
{oever are regulated and deter- 
min’d, and Moral Virtue is as in- 
{eparable from the One, as 5 Gravity 
from the Other. 

In the Second ‘Part it is proved, 
that Moral Virtue promotes Trade, 
and agerandizes a Na T10N; where- 
as Vice and Luxury in their Na- 
ture do contribute to the Rui and 
Deftruction of Both, 

Tus Lhd Part does not only 
relate to you, but likewife to a 
worthy Gentleman who publifh’d 
a Treatife fome time ago, enti- 
tuled ; An Enquiry into the Original 
of our Ideas of Beauty and Virtues 
Wherein, tho’ there are feveral 

Things 
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Things very ingenioufly wrote, and 
no wife inconfiftent with Moral 
Virtue, yet I cannot but fay that 
the Author (for whom | have a 
very great Regard) did not con- 
fult the Nature of Things, when 
he publith’d his Scheme; for he and 
you ‘are on Extremes, the one 
Being all Soul, and the other all 
Body, but both of you forgot to 
joyn Soul and Body together, in the 
Union of which the Effence of Hu- 
man Nature does confit. 

Bur, ἆ propos, Str, df I right- 
ly remember, the ingenious Mr. 
Law, in his Remarks * upon your 
FABLE OF THE BEEs, puts you 
in Mind of a Promife you had 
made, by which you oblig’d your 
felf to Burn that Book at any ‘Lime 
or place your Adverfary foould ap- 
point, af any Thing fhould be found 


in 
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in it tending to Immorality, or a 
Corruption of Manners. L have a 
great Refpec& for that Gentleman, 
tho’ I am not perfonally acquaint- 
ed with him, but I cannot but ` 
condemn his exceflive Credulity and 
good Nature, in believing that a 
Man of your Principles could be a 
Slave to his Word; for my own 
Part, 1 think I know you too well 
to be fo eafily imposd upon; or, 
if after all, you fhould really 
perfift in your Refolution, and com- 
mit it to the Flames, I appoint 
the μη of March, before St. Fames’s 
Gate, for that Purpofe, it being 
the Birth-Day of the Beft and — 
moft GloriousQ v £ € N upon Earth, > 
and the burning of your Book 
the ímallet Atonement you -can 
make, for endeavouring to corrupt 
and debauch His Majyesrr¥s 

ute Sub- 


Prefatory Introduction. xli 


Subjects in their Principles, Now, 
Srr, if you agree to this, | hope 
you are not fo deftitute of Friends, 
but that you may find fome cha- 
ritable Neighbour or other, who 
will lend you a helping Hand, and 
throw in the Author at the fame 
Time by Way of Appendix, the 
doing of which will, in my Opi- 
nion, complete the Solemnity of the 
Day: I am not your Patient, but 


Tour moft humble Servunt 


Tothill-Fields, 
Weftmintter, 
January 20. 
1727-8. 
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As I appreheiid that fome Authorities quot: 
ed in the following Treatife willbe alittle toe 
ard for you to underftand; fo if it will be 

any KindnefS to you, for your Inftruction, I 
will recommend you to fome of the Scholars 
of Weftminfter School, which I take to be the 
Beit in Earope, and in which if you had been 
fo happy as to have been educated, in all Pro- 
bability the World had never been troubled 
with your Fåre or rut Bess. 


+ 36. 1. 30, read, [νας that 
ee , 3 3 ead, S tal. 
ο αρχ leking Pe 79. L ult, r. baving. p. 
NO 2 ve aes not mean Phyficians, Pe 122. 1. 2, 
P- 134-4 4. for atr. buy. P: 153-1. 24. τ. wars’ d 
1.22. for not them, τ. riof. δ. 191. 1, 5. for of thes, 
P. 192.1. 12. dele them. P. 198. 1. 21, 22. retrue 
Moment or: p. 199-1. 18,10,20. r, A: Bi: 15 x 20 tbs: 
»-Ὁ X20 + 12 X ÓO== 6001. C. Α:Β:: 300: 600. p. 20 4 
1. 20, 30. dele therefore they. p. 228. 1, ο. r.as it. 4 2 εί 
i. 5. τ. than that. p. 255. L i15. r. alow ét. P. 275. TA 
τ. the Spring. p. 282. l. το. dele with. P 205. I. 12, for 
having τ. any. Ibid. l. 10 re as whats ip, 317. L 4. τ 
Rates, p+ 326. 1. ο. re Shares. There are fome Errors 
“nthe Quotations which the learned Reader will corrette 


πονάς A nar tems Si 
τ R awe) A 
A A Y feo = a= 
VE vA) N 


Sa ΐ 
ΜΆ 


3 
A 
ΠΠ ne 


Into the ORIGINAR of 


Moral VIR TUE. 


H E Author of the Fable of the 
ΓΞ Bees very pofitively afirms,that 
οἱ the nearer we fearch into hue 
| man Nature, the more we {hall 
be convine’d, that the Mo- 
ral Virtues are the political 
Οἱ: ἢ (pring fhich Flattery Ῥέροε upon Pride, 
i. e, that they are alla Chimera, an idle Fans 
cy, a meer Trick impos κ! upon the World 
by defigning Law-givers and Philofophers, 
This; it feems, is the wonderful Difco» 
very which this Gentleman has fallen upon 
by the narrow Search he pretends to -have 
made into human Nature. And it is really 
fo very extraordinary, that one cannot but be 
tempted to follow his Example, and to enquire 
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into the natural Frame and Conftitution of 


Rationa: Agents, that one may {ee with one’s 
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An ENQUIRY INTO THE 

own Eyes, and from the Evidence of Things 
themfelves be fatished, whether any fugh ftrange 
Matter is to be difcover’d. And that | may 
ftand the fairer to fee Things in the fame 
Point of Light, if poffible, wherein, we muft 
in Charity believe, they appear’ to our Au- 
thor, I fhall, in this Search which I am here 
to make into human Nature, particularly direét 
niy Views towards thofe Principles from which 
he draws his Conclufion, and upon which he 
founds his Difcovery, and impartially lay before 
my Reader no one Article but what I thall fee 
immediately flowing from the Nature and Rea- 
fon of Things, and which, I cannot therefore 
but neceffarily propofe as true and certain (1). 
And fince this Gentleman has thought fit to 
acquaint the World, that in the Courtfé of his 
Argument he means neither Jews nor Chrifti- 
ans, but meer Men in the State of Nature, 
ze. without the Improvements of fuper-natu- 
ral Revelation. I do here beg of my Reader 
(and I hope I may do it without any Inde- 
cency) not toregard me as either Jew or Chrifti- 
an, but as fome Heathen Philofopher, who 
has nothing to guide him in his Enquiries but 
the bare Light of Nature. On which Account, 
I flatter myfelf, he will not take it amifs thay 
I trouble him, as I go along, with fome Quo- 
tations 


(1) Neceffe eft, ut lancem in libra, ponderibus impofitis, 
deprimi, fic animum per{picuis cedere. Nam quomodo 
non poteft animal ullum non appetere id, quod, accommo- 
datum ad Naturam appareat ; fic non poteft objectam rene 
perfpicuam non approbare. Cic. Acad. Q, lib, 4. 


OricinaL of MoraL VIRTUE: 3 
tations from my Fellow-Heathens (as I fup- 
pofe myfelf in the prefent Argument) whic.1 
make it appear, that the Notions here advan- 
ced, were attended to, and approved of among 
other Sorts of People than Jems aind Chrifti- 
ans ; 


; and which ferve to fhew us the natural 
Senfe of Mankind, with Refpec to thofé Prin- 
ciples I infift upon. In the mean time, it is 
to be remarked, that in order to find. out the 
Original, and to have a full View of Moral 
Virtue, we ought not to confine ourtfelves to 
human Nature, but muft likewifé take into Con. 


fideration the Nature of God, and of other τα. 
tional Beings, with whom we may have any 
Correfpondence ; for Moral Virtue is confeffed- 
ly of univerfal Concern, and relates to all rati- 
onal Agents, that may be fuppofed to have 
any Sort of Commerce with one another. 

And to begin with that which is interwoven Sel Love 
in the Conftitution of all animate Beings : °T prenar e 
very certain, that all Men have implanted inte 
their Nature a Principle (τ) of SelfLove or 

$ We ARED o aid Wi 7» ay, 

Prefervation, that irrefiltibly operates upon wus 
in all Inftances whatfoever, and is the great 
Caufe, or the firt Spring (2) of all our feye- 

B 2 ral 

(1) Ὄυκ tsiy ἐδεὶς ὅεις by? αὐτὸν gad. Omne RE 
animal, fimul ut ortum eft, & feipfum, & omnes partes fü- 
as diligit. Cic. de Finib. 1. 2, 

(2) Τὸ ζῶον αὐτά ἕνεκα πάντα ποιῶ, He wea vey) 

oh iy Re : πηρὸν 
αὐτὸς ὁ Ζεὺς. Arrian, L. 1. Cap. το, Præterea ἃς appe- 


tendi, & refugiendi, & omnino rerum gerendarum initia 
proficifcuntur aut a yoluptate, aut a dolore, Quod cum 


ita 
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ral Motions and Aétions, which Way foever 
they may happen to be direfted. And as Self- 
Love is the Principle that univerfally. prevails 
over all Mankind; f0, according to the Influ. 
ence it really has over us, we are necefiarily 
concernd, not fo much to maintain our Exit- 
ence, as to puritue our Well-Being, or to have 
our Exiftence preferved to us in fuch Circum- 
ftances as that we may feel curfelves ever eafy 
and happy (2). 


μος. Now, as all the Defires of our Mind are 
y exerts } z ὁ LRAT Hy 
tfeifinthenothing but Self-Love diverfify’d, fo, in parti- 
Defre of 


Society. Cular, “tis exceedingly manifeft, that no Man 
living by himfelf in folicude, without all Com- 
merce with the reft of Mankind, can enjoy 
himfelf with any Satisfa&ion, even though he 
fhould be well provided of all Things whatfo- 
ever that can be thought neceffary to render a 
fingle Life every Way happy (3). For, by 
every one’s Experience, there is fo ftrong a 
Propenfion, {0 irrefiftible a Defire in the Mind 
of Man, to have Companions of his own 
Make, or to affociate himfelf with other rational 
Beings, that all the other Sweets and Enjoy- 
ments of Life, even the Contemplation of the 
Nature of Things, with all the inward Tranf- 

ports 
fi OOOO Ee one a E DESI GELRERAR CIOS NST) E SEP ae a TE a ee A 
ita fit, per{picuum eft, omnes rectas res, atque laudabiles, 
eo referri, ut cum voluptate vivatur, Cic, de Finib.. 1. τ. 
(2) Ou τὸ ζῆν aet πλείς« «ποιητέον drank τὸ εὖ ζῆν. 
Plat. in Criton. 
(3) Quod nemo in folitudine vitam agere velit, ne cun 
infinita quidem voluptatum abundantia; facile intelligitur, 


hos ad conjunctionem, congregationemque hominum, & ad 
naturalemcommunitatemeite natos. Cic. de Finib. |..2 
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ports of Mina iť can afford to us, wauld, 
without this, be quite taftelefs and infipid (1). 

Ít is true, there are fome People who main- 
tain, that we chule to mix in Societys with 
Others, not ftom any Difpofition we have which 
naturally inclines usthat Way, but from the Pro- 
{pect of thereby. providing ourfelves more eafily 
in all the Neceffaries and Comiorts of Life (2). 
I confefs indeed, there are a great many Advan- 
tages to be gaind by ‘our uniting and keeping 
Commerce with one another. And it is very cer- 
fain that thofe Appetites that now lalmott uni- 
verfally prevail among Mankind, can never be 
gratify’d without the Help and Afiiftance: of 
other Pecple. 

But, as I have juft now hinted, let. a Man 
have in his fingle Lot all the Entertainments 
upon Earth, that one can poffibly defire, yet 
thofe Things fhall never be able to content his 
Mind, while he has not along with him fome 

B 3 of 


(1) Ego vero cupio in te omnia transfundere, & in hoc 
gaudeo aliquid difcere, ut doceam: Nec me ulla res delec- 
tabit, licet eximia {fit & {alutaris, quam mihi uni fciturus 
fum. Si.cum hac exceptione detur fapientia, ut illam in- 
clufam teneam, necenunciem, rejiciam. Nullius boni fine 
focio jucunda poflefio eft. Senec. Epift. 6. 

(2) Nec verum eft, quod dicitur a quibufdam, propter 
neceffitatem vite, quod ea que natura defideraret, confequi 
fine aliis, atque efficere non poffemus, idcirco iftam eile 
cum hominibus communitatem, & focietatem ; quod fi om- 
nia nobis, que ad vi&um cultumque pertinent, ηυα vir 
gula divina, ut aiunt, fuppeditarentur, tum optimo quif- 
que ingenio, negotiis omnibus omiffis, totum {6 in cogniti- 
one, & {cientiacollocaret. Non eft ita, nani & folitudinem 
fugeret, & focium ftudii quæreret, tum docere, tum dif 
cere yelleg, tum audire, tum dicere, Cic, de Offic, |, 1, 
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AN ENQUIRY INTO THE 
of his own Species, or has no Intercour with 
other intelligent Beings : Which makes it pretty 
evident, that our Defire of Society muft {pring 
from fomewhat elle, than a Senfe of our want- 
ing the Affiftance of others, to procure for our 
felves the Accommodations of Life. Nay, a 
Man-hater, if there can be any fuch Montter 
of human Race, fhall not be able to endure to 
live abfolutely folitary, but muft have fome 
one or other to whom he may eafe his Mind, 
in venting his Malice againft the reft of Man- 
kind (1). Befides, it is to be obferved, that a 
Man’s wanting or defiring thofe Things that are 
now call’d the Neceffaries and Comforts of 
Life, and in which People generally make their 
Interet and Happinef$S to confift, does plainly 
arife from his being mixed with others, among 
whom there has happened an Emulation, and 
where every one would be well thought of, or 


have the Pre-eminence. (2) 
For 


1) Quinetiam, fi quis ea afperitate eft, & immanitate 
q p 


nature, ut congreffus, ὃς focietatem hominum fugiat, at- 


que oderit; tamen ʻis pati non poffit, ut non acquirat ali- 
quem, aqud quem eyomat virus acerbitatis fuæ. Atque 
hoc maxime judicaretur, &c. Cic.de Amic. 

(2) Atque ut apium examina non fingendorum favorum 
caufa congregantur, fed, cum congregabilia natura fint, fin- 
gunt favos; fic homines, ac multo etiam magis, natura 
congregati, adhibent agendi cogitandique folertiam. Cic. 
de Offic. l. 1.- Cumque corporis facibus inflanimari folea- 
mus ad omnes fere : cupiditates, eoque magis incendi, 
quod iis emulemur, qui ea habeant, que nos habere cupia- 
mus : profecto beati erimus, δις. Id. Tufcyl. Q, l; 1. 
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For if we put the Cafe, that there fhou’d be 
a Man who is fo far from having any Correfpon- 
dence with the reft of the World, as not to know 
whether there be another of his own Kind up- 
On Earth or not; We cannot but allow, that 
fhis Man living {ò retired by himfelf, can have 
no Notion of the Riches and Honours, the Pomp 
and Luxury, or fach other Things as Men now- 
a-days fo eagerly purfue, and which one cannot 
poflibly acquire without the Affiftance of 
other People ; and therefore that he muft be ab- 
folutely free from the Influence of any fuch Ap- 
petites: So that fuch a one’s Intereft, as confift- 
“ng in the Gratification of fuch particular Ap- 
petites, to which he is quite infenfible, could 
never incline and determine him to ailociate him- 
KIF with others. 

But if we fuppofe, that this Man, who has 
all his Life liv’d in Solitude, fhou’d happen to 
fee another of his own Kind (whom we ‘hall 
hkewife fuppofe never before to have feen ano- 
ther Creature like himfelf) what Surprize fo- 
ever thefe two may feel at firft Sight, we have 
good Reafon to be affur’d (fince all Things of a 
like or common Nature do very ftrongly attrac 
one another by a mutual Force, which never fails 
to exert itfelf where it is not over-balanced by 


fome fuperior Power, (1) which is not fuppos’d 
B 4 in 


(1}Όσα nowt τινϑ- μετέχοι, Bess τὸ ὁμογενγὲς απέυ- 
Sa τὸ γεῶδες πᾶν ῥέπει ὀπὶ γῆν» τὸ ὑγρὸν πᾶν σύῤῥενα 
5 A a5 en y 2 a AAA e 
D ἑερῶδες ὁμόιως" ese χρήζεν IW διφργέντων πὶ Bias 
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in the prefént Café, | fay, we have good Reafon to 
be well affured) that when each of them obferves 
the Frame and Structure of the others Body 
to be the very fame with that of his own; this 
exact Refemblance cannot but warm their Breafts 
with very friendly Afieétions towards each other, 
and powerfully incline them to make up, each 
to his own Image, and to join Intereft, each, 
as it were, with his fecond felf (1), And when 
thefe two, who from the very outward, Struc- 
ture of their Body are mutually conciliated to 
one another, and feel a warm Propenfion to af- 
fociate together, come further to underftand that 
they can communicate their Thoughts diftinétly 
to one another, and be reciprocally affifling in 
all their feveral Joys and Sorrows. ‘This mighti- 
ly ftrengthens their natural Propenfion to each 
other’s Society, and makes them affeé& living to- 


gether with the greater Ardency (2). From 
which 


χ) τήνυν πὰν τὸ κοινῆς vods Φύσεως μέτοχον wes τὸ 
συγγενὲ ὲς ὁμοίως ασ tudet, ἢ ο μάλλον. ὅσῳ γὼ Bor κρεῦτῆον 
Εν Th dAAd, TOTÉTO χ) πρὸς τὺ TUY KEWAN The) bnti 
χ) TUY KEM, ἐτοιμότεξϑν. Μ. Ant. L. ο. 6. 9. 

(1) Nihil eft appetentius fimilium fui, nihil rapacius 
quam natura, &c. Quod fi hoc apparet in beftiis, volucri- 
bus, natantibus, agreftibus, cicuribus, feris primum fe- ut 
ipfa diligant (id enim pariter cum omni animanté nafcitur)de- 
inde, ut requirant, atque appetant, ad quas fe applicent, 
ejufdem generis animantes; idque faciunt cum defiderio, ἃς 
cum quadam fimilitudine amoris humani: quanto id ma- 
gis in homine fit natura, qui & fe iple diligit, & alterum 
acquirit, cujus animum ita cum fuo commilceat, ut effici- 
at pene unum ex duobus, Ὀὶς, ἂς Amic. 

(2) Jam vero domina rerum, eloquendi vis, quam eft 
preclara, quamque diyina ? que primum efficit, ut ea, qua 

ignoramus, 
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which it appears that a Difpofition to Society 
is. laid in the very Frame of human Nature (1). 

And as a Man without all Sort of Commerce 
“with other rational Beings, cannot but fenfibly 
feel himfeif a very fad and rueful Creature ; fo 
when once his focial Appetite is gratify’d, and 
he gets a Relifh of thole Pleafures that {pring 
from Society. (which all Men do from their ve- 
ry Infant State) this augments the Strength of 
our focial Difpofition, and powerfully prompts 
us to mix with one another. So that, all Men 
from the Principle of Self-Love, muft naturally 
fiy Defarts and Solitudes, and cannot but pafi- 
onately feek to join themfelves with fome or 
other of their own Kind to lead their Lives with- 
al). 

Nor 


ignoramus, difcere, ut ea, que fcimus, aliosdocere poflimus, 
Deinde hac cohortamur, hac perfuademus, hac confolamur 
afiiz@os, hac deducimus perterritosa timore, hac geftientes 
comprimimus, hac cupiditates, iracundia{que reftringuimusy 
Hee nos juris, legum, urbium focictate deyinxit, hec a 
vita immani, & fera fegregavit. Οἷς, de Nat. Deor. 
lib. 3. 

(1) Infe reconditur [ fapiens ] fecum eft quamdiu quidem 
illi licet {ud arbitrio res {135 ordinare, fe contentus εἰξ; ὃς 
ducit uxorem, {6 contentus; & liberos tollit, fe.contentus : 
& tamen non vivet, fi fuerit fine homine victurus, Ad 
Amicitiam fert illum nulla utilitas fua, fed naturalis irrita- 
tio. Nam ut aliarum nobis rerum innata dulcedo eft, fic 
amicitie- Quomodo folitudo in odio eft, fic in dulcedine 
appetitio focietatis, . Quomodo hominem homini natura 
conciliat, fic incit huic quoque rei ftimulus qui nos amicis 
tiarum appetentes faciat. Senec. Epilt. 9. j ; 

(2) Θάωον yiv ἔυροι Tis av γιῶδες TI μηδενὸς γεώσι; 
προσαπ!ύμῆψον, ἥπερ ἀγθέρπον ἀνθρώπο ὀπεογισμέγον, M. 
Ant. Le Ο. §. 9, 
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Nor can the Condué& of fome few in the 
World, that have retir’d from the reft of Man- 
kind, and liv’d by themfelves, each of them in 
deep Solitude, ever make it appear, that Man is 
not infpir’d witha natural Defire and Propenfi- 
on towards Society. For not to thew how Peo- 
ple in their moft lonely Retreats, may be con- 
ceiv'd ftill to entertain a Correfpondence with 
Mankind, or other intelligent Beings; I dhall 
only take Notice, that one natural Paffion or 
Appetite may be kept from exerting itfelf, or 
may happen to be counter-balanced and over- 
powerd by the prevailing Force of another ; 
which, in many Inftances cannot but be evident 
to every one’s. Experience. Befides, that the great 
Author of our Being has furnifh’d all Men with 
the wonderful Faculty of Speech, an Endow- 
ment not to be found in any other Species of 
Creatures, but the great Inftrument whereby we 
are render’d fit for Society, and are enabled to 
do the greateft Services to one another, which 
however would be of no Manner of Ufe to us 
did we not aifemble and live together (1). And 
as that is fufficient Evidence that God himfelf 
defigns we Should live in Society, fo this again 
may ferve to fatisfy us, that all Men are certain- 


ly 


(1) ᾿Ἐ[γενομένε SY ὑμῖν τα πείϑειν εἐλλῆλες, κ) δηλῦν 
TOs ἡμᾶς αὐτὲς aed ὃν ἂν βεληϑ/δω, ἆ μόνον τὰ Ser 
adas ζῆν ἀπηλλάγη, ἀλλὰ x συνελϑύντες, πολᾶς 
nica, κὴ νόμες εϑεμέϑα, a τέχνας tues, x ge- 


ἃ €s e ~ 5 
Sù ἅπαντα τὰ SY ἡμῶν μεμαχανημένα, AbyOQ- ἡμῖν 


ἑτὰν ὃ σνγκατασκεύασαι, &co Mocrat. in Niccil, 
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ly created with an inward Turn of Mind, that 
naturally determines us to affociate together ; 
without which indeed, all Propagation, and 
Care about Off-fpring, and confequently the hu- 
man Race itflr would foon be at an End, And 
fince Providence has made it fo very neceifary 
for us to depend upon the Affections and Care 
of our Parents, or other People, for fo many 
Years, that every Man grows up under a quick 
Senfe of the Advantages of Society, this cannot 
but greatly encreafe and fortiiy our natural 
Difpofition to mix with one another. And there- 
fore upon the whole, the Gratification of this 
focial Appetite, is one very effential Ingredient 
of our Well-Being. 

But how much foever all Men may be natu- gut itisnot 
rally Friends and Neighbours to one another in vad Ἢ 
their mutual Defires and Appetites for each 70n8 0 
other’s Society (1). Yet it is not the bare Liv- delire on- 
ing among our Fellow-Men that will content $ 
us, and make us eafy (2). For as a Man can 
have no Pleafure amidft the greatet Affluence 
of worldly Enjoyments, except thefe Things be 
adapted to his Tafte and Appetite ; fo there is 
no Man that can enjoy himfelf, among whatever 
Numbers of his own Kind, unlefs they and he 
in their Affections and Actions mutually corre- 
fpond and agree to one another, This, I fup- 

pofe 
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(1) Ὀικεῖον πᾶς ἀνθρωπῶ- ἀνθρώπω x φίλον. Arift, 
Eth. lib, 3. Cap. 1. 

(2) Ou W ἀνϑρώπε adne ἐξαιρᾶται Epnytas, ἀλλεὲ πι" 
οἷν αἰδήμογθ- χ) palus Arrian: Lib, 2, Cap, 13. 
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rofe, is what has ever been agreeable to the uni- 
verfal Experience of Mankind. And indeed, our 
Pleafure and Happinefs of any Sort flowing 
from the Fitnefs and Agreement that any par- 
ticular Object bears to our Tafte of Things, or 
to thofe Defires whereby we are actuated, ’tis 
impoffible in Nature that it can be otherwife. So 
that for a Man to be happy in Society with other 
People, their Behaviour towards him muft necef- 
farily correfpond to his Tafte, and be grateful 
to thofe Appetites wherewith he is in{pir’d. 

We lik- And all Men, according to the Original frame 

sana! of Human Nature, being abfolutely governed 

the Love by Selflove, we mut neceffarily entertain a 


οἱ thofe Value and Good-liking to our felves, (3) and as 


Beings to i ' f ή ý 
whomwe neceffarily purfue the Gratification of this Prin- 


zed. ale. bearing always an invincible Averfion a- 
gainft all fuch Inftances of any Man’s Condué& 
towards us, as do not confpire and agree with 
it, (4) Nor is there any Thing that can fuit 
or correfpond with this natural Tafte or Turn 
of our Mind ; but fuch a Deportment in others, 
as exprefieth their Love, their Good-liking and 
Efteem of us: For, very manifeftly, in all other 
Inftances of their Behaviour, there is a plain 
Diffonance and Contrariety, which one cannot 
but find very uneafie and offenfive. Certain it 
is, that Hatred, Contempt, and Negle&,and fuch 
like, are directly. contradiftery to this Good- 

hiking 


(3) Exot map ἐμὲ φίλτερθ᾽ ἐδεὶς, Ar. Lib, 3, Cap. he 
(4) Πᾶς ἄνθρω: ae μισὲϊ τὸ ἐμποδίσογ, Jd. ibid. 
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liking, which every Man cannot but have for 
himfelf, (1) and areas oppofite and hurtful to 
our Self-love, or our Social Appetite, that flows 
from it, as Wormwood or Gall it felf, is to an 
exquifite Palate. So that as a Man who lives in 
Society, cannot but from the Love he bears to 
himfelf, heartily hate all contemptuous Treat- 
ment, and necefiarily {hun having any Com- 
merce with thofe Perfons that deal with him in 
this Manner ; fo from the fame Principle, he 
cannot but paffionately-defire the Efteem and 
good Opinion of thofe People among whom 
heis mixed, as that which is abfolutely neceffa- 
ry to render his Social Life eafie and comforta- 
ble, and without which, all other Enjoyments 
can minifter to him no Satisfaction (2). 
And as the Defire of being well lik’d, and This is 


plain, not 


efteemed by thofé Perfons with whom we liveonly from 
tne INature 


and entertain a focial Correfpondence, flowsof Things, 
neceffarily from the inward Make and Conttituti-g ver 5 
on of Human Nature: So, ifwe will examine in-**PS" 
to the Conduét of all Sorts and Ranks of Men in 
the World,we fhall find itundeniably true in Fact, 
that the Defire of Efteem, or of being regard- 
ed, is an Appetite that univerfally prevails o- 
ver all Mankind : For where is the Man that 

likes 
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(τ) Oud ds εἐγαπῶν taur Amends id tos. Menand. 
Tipapsvor P πάντες ἥδονται βροτὸι. 

(2) Nam quis eft, proh Deum fidem, atq; hominum, 
qui velit, ut neque diligat quemquam πες ipfe ab ullo 
diligatur, circumfusre omnibus copiis atq; in omnium 
rerum abundantia viyere? Gic, de Amicit» 
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likes Difgrace and Infamy, and fèts no Value on 
the good Opinion of others? There are indeed ᾿ 
fome who condemn this Principle, and would 
have us to believe, that they are by no means 
under its Influence. But from what I have faid 
it appears, they muft firft diveft themfelves of 
Human Nature, and of all its moft effential 
Principles, before they can poffibly get rid of it ; 
for it is nothing but Self-love exerting it felf. Be- 
fides that,when a Man goes about to propofe Ar- 
guments to the World againft this Principle, or 
is taking any Courfe whatfoever, to εχρτείς his 
Diflike to, or Contempt of it, it is a fhrewd 
Evidence of his being ftrongly actuated by 
It. (2) 
Thus, I think, it is manifeft, that with our na- 
We do ποι tural Defire of Society, (which direétly fprings 
cine cal from our natural Principle of Self-love) there is 
Correlpon- neceffarily connected a natural Defire of Efteem, 


dence with 


thole 8e- or of being lik’d and regarded by thofe other 
ings,whofe ἃ 
Love and rational Agents, among whom we are mixed, 
Efteem we ‘ 2 : 
negle& Or with whom we chufe to have any fort of 


em focial Intercourfe. And it is very certain, that 
whatever particular Perfons or Beings there are, 
whofe 


(2) Ipfi illi philofophi, etiam in illis libellis quos de con- 
temnenda gloria fcribunt, nomen fuum infcribunt in eo 
ipfo in quo prædicationem, nobilitatemg; defpiciunt, præ- 
dicari fe, ac nominari volunt, Cic. pro Archia, Quan- 
quam non habeo propofitum illum reprehendendi, fed 
hunc tuendi- mto quidem judicio, neuter culpandusy 
quorum uterq; ad gloriam, pari cupiditate, diverfo itine- 
re contendit, alter dum expetit debitos titulos alter dun 
mayult videri contempfifle, Plin. L. 9. Epift. 19. 
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whofe Good-liking and Commendation we do 
not care for, or defire; thefe are not the 
Companions, wifh whom we incline to live, 
or to have any focial Correfpondence. For ac- 
cording to what I have hinted above, it is much 
more impoffible for the Defire of Efteem, to be 
feparated from the Defire of Society, than for 
the Light and Heat of the Sunto be parted from 
one another. And Iam very confident, that 
every Man will have full Convigtion of this in 
his own Breaft, if he reflects how he Παπάς af- 
fected to thofe Perfons, whofé good Opinion he 
neglects and under-values. Though, in the mean 
Time, I cannot but here take Notice, that 
whatever Mafter has no manner of Concern a- 
bout what Opinion his Servants and Dependents 
have of him, or what they may fay and talk a- 
bout him ; he thereby certainly betrays that he 
does not own, or confider them as Members of 
a rational Society, whereof he himfelf makes 
One ; but that, to the Reproach of his own Na- 
ture, he looks upon them no otherwife than he 
does on his Horfes, or other Brute-Animals, 
he may have about his Houfe. (1) 


This 


(2) Libentur ex his qui ad te veniunt cognovi, familiariter 
te cum feryistuis vivere: hoc prudentiam tuam, hoc eru- 
ditionem decet. Servi funt? immo homines. Seryi funt 2 
immo contubernales, Seryi funt ? immo humilesamici. Servi 
funt? immo confervi,fi cogitaveris tantundem in utro{q; licere 
Fortune. Itaque video iftos qui, &c. Alia interim crudelia 
ὅς inhumana prætereo quod nec tanquam hominibus quidetts 
fed tanquam jumentis abutimur, Senec, Epit. 47. 
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This, I fay, therefore, 1s very certain, with 
whomfoever we are engaged in any focial Cor- 
refpondence, we cannot but defire to have their 
Efteem and Good-liking, as neceffary to oar 
Well-being in their Society. So that when we 
confider the Widenefs and Extent of that Society 
to which we. belong, and whereof we cannot 
but own ourfelves Members, we {hall thereby 
underftand how far this Appetite, or. Defire of 
Efteem ought to {pread and ftretch it felf. 
We arena- And as the World is now fituated, we find all 


turally aflo- ; or 
ciatedtoall Mankind to be diftributed unto a great many 


our own 

Species. Communities, that are not indeed entirely fepa- 
rated, and abfolutely Independent of one ano- 
ther; bnt that in many Inftances are mutually 
Knit together, and keep Commerce with one a- 
nother, and are only diftinguifhed from each o- 
ther by their particular Governments, and fome 
particular Cuftoms and Ufages. And as to all 
the particular Individuals, that make up thofe 
diftint Communities : I do not fee a more Rati- 
onal Account that can be given of their Origi- 
nal, than by fuppofing them to have {prung from 
one Family, which by branching out into other 
Families, that were likewife ftill {preading them- 
felves by a continued Intercourfe of Matches, 
grew up at length thus by Degrees, into great 
Numbers of the fame Blood and Kindred ; and 
fo in time, came to form large Cities and Com- 
mon-wealths. From which again, Colonies go- 
ing off; erected other Communities, and by this 
Means came to be diffufed all over the World. 
ΘΟ 
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So that, at this Rate, all Nations of Men that 
dwell on the Face of the Earth are of one Blood, 
‘and fò are linked with one another by natural 
Ties and Relations. (1) And indeed, there is fo 
near a Refemblance of one Man to another, 
both in the Make and Struéture of his Body, 
and in all the Powers and Faculties of his Mind, 
‘and there is {0 irrefiftible a Propenfion that all 
Men are under to affociate themfelves with one 
another, that one cannot help looking upon alf 
Menas having come originally from the fame 
common Parents, and to be Brothers to one anos 
ther. | 

Befides that, we all live upon the fame little 
Globe, at a Diftance as it were from the reft of 
the Creation; we have all, lefs or more, the 
fame Conveniencies and Comforts of Life, and 
are all incident to the fame Troubles and Mife. 
ries, (2) Weare all governed and kept together 
by the fame fundamental Rules and Principles 

C 14 


= 

(1) Prima fecietasin ufu conjugio : eft proxima in libe- 
ris: deinde una domus, communia omnia. Id autem eft 
principium urbis, & quafi feminarium reipublice. Sequun- 
tur fratrum conjun&iones: poft conlobrinorum, fobrino. 
yum, que cum una. domo jam capi non poffunt, in alias 
domos, tanquam in colonias exeunt, Sequuntury connubia 
ὅς affinitates: ex quibus etiam plures propinqui. Quæ 
propagatio, & foboles, origo eft rerum publicarum. Sans 
guinis autem conjuncio, & benevolentia devincit caritate 
homines. Cic. de Offic. |. τ. 

(2) Ὀνκῖν ñu ἡδονῆς TE 


Plat, dë Rep. L. 5. 
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in our feveral diftin& Communities, (τ) that 
have likewifé from one to another a continued 
Correfpondence e through the whole World. So 
that all Men having fo many Things incommon; 
and particularly thus nearly réfembling οὓς ano- 
ther, (2) anc À fironglya fied: ing each other’s Soci- 
ety ; and there being gno Man, pO who ftands, ina 
Sort, actually. connected to tke reft of Mankind,by 
Means of that Correfpondence, which, from one 
Man,and from one Nation to another, is propaga- 
tel all over theinhabited Earth: Every Man ought 
to confider himf{élf as a Citizen of the World, 
or as a Member of that great Community, that 
Comprenencs all Mankind. (2) 

PATE. But we have here farther to obferve ; this great 


God the LNE ETLAT. GAPE uate Dae TSERE ORP 
Ἐς G ‘eid uman Society that is fp-ead through the whole. 


ot the hu- World, is not independent ; but in the whole, 
man LOC ] pa Ες ΕΤ : (ο) D 

ty. and in all its ul oe Parts, is ünder the Go- 

vern- 

(1) Δοκῶς ἂν it mham, ἢ ερατέπεδο-» ἢ Ansas, ἢ κλέπ- 


τας, ἢ ἀλλο τι EO, ὅσα κοινὴ ἐπὶ τι ἔργεται ddi- 
Ul, TERZ ἂν Ti Suva, εἰ ddixoiey αλλήλες ν Plat. 
ae ἃ ep, ‘ie 1» ; i 

(z) φόρμες εγὼ ὑμᾶς συ[γενές τὲ κ ὀικείέςν χ) mo 
ἴτας ἅπαντας aver φύσει ἐ νόμῳ. τὸ J ὅμοιον τῳ å- 
pow ouyywes ev. Idein Ταζιρ. 

(3) Socrates quidem cum reyaretur, cujutem ‘fe effe 
dicerzt, munaanum ingu.t. Tertius enim mundi fe in- 
colam, & civem arbitrabatur, o Cie. Tule. Q. Lib. 1. 


w 


Fi ἀλλο ἀἐπολέπετα! τοῖς αἰν-Σρῶποις, ἢ τὸ τῷ Zoneg. 
μηδέποτε TEIE ἃ wui wos LT OS ECU, cima 
Ti ASyy AG ἢ Κοείγ)ιῶ- ἀλλ᾽ ὅτε Kuou. Arrian. 
L. 1. c. 9. Ἡ καὶ ὁμὲ φύσις λογικὴ κ) πολιτικὴ, πόλις χ) 
TATE ὡς puso ᾿Αντωγίνων μοι ἡ Ῥώμη» ὡς ὃ ἀγϑρώπῳν ὁ 
κύσμϑ-, M, Ant. Le 6. S. 44. 


Όπιοιπλι of Morar Virruk: 
vernment of one fupreme Head and Sovereiga. 
For as all Men did at firft derive their Exft- 
ence from God (1); So do we all continue to 
live under the Care and Protection of the fame 

ternal Being, who cannot be fupposd to neg» 


let any of thofe Works he has made; and 


which he has difpos’d and put together with 10 
much Willom and Contrivance ; but efpecially 
muft be conceived as the great Parent of Mana 
hind, to take a particular Care of us his Offa 
{pring and Children, and to fuperinterid and 
direct all our Affairs and Concernments, accors 
ding to his infinite Wifdom and Goodnels. (2) 

ς 2 And 


1) Ζῶα 9 πταγτο Sruti gure, ὅσα 7 om yiis én Ai) 
aipuan x) ῥιζῶν pus TH, 2 ὅσα. ἄψυχα w γὴ ξυνί- 
cata σώ:λοτα τηκταὶ χ) ἄτηκτα, μῶν ἄλλα Thos Ἡ 


See δημικργέντΏ- φήσορλῳ ὕςεδον γίγνεῦς, «σρότερῥν κκ 
ὄντα. Plat. in Sophift. 


í 
\ 


a 


(2) Τὸ ὃ μοι Sond εὖ λέγεϑς τὸ ϑεὲς ὄναι ἡμῶν τὲς 
ἐπιμελεμένες, X w ἡμᾶς τὲς εἐνϑρώπος ἕν HW κτημαάῆυ τοῖς 
SOLS Avas Ae in Phed, Nec vero univerfo generi ho- 
minum { olum, fed etiam fingulis a diis confuli & provideri 

folet. Licet enim contrahere univerfalitatem generis hu- 
mani, eamq; gradatim ad pauciores poftremo deducere ad 
fingulds, Nam di omnibus hominibus, qui ubique funts 
quacunque in ora, ac parte terrarum, ab huiufce terra, 
guam nos incolimus, continuatione diftantium deos config- 
jere centemus, ob eas caufas quas ante diximus : His q gite- 
que hominibus confulunt, qui has nobifcum terras ie oris 
ente ad occidentem colunt, Sin autem his coùfulünt, qui 
qual: magnam quamdant infulamincoltint, quam πος orbem 
terre vocamus ; etiam illis confulunt, qui partes ejus ἴῃ» 
fulz tenent, ae in, Afiam, Africam: Ergo & edruni 
partes diligunt, ut Romam, Athenas, Spartam, Rhodan 
ὅς earum urbium feparatim ab univerfis fingu'os di ligunt, 
ut Pyrrhi belle Curium, ἃς, Cie. de Nat, Deot; h 33 
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And indeed, to inftance in nothing elfé, the di- 
urnal and annual Motions, whether of Earth or 
Sun, that produce chofe fteady uniform Revoluti- 
ons of Day and Night, Summer and Winter, 
whereby we are all bountifully provided with the 


{ryj 


Necefaries and Comforts of Life, are convin- 
cing Evidences of a kind and powerful Provi- 
dence, which is employ’d about this large Com- 
munity of Mankind, and all the feveral Indi- 
viduals whereof it is conftituted.(1) So that 
as all Men derive their Exiftence from this in- 
finite Being, as the firft Caufe of all Things ; 
and thus continually live under his Protection 
and Government; and receive from his Hands 
our Food and’ Raiment, and all the Sweets and 
Comforts of Life: (2) We are all likewife in 
Society with God, as our common Head, our 
great and fovercign Benefactor. 

Andthere. From all which it appears, that that Commu- 

tore,accor-nity, whereof we are all Members, is fo very 


ding toNa- ie 
ture, we , wide 


ougnt to ee A RRR EE D A E SE SE SSE, 

defire the aa : Af. on 5 ] : 
Eftcem of (1) Cum videmus viciffitudines dierum atque no@ium 
God, and commutatione{que temporum quadripartitas,ad maturitatem 
ο ΝΗ frugum, & ad temperationem corporum aptas,; eorumgq; om- 
μὲ τὶ nium moderatorem & ducem folem, &c. Hæc igitur ὅς alia 
innnmerabilia cum cernimus pofumufne dubitare quin his 
prefit aliquis vel effeCor,fi hec nata funt,ut Platoni videtur ; 
vel fi lemper fuerint, ut Ariftoteli placet, moderator tanti 

opsis, & muneris? Id. in Tufcul, Q, 1. 1. 

(2) Oud deg ἦν d ἐγὼ» ὁ Sede ἐπειδὴ dyadic, maya 
Toy εἰν èn εἀτιῶ-, ws ôt «πολλοὶ ᾽λέγεσιν» dar? ὀλίγων 
WO τοῖς ἀἐγϑρώποις ATO, morron d dvairiO. πολὺ 
P tadrla T ἀγαϑὰ W κακῶν ἡμῖν. κ) ΝΗ D dya- 
Soy ἐδίνα ἄλλον αἰτιατέον. W ἃ κακῶν ἀλλατῆα de 
ζητον τὰ ATIC, ἀλλ᾽ ἆ τὼν edre Plat. de Rep, Lib, 2e 
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wide and extenfive, as to comprehend God, and 
all Mankind (1). And therefore, every Man 
being thus naturally join’d in Society to all his 
own Species, and to God himfelf, as the great 
Author of our Being, our fupreme Head, and 
kind Benefaétor ; if his focial Appetite be not 
miferably perverted, he cannot but neceffarily 
{eek for and defire the Efteem and Good-lixing 
of all Mankind, and particularly of God, under 
whofe Government we all live, and upon whom 
we are all depending. 

For, as I have above hinted, it being very 
certain, that every Man’s focial Appetite as ne- 
ceffarily requires Efteem and Regard from thofe 
Perfons with whom we chufeé to afiociate our 
felves, as our Hunger or Thirft do the common 
Neceffaries of Life ; it plainly follows, that what- 
ever particular Perfon or Being there is, whofe 
good Opinion weneglectand defpile, we withdraw 
ourfelves from fuch a one’s Society, and are 
utterly averfe to have any 1 focial Correfpondence 
with him ; which, from what I have faid, mutt 
be counted wry unnatural. And therefore, as 

a Man cannot but defire the Eftcem of his Fa- 
ne to whofe Society he is confin’d by his 
Circumftances ; fo being a Citizen of the World, 
ora Member of that great rational Communi- 
ty, which is fpread through the World, under 

C 3 one 


a € Ν ν. ανα; [ο 
(1) Φασὶ SY os σοφοὶ» % ἐρφγὸν κ) γην, R ϑεὲς w dy- 
Spares τὴν nowy ey heey συνέχει. Id, in Sua Eft enim 
mundus quafi communis deorum, atque hominum domus, 


aut urbs utrorumque. Cic, dé Nat. Deor, L, 2, 
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one fùpreme Head and Sovereign, the firft Caufé 
of all Things ; he ought likewife according to 
the Nature and Reafon of ‘Things, to defire the 
Loveand Efteem of the Neighbourhood where 
he lives 5 of all the feveral Members of that parti- 
cular Commonwealth to which he belongs; and 
ina Word, of all Mankind ; but more efpecially 
of God, our great Lord and Sovereign (1) and 
of all fuch intelligent Beings as refemble him, 
and form their Condu& towards others upon the 
Perfettions of his Nature, or according to the 
Nature of Things. (2) 

And one cannot but here obferye, that accor- 
ding as this Defire of Efteem happens to be pla- 
ced, or to fpread and diffulé itklf, the focial 
Appetite is proportionably lefs or more natural, 
amd thereby lets us fee the Scantinefs, and Nar- 
rownefs, or the Greatnefs and Opennefs: of every 
Man’s Mind. Upon which, I will beg Leave ta 
make the, following Reflections, 


Fir ff, When this Defire of Efteem goes on 
from our immediate Companions, and {preadi ng 
itfelf all over the Face of the Barth, is fetch 
ed up particularly towards the great Father of 
Mankind, it is then natural to the higheft 

Degree, 


(1) Οὐ. ders ὦ βίληιςς, mips ὑμῖν ὕτω geo'liskop 
8, τι de ki οἱ ολλύι ἡμᾶς ν᾽ ὅ, τι ὁ ἐπαέων mà δ 
α καίων, νὴ εἰδίκων ὁ ὁ Asy Ὁ any ἡ ἀλήθειαι Plat. in 
Critop, 


(2.) Δόξης A) ἐχὶ αὶ ard wet! | ev ev 9 οκἼέον. BAAL PAP 


9 


buono ys uldos Th φύσει | Brivlor Adyar M, Anton, Lib, 3. 
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Degree, and fhews pi ainly that we comprehend 
in our Society the. great Head of the rat tional 
Creation, and all our E ellaw-Men; which di- 
ftin&ly {peaks an Opennels and ΤΕΤΡ οἵ 
Mind, divinely noble and glorious, and which, 
with good Reaion may be deemed te fire 
of trug Glory. 


Secondly, But if in this Defire of Eftcem we sha when 


his Deh e 

leave out God, and confine ourfely eS. QO Mane ors orale ς 
kiad, it is then manifeftly lefs natural; the {0-it is very 
; unnatural, 


cial Appetite begins to be vitiated; and thcind 


thews 
3 ae Cie Fn od ithe Weprar 
Mind to grow narrow and contracted, Λα. Επ 
= yity ot tn 


muft not every Body own, that, in thus con- human 
eg ’ 1? : Muna. 
fining this natural Appetite, we exp>le ourielves 
to juk Reproach and Infamy? For, what can 
be more didhonourabdle, than to live vader the 
Protection and Government of one infinitely 


ΠΣ 


wife and good Being, of whofe Bounty and Mu- 
nificence we are daily partaking ; ey yer neg- 
lect his Efteem, or not value what Op‘nion he 
may haveor conceive of us; and {0 break off trom 


> + Όρος Eo f- Ρ 
his OVC tet y f 


Thirdly, Again, if in this Defirc of Eftesm we 
leave out God, and all opr own Species, except 
that particular Commonwealth to waich we im- 
mediately belong, it is then yet lels natural; tue 
focial Appetite becomes more vitiated, and the 
eftly more contrated. And 


Mind 15 manife 
this, and the other Inftance laft mentioned, 
eonGfts particularly what we underftand by 

Gl 4 Vain 
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Vain-Glory, or popular Applaufe. Though 
this Paffion frequently exerts itfelf, among fome 
trifling Spirits, within a much narrower Com- 
pais. 


Fourthly, In the laft Place, if in this Defire of 
Fiteem, we not only leave out God, and the 
Bulk of Mankind, but that particular Common- 
wealth likewife where we live, and confine our- 
felves for the Gratification of this Appetite, 
to a Party, or a particular Set of, Men 
in it, or to our Neighbourhood ; or perhaps 
leave out thefe, and pen up our felves within our 
own Families, it is then fill lefs and lefs natu- 
ral’; the cial Appetite is {till more and more 
depraved, and the Mind is ftill more and more 
contracted. And a Perfon in this Light, can- 
not but appear, ta the laft Degree, mean and 
defpicable, 

So that, according as the Defire of Efteem 
fpreads and dilates itfelf}, the Mind in Propor- 
tion aéts more naturally, and clearly dhews it 
felf more open and generous. Which plainly 
lets us fee that the Defire of true Fame and Glo. 
ry, which is nothing elfe but univerfa} unlimi- 
ted Efteem, with which all Men ought to be 
infpired, can be found only in great and elevated 
Minds, that are open, generous, and afpiring, 
according to the original Frame of human Na- 
ture. (τ) Thus 

(1) Neque enim eft hoc difimulandum, quod ob{curari 


non poteft, fed præ nobis ferendum: trahimur omnes lau~ 


dig 
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Thus, methinks, it appears, there can be no Weought 


likewile, 

Bounds fet to our Defire of Efteem, but that, ac- according 
atures 

cording to Nature and Reafon, it ought to be to deh ifs 
eternal E- 


diffufed over all that large Commnnity, where-{icom. 
of we are all Members. And as it is thus un- 
bounded with Refpeét to its Extent and Wide- 
nefs; fo muft we likewife own, that there is no 
Period of Time to which it can, or ought to 

be limited, with regard to its Duration. 

I fuppofe, it cannot be deny’d, that in all A- dite τα 
ges of the World, Men have had a ftrong Han- eed 
kering after Immortality, (2) and have all along: in apothgs 
entertain’d an inward Perfwafion, that they fhall”” 
not he quite extinguifh’d at the Diffolution of 
their Bodies, but that they fhall exift beyond 
the Grave, and be difpofed of in another World, 
by the fupreme God, the great Author of our 
Being, among other Spirits, either good or bad, 
honourable or infamous, according to our feve- 


ral 


dis ftudio, & optimus quifque maxime gloria ducitur. Cic» 
pro Archia. Nihil enim hahet (natura) præftantius, nihil 
quod magis expetat, quam honeftatem, [quam laudem, quam 
dignitatem, quam decus. Id, in Tufcul. Queft, lib. 2. 

(2) Me autem nihil æque ac diuturnitatis amor & cupi- 
do folicitat, res homine digniffima; qui nullius fibi con- 
fcius culpæ, pofteritatis memoriam non reformidet. Itaque 
diebus ac no&ibus cogito, 

———— Si qua me quoque poffum 
Tollere humo. 


JA enim voto meo fufficit : illud fupra votum 


------- Vitorque virum yolitare per ora. 


Quan nquam Q= Plin. 110, 6. Ep. Se 
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ral Qualities and Complections, to Erervity. (1) 
And indeed, the Belief of a future State is {0 cf- 
fential a Principle of natucal Religion, that there 
is no Man who allows the one, but muft like- 
wile admit the other; there being fo necefiary a 
Connexion betwixt them, and both | being {ups 
ported jointly by fuch irre'vagable Arguments. 
$o that all Men, T ch ΤΝ there be any 
Monfters of this Kind in the Univerfé) as are 
degenerated into downright Atheifts, having the 

Prot 


= Pa re aye 


en earet eS oe, 


Omraam io >: 


(1) Free ἡ ψυχὴ dòdvrarO Eon, empegas δὴ δεῖται 
wy ὑπέρ TY χρόνε τότε μόνον» cy ὦ AALL τὸ ζην, ἀλλ᾽ 
ὑπέρ τ wdi] “Ὁ 6 nivdusO- νῦν δὴ % δύξωεν áy par 
aisa Dees εὖ, εἶ τις αὐτης ἀμελήσαεν. a wwe 9ὸ bw 
6 ΣάνατΏ- σα wa- ἀπαλλαγὴν ἕρμαιον av ἣν τοῖς 
«κοῖς ἐποθανῖσι T TE copes ἅμα ἀπέλλα'γϑαι D 
£ Tay κακίας uD F Luxe yor Ὦ ἐπειδὴ ὁ ϑογὲτΏ- 
ΤῸ ννεται REA, ¿Splay εἴη αὐ ΤᾺ ἀλλή θπορυγὴ κακῶν 
ὅδε σωτεξ!α, wal) τὰ βελτίσίω, τε % oe LE i ye 
Lae uder γὸ ἀλλο EETA εἰς ats ἡ Νυχὴ ἔρχο e), mA 
Ἢ P wed cee TE x χ) TESIS, ad di χ) λέγε A y Li ΡῈ ὦη:λῶν 
Ὁ Brealey ἡ τ ἐλιά τήσαρα Lis oy py WP Chace To 
pelo. λέγεται ἃ ἔτως. ὡς deg Tead Thala taco, ὁ 
ἐλ. dsa δ-ωέικων Sarip, Zoa Anya GT ayey ἐπιχεί- 
Pinsà τινα, πέπον" ot Sd TOS ξυλλεγέν das Lh iia 
causes 


ἡ DO ev orula Te © pemu ἠυχὴ 
tae) Te .Χ) éx Ὕγος Th waesia. ἡ À cmduuntineds 
TS σώματῶ- ἔχισα; --- Bla Ù μέλιε ὑπὸ τὰ WEISET ays 
(Sus Saipa- ore) aya, sen Zoni ieee) o) όδιπερ οἱ hho 
λας, T PA ἀκάδαρτον; Χ) Th πεποιηκυὶάν ποιῦτον. ἢ OO. 
νων ἀδίκων ἡμιᾶνίω, ἣ ἄλλα arla τοιοώτα o ρχασρϑύύω, 
οἳ πότων ad: Apo κ) adzAgav χρεόν. ἔργα τνγχάνα 
a) Tey tout i È ἅπας φεύγει TE l 'ὑπετρέπ΄)' Χ) aes os tpe) 
SH T αὐτῇ πρό MEF οἰκεσ!ν. ἡ xad αρῶς σε Hy μετείως ἃ βίνο 
διεξελθέσα, κ) E ξυγεμπόρων χ) ΠΎΡ τὰ τυχῖσα, 
φκήσε F αὐτὴ EX den τύπον περσήκογ]α» Plat. in Phed, 
Itaqus 
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Profpedt. that this Society, though in other Cir- 
cumitances, with the fame, or other rational 
Beings, under the Government of the fame ever- 
living God’ who, as our fupreme Judge, has 
the abfolute Difpofal of our Futurity, 1 iay, all 
Men having the Profpegt, that this Society, 
though in other Circumftances, fhall hereafter 
be continued to everlafting Ages, Τίς impoffiple 
but we muft with for, and defire the Efteem and 
Good-liking of this new Modell’d Community, 

| when- 


Itaque tam egregijs, eximijíque factis, non infixas plum- 
bo {tatuas, non arefcentes triumphorum coronas fatis di» 


utnrna perfolyere poffe præmia judicatum eft, {fed fioren- 
tiora, ftabilioraq; munera quafita funt, quibus ornaren- 
tur ij, qui virtutem, honeftatem, gloram, .otig, libie 
dini, yoluptati, vite denig; pretuliffent. Tamque id 
zquuim eft, quam illud decorum, maximeque probandum, 
non ealdem improbis fedes, quas bonis, atque integris, 
poft mortem effe propofitas. Itellexerunt enim ex må- 
joribus noftris complures, qui fapientia preltirerunt, cum 
in dijs æquitas precipue vigeat, caq; in eorum gubernatio. 
ne appareat maxime, fieri non poffe quin nequitiam, {σο- 
leräq; averfentur, quiq; ea in vita exercuerunt, eos a fe~ 
ipiis lomngiifime fejungant. Quod in vulgus edi, verumg; 
exiltimari, non modo rationi conveniens, fed utile quog; 
in primis eft futurum. Nam fi quid in hominum animis 
pietatis, fi quid religionis inerit, certe ob hano potifiimuin 
caufam fe a flagitijs, ac facinoribus abftinebunt, quod im” 
pios ἃς nefarios homines a Deorum confilio, ac focietate 
arceri judicabunt. Nec enim omnibus, idem illi fapien- 


tes arbitrati funt, eundem curfum in cœ'um patere. Nam, 


vitijs & {celerihus cortaminatcs, deprimi in tenebras, atq; 
in cæno facere docuerunt, caftos autem animos, puros, in 
tegros, incorruptos, bonis etiam ftudij; atque artibus ex- 
politas, levi quodam, ac facili laptu ad Deos, id eft, ad 
nituram fui fimilem pervolare. Quod fi ita eft certe no- 

bis 
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whenever it fhall happen that we change our 
Place, and enter in among them (1). 

For as our Natural Appetite of Hunger and 
Thirft, fhall never but be craving, while we have 
an Animal Life to be fupported; fo our Social 
Appetite, or ourdefire of Efteem fhallalways want 
to be gratified,while we are in Society with others. 
And therefore, as every Man, in whom human 
Nature is not fadly depraved, cannot but defire 
the Efteem `of that whole Community whereof 
he is a Member; fo he cannot but neceffarily 
with to continue in the Poffeffion of this E- 
fteem, through all the feveral Stages of his Ex- 
iftence, and during the whole Courfe of his 
Duration, while he is affocidted with others, 
which fhall be without Intermiffion, for ever and 
ever. For Icannot but give into the Opinion 
of Socrates upon this Point, who clearly afferts, 
that there is a future Judgment, that impure and 
vicious Souls fhall be thrown headlong into 
Tartarus or Hell, a Place of Pain and Anguith, 
or Difgrace and Infamy, where they fhail be 
kept Prifoners for ever ; but that the Pious and 
Virtuous fhall be taken up into the pure Mane 
fions above, whereof the Glory and Happineis 

can- 


bis, quantum conniti animo poflumus, quantum diligentia 
confequi, contendendum, atque elaborandum eft, ut ne 
ab ijs fegregemur, quorum eft proprium vita frui fem- 
peterna, ac beata. Cic. Confol. 

(1) O preclarum diem, cum ad illud divinum animo- 
rum concilium, cztumq; proficifcar, & cum ex hac turba, 
& colluvione difeedam! proficifcar enim non ad eos folum 
viros, de quibus ante dixi; fed etiam ad Catonem me- 
um, quo nemo vir melior natus elt, nemo pietate pre 
{tantior. Id. de Senet, ee 
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cannot well be defcribed, and there live to E- 

ternity, Upon which this wonderful Man ex- 

horts us, to lay out all our Endeavours to acquire 

Virtue and RighteoufnefS while we are here; 

for, fays he, the Prize is noble and illuftrious, 

and the Hope is great. (2) | ἐβίω 
And thus, I hope, itis pretty obvious, That poi HOF 

all Men ought, according to Nature and Reafon, 78 to Na- 


? ture every 


to purftie after, not only Univerfal, but Eter- Manought 
nal Fame and Glory. And have not Men Oe her nee 


the greateft Wifdom, the beft Senfé, and the omlyua- 


i 4 _ verfal, but 

finet Underftanding, (3) been powerfully ani- eternal 
i , Fame and 

mated Glory. 


i ; 
\ SF r? 5 
(2) "Ered dv εἰφίκων) οἱ τελά;τηκότες εἷς # τόπον, 
σ/ - f 
οἱ ὁ δαίμων ἔκαςον κομίζειν πρῶτον ww δυεδικάσαν]α 
G a VIE y ’ 4 TMS / At ϱ»5 
CITE καλῶς κ) ὁσίως βιωσο/ῆες, x οἱμή,. οἵ οὔ ἂν 
, 7 7 Z wp); e 
Sofort dvidTas ἔχεν Ma τὰ peyin W, ἁμῦρτημά- 
Ν ε ’ A 1 p] < 
Tar, ἢ ἱεροσυλίας «σολλεὶς κ) μεγάλας, ἢ φύνες aS ines x} 
ο a £ A of ¢ ay 
mrogvouss «πολλὲς JeepyacwWor, Ñ ἄλλα ὅσα τυγχάνει 
a u ’ \ ind 5 
oyla τοιαῦτα, Τέτες δὲ ἡ ροσήκεσα uoieg piala as & 
c | » ENA 
Τάβ]αρον, ὅϑεν ἔπό]ε ἐκξαίνεσιν. ot >} δὴ ἀν doe 
/ cos ~ τν j 7 
Zagi διαφεεότως «πρὸς τὸ ὁσίως βιῶναι, ἔτοι εἰσὶν of BW 
Se jz oW τύπων A ἐν τῇ γ᾽ ἐλά,ϑερόμϑωοι τὲ κ) draa 
f ΤΑ La f / .ἲ 
λατίόΐνοι wasp δεσμωθηείων ἄνω XÀ es tld καϑαρὸν 
of dy i} ye udvot N ae Ta DA de ἣν Pach ieee oN σ᾽ 
γἴκησιν apinverdvot, W om γῆς οἰκιζομᾶνοι, Ὑέτων 3 αὐ- 
Gi / . ν y of 
GW οἵ φιλοσοφία ἱκανὰς καϑηρόμῆμοι, ἄνά, Te copdroy 
we ay > y iss 9 
ζῶσι τὸ «Ὀράπαν εἰς Σ ἔπειτα epo, x εἷς οἰκήσεις ἔπε 
ZPY. > LOG l ε w i e 
τέτων καλλίες ὀἐφικγὸν; ἃς ὅτε pddioy δηλῶσαι, ers ὁ 
χρόνας ἱκανὸς w TH wag]. darè τόταν δὴ ἕνεκα 
τν κ 3. ΔΛ Eg ’ ’ η [74 > 
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Tis Xy QEWNTEWE εν τῷ βίῳ LETAKE, KAA W τὺ abaAop 
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mated with this Principle; while they had 
the Honefty to own, they were indeed under 
its Influence ? | 
τ atir Now if the Author of the Fable of the Bees; 
geih i will needs have this defire.after the Efteem and 
needs ποι Commendation of God, and of all Mankind, to 
contend he Pride; 1 will by no means contend with 
Words him. about Words; I have above fufficiently 

explained my Meaning. And as this Gentle- 

man has faid nothing yet in Condemnation of 

this Principle; fo when he, or any one elfé 

fhall be pleated fo go about to difapprove it, 

ο; to make it appear, that itis not natural to 

Mankind, and-that it ought not to be indulged; 

I ihall then confider the Arguments that may 

be propofed for that Purpofé, and I have good 

Reafon to hope that I, or any Man who go- 

verns his. Judgment by the Nature of Things, 

fhall be able το de‘end and vindicate what I have 
hitherto maintained. 

Mein sig. In the mean time, I thall here obferve, that 

buta verychough this Word, Pride, is fometimes taken 

Uleot thei a good Senfe, yet fince, for the moft Part it 

Brie bears an ill Meaning, and is therefore apt to 

raife 


CAd 
Q 


ipfo aliquid more fenum glorier. (Says old Cafo) Me tan- 
tos labores diurnos, no&urnofq; domi, militiæq; fufceptu. 
rum fuife, fi ijidem finibus gloriam meam, quibus vitar 
ciem terminaturus ? Nonne melius miulto fùillet, otiofany 
ætatem, & quietam, fine ullo labore, & céntentione tra- 
ducere? Sed nefcio queriodo animus érigens fe pofteri« 
tatem {emper ita prolpiciebat, quafi cum exceffiffeé e 
vita tum ἀεπίᾳ, vi@urus effet. Quod quidem ni ita’ fe 
haberet, ἀξ animi immortales effent, haud optimi cujrg; 
animus maxime ad immortalenr gloriam miteretur, Cice 
de Senetls 
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raile in one’s Mind the Ideas ofa Paffion very 
mean and infamous, and clean contrary to the 
focial Appetite, and fo to miflead the unwary 
Reader into very wrong Conclufions ; one would 
not willingly chufeé to make Ufe of it. And 
I cannot but take Notice, that our Author 
fecms to have a ftrange jumble of Ideas, fome 
agreable, and others difagreeable to the Nature 
of Things, which he affixes to this Word. 
However, I have already apprized my Reader 
of what I underitand by it, when I would ad- 
mit it with Approbation in this Argument. 
And, I fay, if our Author fhall judge, that 
this Pafion, or defire of Praifé and Efteem, as 
I here take it, is no good or worthy Principle, 
but of that Nature as to reduce Moral Virtue, 
When influenced by it, into a meer Chimera 3 
I fhall be glad το know upon what Reafoning 
he fopports his Opinion, for all that he has done 
yet, as | {hall thew afterwards, is, in my Opi- 
nion, only to affix commonly a very bad Name, 
fo a very good Principle, and from thence to 
deduce very falfe Contéquences. 

Flaving thus taken Notice, that the defire of 
Efteem is infeparable from human Nature, and 
thataccording to the Nature of Things, it ought 
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This de- 
fire of E- 
Leem ne- 
cefarily 
requires 
iome Mo- 


to be Univerfal and Eternal. What next OC- tives to ex- 


curs tous in our Examining into the Frame 


of an intelligent Mind, is, that this Paffion, 


cite ity 
Which our 


Author a- 


buftyely 


as well as every other Principle, neceffarily re-s Flat- 
g 


quires, before it can exert it iẹlf, fome Motives 
to be apply’d to our Minds, that fhall be able 
to excite and awaken it; and this, no doubt, 


may 
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may be done either by our felves, or Philofo- 
phers, orothers. Andas to thofe Arguments 
that may be employed to this Purpofe, or as te 
the applying of fuitable Motivesto excite this 
Principle, or this Defire of Efteem ; it may be 
thought perhaps fomewhat trifling, to contend 
by what Name we fhall call fuch Things, or 
fuch fort of Application, And therefore, if 
our Author will have every Thing of this Na- 
ture to go by the Name of Flattery, I will not 
debate about this ; only it is here hkewile to 
be remarked, that the Word Flattery, being 
almoft always made ule of to fignifie, one Man’s 
treacheroufly impofing upon another, or bale- 
ly raifing a filly vanity in his Mind, whereby he 
is betray’d into fome unworthy Conduét, quite 
wnconfiftent with the focial Virtues, “tis not fo 
very fafe, with Refpect to indifcreet Readers, 
to ufé it in this Argument, fince it muft here 
bear a Senfe quite different from that in which it 
iscommonly taken: But I hate tobe contenti- 
ous about Words, and fince our Author has 
fo great a Mind to it, he fhall have leave 
from me, to call it Flattery, or what he pleafes, 
when an Addrefs is made by proper Motives 
to our natural defire of true Glory, and there- 
by we are prevailed upon, or determined to A&t- 
ion: So that, thus far, this Gentleman and [are 
pretty well agreed ; we have the fame Notion of 
Human Nature, in Regard that both of us 
maintain, that all Men have Pride, as he call§ 
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it, i.e. a Defire, or Paffion for Efteem ; and 
that Philofophers wf Flattery, as he fpeaks, 
ñ. e. They can apply füitable Motives to work 
upon this Principle. | 

In the next Place, according to the natural Τις née 
Order in which Things may appear to one’s neem 
Mind in his Searches into the Nature of ratio- Pe 
nal Agents, I might here confider, what areé αιέ. 
thofe Motives that are proper to work upon 
this Defire after univerfal and unlimited Efteem. 
But this, I conceive, is not, in the prefent Cafe, 
{ο very neceffary. I fhall only obferve, that our 
Author has mentioned fo many, which, as I fhall 
take notice of afterwards, are certainly very jult 
ahd laudable ; and every Man may eafily ima- This b 
gine to himfelf, the great Safety, the elegant Es ον 
Delights, and the füblime Joys that will arife 
to him from the Love, the Good-will, and Ap- 
plaufés of God, and of all the rational Crea- 


tion. 


-- 


eg 
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That which we are here particularly to eń- ‘That . 
[11 inte i i .- which we 
qüire into, is, after what Manner muft this are parti- 
rinci a cularly to 
Principle be exerted, that we may fuccefsfully bnquirein- 
approve our felves to the Efieem and Commen- to is, what 
dation of God, and of all Mankind: And I teĉtions 
E 1 . m A Ε 
fuppofe, every Body will allow in general, that Sns ee 
this can be done no otherwife, than by fome weemploy 
τ] s . HA : about God 
Series or other of our Affections and A@€tions and Man, 


; AEN LA ia i and gain 
employ’d about thofe Beings to whom we are al- this te 


fociated. For it is plainly obvious to every Man’s Gare ins 
natural Senfe of Things, that we can never pof- Fleer 
fibly gain the Good-liking and Efteem of thofe 
intelligent Agentsamong whom we are mixed; if 

D we 
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we withdraw ourfelves from their Society, and 
have no Sort of Communication with them. So 
that I thall here. examine what Sort of Affecti- 
ons and Aétions feem «bfolutely neceffary to lift 
us up to this univerfal Love and Commenda- 
tion. 
ee And upon this, I hope my Reader will all a- 
obferved, long bear in mind, that as our Defire of Efteem 
that they 
ought to 15 not to be Shee d to any particular Perfons, 
ο. but ought in Reafon, and according to Nature, 
wie to be univerfal,; fo our Endeavours, or thofe 
€ 
table o Affections and A&ions we employ to acquire it, 
Commé muft not be fuch as agree only to fome few, or 
ty, aie many, of that Society whereof we are Mem- 
ally t 7 


God, “both bers ; but ought to be of that Nature that will 
here and make us acceptableto the whole Community, and 
gain us their Good-liking and Approbation, both 
here and hereafter. Above all, we muft have a 
very {pecial, and indeed, the chief Regard to the 
great Head of the human Society, and apply 
ourfelves in- a particular Manner to have him 
efteem and applaud us. For as we derive 
our Exiftence, and all goodThings we are in Pof- 
feffion of, from him ; fo we cannot but be fà- 
tisfied, that he is the only Being, who has the 
Power and Goodnefs to exprefs his Love and 
Efteem of us, in fuch Inftances as are fully pro- 
portioned to our natural Principle of Self-Love, 
and can make up our Well-Being in the Gra- 
tification of our fondeft Withes, and our higheft 
Defires that are truly reafonable, and beft fuit- 
ed to our largeft Capacities, and greateft Happi- 


nels, whereof he is undoubtedly the beft Judge. 
Can 
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Befides, (1) that He alone, as our fupreme 
Judge, difpofes of our Futurity, according as in 
the Courfe of our Lives we have recommended 
6urfelyes to his Favour, or according to the 
Qualities and Difpofitions we acquire in our 
prefént State of Exiftence. And let no Man, 
fays Plato, (2) hope to efcape this Judgment, 
which God has appointed fo irtevocably; that 
could you go down into the Bowels of the 
Earth, or fly up to the Heavens, or retire in- 

D2 to 


(1) Non datDeus beneficia ; unde ergo ifta quæ poffides ὃ 


quz das ? quæ negas ? qua fervas? quæ rapis? Unde hec in 


numerabilia, oculos aures & animum mulcentia? unde 1113 
luxuriam quoque inftruens copia ? Neque enim neceffitati- 
bus tantummodo noftris provifum eft, ufq; in dzlitias ama- 
Γον ἅς: Senec. de Benef. lib. 4. Οὗτως ô Feds ducrd 
PU αὐτὼ ὀπῆς γμεέτων, ΣῊ Marira aw γἑραύρονα oig 
μένοις xpi) opad ayasi ERE TO ἀπαιδηΐίτον; ὅτι 2) 
21, Hy Καλως diona TÈ GA, κ) ἐκ see EM neh Ik ο 
πεαγμάτων ἡ ) ὅτι avd el εἰγωϑῷ ἐδὲν ἕξι κακὸν, ὅτε 
Cò, ἔτε Ἐποϑανόν]ι; Arriah Lib. 3. Cap. 26. 

(2) Αὔτε τοι Stan be ϑεῶν, of ἔλυμπον ἔχεδιν; ὦ 
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ak Hj VEAPITAS} ἀμελεῖς Tony ao Seay. nanto udu 


Kyr ouA πρὸς τας κακίος NUNES hve) 4 πρὸς TLS 
εἐμιόνες mapa doulo ἐν πε ζωῇ a W GATE ϑαγεΐτοις, wed 
gev #: a BEST AKCD eps by Tole “πρὸσφέ 2psoe, TOIT ge 
peor Το «βὀσφερείς y «ποιῶν. ταύτης ἃ δίλης.. ἴτε σὺ μὴ 
wire ET εἰ AAAG- ATYX AE yero erdie): ave weary i 
year, Stay lw πασῶν dizay διαφεῤόή]ως ἔταξαν πὲ of 
ritas xp ae TE Fedral acs Tomaegmay. ἕ 5 duce 
Andon. wor ὑπ᾽ aah ὄχ ὅτῳ σμικρὸς ay Avon xi τὸ 
ἃ γῆς BdG υ«φηλὸς perO εἰς ἃ ἐρᾳγὸν avg- 
align Tigas 3 eur £ “δοσήκεσαν τιμαξίαῃ, EP ἐγ» 
Sade pér Wy ŠTE w ὧν ads diaro paces, εἴτε ky τέτω 
εἰς εἰγιώτερον ἔτι διακομιῶεὶς τόπον. Plat. de Legibus, 
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to any Place more inacceffible, yet nothing can 
protect thee ; thou fhalt receive the juft Recom- 
pence of thine Actions. 

Thus, I fay, we are to confider, what Mea- 
fures, or what Sort of Affeétions and Aétions 
mutt neceffarily be employ’d that we may gain 
the Efteem, not of a particular Set of Men, but 
ofGod, and of all Mankind, while we are 
here in this State of Mortality, and that we 
may thereby approve ourfelves to their Good- 
liking and Approbation, whenever we fhall hap- 
pen to mix with them-in another World. And 
the great Quefton here, is, 

The great Whether thole Meafures are ofa fix’d, fteady, 
eu and unalterable Nature ? or do only depend as 


Whether Things mere! recarious or indtiterent 
arethey of Ὁ Ene DENS sd tcl 


a fix'dand our own, or the arbitrary Will of thofe Beings 
fleadyNa- > .', i : sake Als uke enna 
ture, o; do With whom we live in Society 1 
they d - ς a Be | ; -m a! A 
pend on So ‘as. that God, without being reftrifted to 
Ware! this, or that particular Set, may preferibe to us 
any indifferent Courfe of Afieétions and Actions, 
for gaining of his Efteem, and acquiring the 
Good-liking of Mankind? Or, 
So as that our Pellow-men, fuppofe Law-giy- 
ers and. Philofophers, : without: being under ἃ 
Neceffity.to follow a certain Series of Things, 
may propofe to us what Courfe foever of Be- 
haviour towards the. World, in order to recom- 
mend ourfelves to their Approbation ? Or, 
So that we ourfelves have it in our Power, 
by Flattery, or’ any other Way, to perfwade 


thofe with whom we are affociated, to give us 
their 


zr a Wa 
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their Efteem and Good-Liking for any Sort of 
Ufaze we may have a ftrong Inclination, Οἵ 


WO 
“J 


Yy x PPE aH - 
Humour to treat them with? 

This, I fay, is the Break Queftion upon this To deter- 
une this, 
] “wo 
ently ‘thew us, yong pe we muft necef-'T Hinge 
z € mutit be 
or what fort of Affections ane οι quired 
] int Ό 


Point, whereof the true Solution will fufici- 7 


(E) 


farily purfu 
Actions we muft at ily employ about God 


and our own Species, that we may rai ife our 


felves up in both Worlds, to their Efteem and 
Commendation. And this Matter, I think, will 


> j 


be fet in a true Light, and finally decided when 
once thefe two Things i 
Fort, Whether all thofe Beings to whom 


Π 


we are affociated, have one common Tatte, 


Π 
4 
4 


aall be al termined. 


Aire t δὲν yA les νε FORRAR N Η αλ μοδα 
Οἵ are actuaced always by one common Princi- 


ing of which their Efteem 


of us abfolutely Teena and which neither 


ron aoe {5. 
Υ acer, ELS 


A 2} ka aS t ‘IDNA a 1 4 . RVA E E 
Secondly, W hether there is Oniy one parucu- 


lar ‘determin’d Series of our Affettions and 
Aftions, that correfponds tọ this one common 
Tafte or Principle, fo'as that any oppolite, or 
contrary Courfe is, 11 its o 

: 


s εφ pon pap Er ape 
inconfiftent and contradictory. 


è are the two Things the Determination, 
whereof will, in my Opinion, entirely fettle this s UR 
Matter. Hed all: 

Firft, And as to the Firft of them, I am ‘ee 
well perfwaded, there is no Man, who impar- Sel: 


tially attends to the Nature of Things, but ple, w 


D 3 will felt- Loy 6, 


ὶ 
} 
a 
J 


Αν ENQUIRY INTO THE 


will own it to be evidently true bey ond αἲ] 
Contradićtion, that God himfelf, and all other 
intelligent Agents whatfoever, can relifh nothing 
but Pleafure or Happinefs, and are univerfally 
governed by one common Principle, namely, 
that of SelfLove, whereby they can μενεῖ 
but neceffarily defire and purfne their own Well- 
being. (1) In the mean while, I hope no Bo- 
dy will take it amifs, that in this Argument 
I all along reprefent the Deity, an infinitely 
perfect Being, to be under the abfolute Govern- 
ment of felf-Love, or an irrefiftible Defire to 
preferve his own Happinefs, or what is agree- 
able to his good- -Liking, and the Perfections of 
his Nature : From the Confideration of which, 
Antoninus (2 ) thinks it reafonable, that we ought 
chearfully to fubmit to every Event however 
afflicting. 

There is no doubt, but this great Head of the 
Rational Creation is abfolutely Independent ; 
and there are no Impreffions of Pleafure or Pain, 
that can in any Degree be derived to the Di- 
vine Mind, which is infinitely and immutably 
happy in the Contemplation of his own infinite 
Periections. (2) But as the Parts ofa Human 

Jc r Body 

(1) To ζῶν αὐτά ἕνεκα adila wold, D τὸ λυπερὸνς 
αὐτὸς ὁ Zas. Arrian. Lib. r. Cap. το. 


C2 Ἢ Nara πᾶν τὸ oracle, κάν αὐπηγέτεξον ΕΣΥ ΣῈ 
dia τὸ tues ayan, ἐπὶ Ὁ σά κόσμε ὑγίειαγ, κ) ἃ τὸ Δίὸς 


«Ὁ οδίογ Ὦ «πραγίαν. M. Anton. Lib. 5. §. 8. 


(3) Θεὸ» & È ᾿γὸ δὴ τὸν Trea xole TÈ Fee poleas, 
ἔξω τότων ea), AUTIS τε W ndovnse τὰ  σρονῶν % τὸ 
γιγνώσκειν g adla LETHAN, Plat. in | Epinpiy, 
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Body are commonly afcribed το this immenfe 
Spirit, out of Condefcenfion to the Weaknefs 
of our Underftanding, that we may the better 
conceive, or bear in Mind the Excellencies of 
his Nature, and be thereby influenced the more 
fteadily to the Purfuit of Piety and Virtue ; 
(4) ©, for the like Reafon, we here take the 
liberty to {peak of the Supreme Being, as if the 
Gratification of his felfLove depended upon 
us, or as if any particular Courfe of our Be- 
haviour had a real and fenfible Influence upon 
his Happinels. I therefore beg leave to fay, 
with Regard to all intelligent Agents whatio- 
ever, That 

This Principle of felfLove is fo efiential an heel 
Ingredient of their inmoft Nature and Conftitu- fom their 


Nature, 


tion, that they may fooner lofe their very Being, an pre- 
4 =< vails in 


or faffer an utter Extinétion of their Exiftence, every Ia- 
than be ftript or divefted of it (5): Nor is E 
really poffible, that in any one particular Inftance 
of our Condu&, or Intercourfe with one ano- 
ther, we can ever a& but from under its Influ- 
ence. For it muft be own’d, that Self-Love hes 
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(4) Quis tam cæcus in contemplandis rebus unquam 
fuit, ut non videret fpecies iftas hominum collatas in 
Deos, confilio quodam fapientum, quo faciliùs animos im- 
peritorum ad Deorum cultum, a vitæ pravitate conyerte- 
rente Cic. de Nat. D. Lib. 1. 

(s) Nam prius poteri a fe quifque difcedere, quam ap- 
petitum earum rerum, quæ. fibi conducunt, amittere, 
(1ο. de Finib. |. 5» 
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always at the Bottom of every Rational Mind, 
and is univerfally the firft Spring, as I have be- 
fore hinted, that awakes her Powers, and be- 
gins her Motions, and carries her on tò Aion, 
And as no Being can any more fufpend 
the commanding Influence of this Principle, 
than he can annihilate himfelf; fo there 15 no 
Being that can extinguish it in another, but 
by putting an End to his Exiftence. So that 
Self-Love is abfolutely infeparable fram God, 
and from human Nature; And therefore, ve- 
ΤΥ manifeftly, is.a fixed, fteady and unaltera- 
bic Principle, whereby our great Head and Go- 
vernor, and all the Human Race, are abfolute- 
ly and neceffarily govern’d. 

They.can ` And as it is thus evident, that ali Rational 


favour or 1 ; 

elteem no Agents are irrefiftibly in all Inftances, under the 
other Be- aay ; s 

ings, but Prevailing Power of Sclf-Love; fo, in Confe- 
as they: ; eile Sree ce See ; 
gratify quence of this, ’tis very certain, that we can 


this Prin- no otherwife value or efteem either Perfons or 


ciple, Va ae d ; ΝΣ 
| Things, with which we ‘have any Corref{pon- 
dence, than according as they gratify this Prin- 
ciple, and ferve to promote oyr Intereft or 
Happinefs. (1) For a Rational Soul, in all her 
Motions aud Aétions, being ftill egged on by 
Ἡμῶν | | | i her 
(1) Καϑόλε $, μὴ δξαπατᾶϑδε, τὰν ζῶον ἐδεγὶ GÈ 
area), at τω idle συμφέρρήι. ὅ, τι ἂν ἓν TEIS TETO 
' > ARIAT 2\ ΜΡ ν, ww a oe 
gatve εἰν Tes eurode, ay T α deapis N TETO AV TE 
WELT, ay TE τέκνον, ὧν TE tpanuG, av re ἐξαςὴς, μι- 
σεῖ; περζάλλεϑ, nated). edev 93 ὕτω φιλῶν weouxey, 
ὡς τὸ WTS συμφέξην. TETO πατὴρ; ty ἀδελφὸς, x) συγ- 
γενὴς, X σατεὶς» κ) ϑοὸςο Arrian. Lib. 2. Cap. 22. 
r4 3 Ἔ į ν i E «sad t $ i we ; 
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her Self-Love, or an irrefiftible Defire to compafs 
her own Well-being ; whatever Objects the meets 
with in her Purfuits, that contradi& this Prin- 
ciple, and give her Pain or Uneafinefs: This 
immediately fhocks and alarms: her ; fo that 
like an Elaftick Body ftriking againft a Wall, 
anot but. fly off oe fuch Perfons, or 
Things, with Hatred and Averfion, And thus, 
by an abfolute Neceffity of Nature, all Intel- 
ligent Agents being ftill in purfuit after their 
own Well-being; they love and embrace, and 
value and-efteem, whatever Objets they have 
any Commerce with, no otherwile than as 
they favour their Self&Love, and entertain them 
with Pleafure and Happinefs. From which it 
unavoidably follows, 
That to gain the Efteem and Good-liking Andthere- 


| adel j ner Y, ETRA AE T tore, το 
of God, and of all Mankind, there is a Ne- cate toe 


ceffity for usin allthe Parts of our Conduf Ἵν. 
towards them, to {fuit and adjuft our A ffettions of allMan- 
kind, we 
and Aétions to this great common Principle, mult nę- 
whereby t! E j fol ah ἃ ςεἰΐατι!γ a- 
WiereDy they are all abfolute y govern 5 and dapt our 


“ccordine t ur gratifying iret Affections 
wee ng to our gratifying of which, they ind A&i 
nece farily proportion to us their Efteem and ope to this 

great com- 
Approbatior > and I am apt to believe that all manding 


the World val allow, that ’tis quite impoffi Rag a 
ble, either for God or Man, to prefcribe 
any other Method to us. Far I would fain 
know, can God, or any other Rational Being, 
ceafe to love Himfelf? And if he cannot 
(which, I dare fay, my Reader will own to be 
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an abfolute Fruth) How is it to be conceived, 
that he can ever make choice of any Series of Af= 
fe&ions and A&tions, that run counter to this 
Principle, or approve and value that Perfon 
who goes about to apply Contradiétions to 
his Nature, or to aé& Things direftly incon- 
fiftent with his Perfections? Or, can we flatter or 
perfwade a Man out of his Self-Love, or bring 
him to like and efteem us for thwarting and 
Oppofing it? This is all utterly imconfiftent 
With the very innermoft Principles of Things. 
f So that - - And therefore Matters thus far, do by no 


Matters f N 

thus far Means depend upon Arbitrary Will or Humour, 
are hxec 

and do not but are fixed, eternal, and unchangeable. 
epend on CERI 4 Ν 
arbitrary “ν hich gives us plainly to underftand, that if 


Will, ever we expect to have the Favour and Com- 
mendation of thofe Beings with whom we are 
Joined in Society, we muft neceffarily adapt 
our Behaviour to the Gratification of their Self 
Love, or their natural Defire of Well-being. 
This is the Method we muft needs take ; 
and there is manifeftly no other Courfe what- 
foever, which we can invent our felves, or that 
can be propofed to us by others, that can at all 
ferve our Purpofe. So that I fhall nowconfider, 

Secondly, In the fecond Place. Whether there 
is only one particular, determin’d Series of our 
Affections and Actions, that correiponds to 
this one common Tafte or Principle; fo as that 
any oppofite or contrary Courfe, is, in its own 
Nature quite Inconfiftent, and Contradittory. 


And 
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And here it is to be obferved, that in de- 
termining this particular Series of our Affec- 
tions and Aétions, we are to have no Reipect 
o any particular Turn of Sel&Loye or Inteveft 
which may be found in one Man, or any Set 
of Men, befides that which they have in com- 
mon with the reft of Mankind, and without 
gratifying of which particularly, fuch People 
will not be very ready to exprefs any Efteem 
for us; (1) but are only to confider this 
Principle, as it univerfally prevails over all the 
Individuals of this large Community. Thus, 
for Inftance, we are not to regard how Self- 
Love, or the Defire of Well-being, peculiarly 0- 
perates on any Set of Men, who live upon 
Rapine 
ae ee 
(100 AF ρον ἑαυτὲν κείνε wares acy χ) ἔργ Te ΧΡ 
φύσιν" κ) μή σε παρειπάτω ἡ ἐπακολεϑύσα TIV μά μπας 
Ἣν 
ἢ λόγ6-. dard ὁκαλὸν MET CLKTU, Ἡ eipig, μὴ oF 
J lA |... of ay t 
αὐτὰον Takts ἐκέίγοι E 95 idto ἠγεμον! κὸν ΕΧχ8ΘΙ; %3 
{δία deuy χρῶν. & σὺ μὴ. RAENT, any US aay mé- 
CYA, ἀκολεϑέ Ὕ τῇ φύση TA Ἰδίᾳ © τὴ κοινὴ" μία ἢ 
ἀροτέρωφ πότων ἡ ὁδός, M. Anton. Bh 5. §. 36 
aey ανθρώπων gst κοιγὺψ ἐπιϑύ]ρημα, ἕν Tle 
Plat. de Legib. |. 3. Atq; ijs etiam qui vendunt, emunt, con 
ducunt, locant, contrahendilque negotiis complicanturs 
juftitia ad rem gerendam neceilaria eit; cujus tanta vis 
et ut nec illi quidem, qui maleficio ὅς {celere pafeuntur, 
poffint {fine -ulla particula juftitiæ vivere. Nam qui 
corum cuipiam qui una latrocinantur, furatur aliquid, 
aut clam eripit, is fibi ne in latrocinio quidem relinquit 
locum; ille autem, qui σης N dicitur, nifi æquabi- 
liter prædam dilpertiat, aut occidetur a focijs, aut re- 
linquetur. Quin etiam i ‘tronum efle dicuntur, qui- 
bus parent, quas obfervent, Cic de Offic. 1, 2. 
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R apine and Violence, but only as it affects fuch 
Perfons,in common withthe Reft of the Societys 
Univerfal And it is fo very apparent, what particular 


Love, and 4 An 

fuh Af Courfe of AffeStions and Aétions are adapted to 
feétions : 

and A&i- this univerfal Principle of this one great Com- 
ons as 


fowtrom Munity, that it is impoffible ator any Mortal, 
oh en who gives any fort of Attention, to fall into a. 
tity this ny Miftake upon this Point. ’Tis very evident, 
Pape. Chat all the feveral Affections of our Mind may 
| be reduced either to Love, or Hatred; and 
that all our Actions of whatever Sort, do ori- 
ginally fpring from one or other of thefe 
two Fees apes: And can any Man be at a lofs 
to imagine, which of thefe bears a Suitable- 

nefs and Correfpondence to the common Tafte 
and Appetite of God, andof all Mankind? It 
lies certain'y obvious to the loweft Unde rftand- 
ing, that’ our Love only, with thofe particular 
Affettions and Aftions that neceffarily flow 
from it, can have this Fitnefs and Congtuity, 
νο. fince all thofe Beings with whom we are 
affociated, and whofe Efteem we cannot but 
nasal wiih for, and defire, are themfelves 
till feeking after the Gratification of their Self- 
pan and cannot poffioly value or affect any 
Thing, but as it fuits with, and favours this 
Appetite. Manifeft it is, that when we meet 
and fincerely embrace them with Love and 
Fiteem, and entertain them with all the ge- 
nuine Expreffions of fuch friendly Paffions : 
This exactly correfponds with their command- 
ing Tafte and Appetite, cannot but give them 
fecret 


ae 
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ecret Joy and Pleafure, and render us, who are 
the Authors thereof, very acceptable (1). One 
cannot but obferve, that Things in this Cale 
are as well adjufted, and cannot but as nece} 
farily produce their Effects as the gentle Mot: 
on of the Rays of the Sun, is proportioned to 
our Animal Oeconomy, and cainot but fpread 


through our. Bodies an uniform Difinfion of 


the moft pleafing and kindly Warmth. 

So that, univerfal Love and Benevolence is 
the great Affection of our Minds, that is a- 
dapted to this univerfal Principle of Self-Love, 
which hath the prevailing Influence over αἰ 
that large Community whereof we are Mem- 
bers(2); And when we come to be united by 
a fincere and hearty Love to our great Lord 
and Sovereign, and to all our Fellow-Men; 
this leading Paffion of the Mind, will neceffa- 
rily connect our Hearts and Lives, in the 

teady 


(1) Πέφυκε ὃ τεὸς TYTO παν CAV, TO phe Baa€s 
envophua, % Td εὐ iT heb oF polye, % CHT Pam eer τα 
M` ὠφελίμα, % τὰ UTIA AUTH μετιέναι» χ) τεϑηπέψαιν 
Epi&. Cap. 38. 

2) Nam illud quidem abfurdum eft, quod quidam di- 
cunt, parenti fe, aut fatis, nihil detraturos commodi fuai 
caufa:*aliam rationem effe civium reliquorum; hi fibi 
nihil juris, & nullam focietatem communis utilitatis cau- 
fa ftatuunt efe cum civibus: qua fententia omnem foci- 
etatem diftrahit civitatis. Qui autem civium rationém 
dicunt eflfe habendam, exterorum negant: Hi dirimunt 
communem humani generis focietatem: qua fublata, be- 
neficientia, & liberalitas, bonitas, juftitia funditus tolli- 
tur: quæ qui tollunt, etiam adverfus Deos immortales 


impij judicandi funt. Cic. de Offic. Lib, 3. 
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46 An Enquiry INTO ΤΗΚ 
fteady Exercife and Purfùit of all thofè Ac? 
tions, that have a Proportion to, and Corref 
pondence with, all thofe particular Inftances that 
he up their well-Being and HappinefS; (3) 

r (4) when we this reverence that unis 
ay rational, focial Nature, of which God 
and all Mankind do partake ; or when we thus 
heartily fall in with that Love which the great 
Head, and all the Members of this Commu- 
ue bear for themfelves, we all move together 

s focial Beings in one Body, or we are all 
iad along by the fame very Principle, and 
cannot therefore but in all the Parts of our Be- 
haviour agree and correfpond with them, fo 
as to pleafe them on all Occafions, and pro- 
mote their Good and Intereft. And thus, 

The parti- With Refpedt to God, our Love of him as 

&ilar Aitec- EH ee 

tions, and our Almighty Creator, our All-wife and Gras 

AconS cious Governor, our moft Bountiful Benefactor, 


flowing 
T the Supreme Dipoi of our Futurity, can- 
acceptable not but be accompany ἆ with an inward deep 
19 God Senfe and Acknowledgment of all the glori- 
ous Perfections and Exellencies of his Nature 

with 


(3) Quid autem eft amare, ex quo nomen amicitie duc- 
tum eft, nifi velle bonis aliquem affici quant maximis ? 
Id. de Finib. Lib. 2. | 

(4 Bae ἢ bux lw λογικα), nestor rnb % BoT 
FD, adet T A Ap Bins poe) ae ΡΣ, πόν]ων ὃ 
P ἑαυτὰ apuy kid λογικῶν κ Ἀαινωγικῶς EX UTR 5 w uve 
ῥᾶνον διασώσε, X πὸ buoyed of Toto euvepyéis Me 
Apton: Lib, 6, ἃ: 145 
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with a (1) profound Worfhip and Adoration 
of this exalted Head of the Rational World (2.) 
With a devout and chearful Submiffion and 
Refignation to all the Difpenfations of his Pro- 
vidence; (3) with hearty Praifés and Thank{gi- 
vings for all the Bleffings and good Things we 
enjoy and hope for, (4) with humble Prayers 

for 


---------. ον ος, Ee FA 

(1) Τῆς «τὲ wo Seds ἀσεξείας, 19: ITL τὸ κυειώτα- 
Tov ἐκεῖνο Edy, οσα Vavan, ers RÈ wri ἔχειν» ὡς oy- 
Των χ) διοικέψ]ων Ta ὅλα καλῶς Ò δικαίως. xy σαυτὸν, 
εἰς TETO τ μαχόλαι τὸ TEFEN αὐτοῖς» εἴκειν WATE 
τοῖς Yivaudvass, χ) αἐκολεϑῶν txora ὡς Yao ἃ εἰείσης 
γνώμης ἐπιτελεμῖψοις. Ερἰ8. Cap. 38. Primus eft 
Deorum cultus, Deos credere, deinde reddere illis majefs 
tatem fuam, reddere bonitatem, fine qua, nulla majeftas 
eft. Scire illos efe qui prefident mundo, qui univerfa ut 
fua temperant, qui humani generis tutelam gerunt, inter- 
dum curiofi fingulorum. Hæ nec, dant malum nec habent” 
Caterum caftigant quofdam, & coercent, & irrogant pxnasy 
& aliquando {pe boni puniunt. Senec. Epift. 96. 

(2) Efe præftantem aliquam æternamque naturam, & 
eam. fulpiciendam, admirandamq; hominum generi, pul- 
chritudo mundi, ordog; rerum cceleftium cogit confiteris 
Ck. de Divin. L. 4. 

(3) Χρῷ μοι λοιπὸν εἰς ὃ ἂν StA. ὁμογνωμογῶ σοΐα 
isO- eat ed <ey mvetteucn ὃ AW σοι δοκέή]ων, ὅπε ϑέλεις av 
γ΄» {ἡ θέλεις ἐϑῆτα BEING. ἄρχον K ο Morde 
μένειν, φεύγειν; DEVER, TASTEN Ey w Tot ure ἐπεέ]ων- 
τέτων πρὸς τὲς ἐἐνϑρώπες ἀπολογήσομαι. Un Lib. 2 
cap. 16. 

(4) Ε! 23 νῦν xou, žago τι tda ἡμᾶς Wola I κοινῇ 
© ἰδία» ἢ ὑμνῶν 70 σον, w Louen D ἐπ EEP Xer τοὺς 
aetas, ἐκ. Eda 2 σκάπῆού]ας, x χ) ἀρξή]ας Ὁ hy ἐσίογ]ας 
adeny + ὕμνον ἃ εἰς ὃ ds εὖν 5 Μέγας ὁ ϑεὸς ὅτι eal τα- 
pixer όργανα. ταῦτα δῚ av ἃ yl ἐργασόμεϑα.» Μέγαος 


le ον ΝΜ 


ὁ Φεὸς KC. ply Ὁ Ac γικὸς GUL, νμνῷν US δ T Eoy TT- 
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for his Favour and Prote&ion both here and 
hereafter ; (1) with a fincere Truft and Affi- 
ance in his Power and Goodiiefs, for whatever 
can contribute to our real Happinefs; (2) with 
a holy and reverend ΟΕ of all his Names; 
Titles, and Attributes, and whatever belongs 
to the Deity 5 (3) with an open and publick 
Profeffion of all thefe inward Ads of Religi- 
ous Worthip, whatever be the Dangers to which 
our thus owning of God may expofe us; (4) 

and 


bs πὸ ἔργον tse. ποιῶ αὐτί" os’ ἑ[καταλείήω ἃ τόξιν ταύ 
Tlw ἐφ᾽ ὅσον ἂν Sid 0s yò ὑμᾶς ἐπὶ P ἀθτίμὶ ταύτίῳ, odlu) 
Ῥρφκαλῶ. Id, Lib. τ. c 16, 

(1) Marles ὅσαι κ) καταζραχὺ ϑωφροσυθης μετέγεσιν» 
Επὶ “πέσῃ ὁρμῇ x σμικρῖ χ μεγάλε πρῴγμαπΌ- Sey des 
ws κοιλξσιν. Plat. in Tim. Ἶ 


Iyo Aa Sh wv 9 - i 6 a 
(2) Ἐλπίζειν δ' ἆει τοῖς γε ἐγαϑοῖς ἃ Séby ὦ Papa 


Ῥύγων We emmi olor, οὐγ]ὲ ua ovay ἐλάπῆ]ας ποιήσειν, THD 
Τ᾽ αὐ νῦν waesilov ἐπὶ τὸ βέλτιον μεταζολείς. afed + το 
ἀγαθὲ τὸ εναγ]ία, τέτων; de ma? αὐτοῖς «ο γενήσεΏς 
μετ᾽ ἀγαθῆς τύχης. ταύταις δὴ ταὶς ἐλπίσιν ἔκάτορ χρὴ 
ζίώ. &c. Plat. de Legib. lib. 5. Ὑοίοταπι tuorum vete- 
rum licet ἀ115 gratiam facias, alia de integro fufcipe; roga 
bonam mentem, bonam valetudinem animi, -deinde corporis. 
Quidni tu 113 vota fepe facias? auda@er Deum roga, nil 
illuni de alieno rogaturus.: Senec. epift. το, ᾿ 

(3) Udvlas ue δὴ καλὸν ἐπιτήδά, μια, Seay ὀνόματα, μὴ 
χραένειν, ῥαδίως Evora, ὡς ἔχοσιν NUII ἑκάτοτο ταὶ OAD of 
of WAcisol, καϑαρύτητΏ- τε χ) ἐγνείας TÈ RÀ TÒ Sede. 
Plat. de Legib. lib. 1. 

(4) Τῷ È ἐγαϑῶ Suey κ) προσομελὲν DS τοῖς ϑεοῖς, 
Jd. Ibid. Lib, 4. Πεύσομαι ἢὶ μᾶλλον πω πεῶ ἢὶ ULE, iiis 


A l- Weg r A À > 

i Gebede Άνντω, ἢ μὴ, ἢ ἀφίετε wes ἢ μὴ, ὡς 
> ~ 9 A ld af ; ; ἕ > 4, ~ n 

Ets CH ay «σοιήσον] O A Achy ed Et [εὀλιλῶ BOA Aceh ἑ τογαξ- 
vous Id. in Sacrat. Apok 
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anu with a fteady Perfeverance through all the 


Defigns and A&tions of our Lives, in a clofe 
Imitation of his Moral Perfettions, and in co-ope- 
rating with him in the Purfuic of all thofe 
Meafures he takes and propofeth for the real 
Good and Welfare of all the human Species 
whom he made to be happy (1). 

I fay, our Love of God cannot but be accom only Mee 
panied with thofé inward Affeétions of oumserehcas 


to NIS INa- 


Souls,and fach outward Actions of our Lives.And piro orre 
S òci- 


does not the Delight of God (if I may {peak Love. 
fo) as he is our great Head and Governor, de- 


pend on our being employ’d in fuch a Manner 
are ae about 


6 . 


(1) Tis ἐν δὴ πρᾷξις φίλη κ) ἀκόλοῦθ- ϑεῶ 1 μία κα) 
ἕνα λύγον ἔχασα apy chew" ὅτι τὸ ἃ ὁμοίῳ τὸ ὅμοιον oyle 
LETELO φίλον ay ἔπ" TÈ δ' ἄμετρα ἔτ᾽ ANAS, KTE τοῖς Ep- 
μέτεοις. 6 δὴ ϑεὸς ἡμῖν wdiloy χρημάτων μέτρον ἂν dn 
μάλιςα» DAD μᾶλλον, ἢ πε τίς, ὡς φασὶν, ἄνϑρωπΌ-. 
ο ἐν το τοιέτῳ προσφιλῆ γενησόμβον» εἰς δύναμιν ὅτι µαλιεα 
D αὐτὸν τοιᾶτον ἀνα [καῖον γί γνεῶτ. xy xB rete δὴ τὸν λογόν» 
É σώφρων ἡ δν, Sed φίλΏ-, bua yap? ὁ ὃ μὴ σώφρων» 

dróu τε χ) διάρορΏ- κ) ad. κ) τἆλλα dro xT Σ 

αὐτὸν λόγον Ey tle Id. de Legib. lib. 4. Madey Se “σρώτον TÈT 

ὅτι ὅδ, ϑεὸς, χ) meon TW ὅλων, κ) ἐκ ὅδι λαϑῶν αὐτὴ ἆ 

μόνον wazia, an 8de SravoeuWoy, ἢ ἐνϑυμόμθμοψ. ora 

ποῖοι τίνες ὠσίν" οἷοι 5D ἂν ἐκδτοι «ἠρεϑῶσι, F ὀκείνοις dpt- 
cola κ) “σειϑήσοιϑωον εἰνά[κη weer x δύναμιν Jeo- 

LO, ἐκείνοις. A TISOY br τὸ DAN, Xy τᾶτον εὖ) «σιςέν. εἶ 

ἐλάύϑεσον, W στον ἐλαάζϑοξρν», εἰ ἐω:ργετικὸν; κ) TITOV ENEP- 

γετικὸν. EL μεγαλόφρον» Xy TITOV μεγαλόφξονα» ὡς Ses τοί- 
yun ζελωτἰωὶ τὰ ἑξῆς πάν]α κ) “ποιῶν κ) λέγειν. Arrian 

l. 2. C. 14. Ἂν 4 τίς αὐτυχὴ» μέμνησο ὅτι MÈS αὐτὸν d~ 

τυχῆ. ὃ γὸ ϑεὸς παάγ]ας ἀνϑρώπες ὀπὶ τὸ wd anova, ὀπὶ 

τὸ ζυ-αϑῶν ἐποίησε. Id. lib. 3. cap, 22. Vis Deos propi- 
| tiare? bonus efto, Satis ille coluit, quifquis imitatus eft. 
E EARO a 5, Έτος. | 
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about him? Sure Fam, there are no other but 
fuch Inftances of our Behaviour, that can bear 
& Congruity and Proportion to his Self-Love, 
or fuit and correfpond with his Tafte and Re- 
lih of Fhings. For Ican never think, fays 
Socrates (τ), That the Deity is like a cove- 
tous Ufurer, whofe Favour is to be purchafed by 
Bribes, This indeed would be a moft unwor- 
thy Thing, fhould the Gods have a Refpe& 
only to our Gifts and Sacrifices, and not re- 
gard our Souls, whether they are pious and 
righteous. For my Part, I am well affured, 
that they value the virtuous Difpofitions of the 
Mind much more than they do the moft pro- 
fale and pompous Proceffions and Sacrifices > 
Vor “tis very much in the Power of ‘the moft 
ungodly and wicked upon Earth, to perform 
fuch external Aés of Devotion, or to make 

fuch 


ANS % ! fs" - 5 ~v 1 ` ’ A 
(1) Οὐ 99 οἶμαι τοιῦτον 34 τὸ A 5εὼν, doe ὑπὸ δώρων 


RHAN 1ο πγ - ? y 
DLV, o) nancy τοκιε!ιύ. χ) 7d ἂν διηνὸν ene @ TENs 


` 


` ~ > o ; < t Ν . 
τὰ daez Ἀ Tas ϑυσίας Ἰπεζλέπεσιν nud. οἱ Seol, Na μὴ 


mess T ἡυχίμλ, ἂν τίς ὅσιοι χ) dtu av τυγχάνη. TIA- 
AĜ μᾶλλον οἶμαι, ἢ πρὲς τὰς πολυτελῶς ταῦτας “ομπάς 
Te 4 ϑυσίας, as dèv κωλύε, πολλαὶ E εἰς Dees Toig 
ai “f dy soars, ἠ|ζρτηκότας χ) ἐδ ιὠτίυ, xy) TOAN ἔχων ἂν 
ὅχεσον ETD πελᾶγ. οἱ Ñ, ATE č S weed enor ὄν]εςα καταάφρ- 
νῶσιν ἁπαάύων τέτων. κιγδυνάδε! yer χ) oÀ Stols χ) map" 
εἰνθρώποις τοις Vey ἔχνσι; Pinag wi TE Χ) φεύνησις dia- 
DEEG as τε THAN φεύνιμοι t x dizao ἐκ. ἄλλοι τινὲς εἰ- 
σιν, ἣ ΣῊ δότωψ' ἃ δὲ! πράτ g: © λέγειν iy wess DERS 
Hy πρὸς Ays Spørgs. Plate in Alcib. 2. Cultus autem deorum, 

eft optimus, idemque caftifimus, atque fanctiffimus, plenif-. 
fimufgue Bichitip ut ens femper. pura, integra, incorrupta, 
ὃς mente & voce veneremur. Cicero de Natura Deorum 
Lib. 2s 
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fuch Offerings. But the Gods, who cannot be 
bribed by Prefents, defpife all thefe Things. 
And therefore only Wifdom and Righteoufnefs 
ean fuccefsfiully recommend us to the Favour 
and Efteem of the Gods, and of all Men that 
can pretend to a rational Soul. Nor are thé 
Wife and Righteous any other than fuch as 
know how to adjuft all their Words and Acti- 
ons, fo as to pleafe both the Gods and Men. 
And I am very confident, there is no Man that 
underftands any Thing of the Nature of God, 
but clearly fees, and will accordingly own, that 
any Series of Affections and Aétions, which are 
contrary to thofe I have juft now named, is 
direftly contradiétory to the Divine Naturea 
and fuch as he cannot but reje& with Abhor- 
rence and Indignation. If there be a God; if 
there be a Providence; as moft certainly there 
15; Does not the Great Author of our Being re- 
commend himfelf to our Love, our Efteem, and 
Worthip (1)? And does he not in all Inftances 
exprefs a Fatherly Concern for the Welfare 
and Profperity of all his Creatures (2)? And 
can it ever be imagin’d (3), that our Contempt 
and Neglect of this Infinite Mind, and our op- 
pofing the Defigns of his GoodnefS with Ref 
pect to ourfelves, and the Κεῖ of his Crea- 
tures, are in any Sort confonant or gratefnl to 
his Nature? No, there is Nothing here but 
E 2 the 
(1) Ἔν ὅδ γὸ δὴ κἂν ϑεῶν γένη τόδε, 
Τιμώκᾶυοι χαίρεσιψ εἐγϑρώπων taro. Eurip. 
(2) Charior eft illis homo quam fibi ------- Juven, 
(3) Θεὺς driCav τίς βερχῶν, dasa δίκην, Efchil, 
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the greateft Difproportions and Inconfiftencies, 
that cannot but expofe a Man to the Divine 
Difpleafure and Averfion. So that there can be 
no Series of our Affections and Actions propor- 
tioned and adapted to the Self-Love of the Great 
Lord and Governor of the Human Society, but 
fuch as I have above mentioned. 
In the next Place, With Refpeé& to our Fel- 
low-Men. 
Our Love of them-concurring with that Love 
which they bear for themfelves, will give us a 
hearty Concern for their Intereft, and power- 
fully carry us on, as being all moved by the 
fame common Spring, in promoting their Wel- 
fare and Happinefs. So that, 
sre γον We will not live retir’d, or Παπά alienated 
tionsand from the Reft of Mankind; or indulge an In- 


9 . . 
Πα differency, and appear quite unconcerned about 


from Loves chem minding only our own private Bufinefs(1) 3 
erties OU: will we rob or difpoffefs any Man, either 
Men, by Fraud or Violence, of any Branch of his 
Liberty or Property, or of any of thofe com- 
fortable Enjoyments in Body, Fortune, or Re- 
putation, that make up his Well-being ; and ap- 
ply what we’ may happen to conceive fit for 


ourfelves, tho’ in the Poffeffion of cther Peo- 
ple 


(τ) Sunt etiam, qui aut ftudio rei familiaris tūendæ, 
aut odio quodam hominum, :fuum fe negotium agere di- 
cant, ne facere cuiquam videantur injuriam: qui dum.al- 
tero injuftitie genere vacant, in alterum incurrunt.. Defe- 
runt enim vitæ focietatem, quia nihil conferunt in eam 
ftudii, nihil operæ, nihil facultatume Οἷς, de Offic. 
Eib 1. 
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ple, to our own Ufes aud Purpofes (1). But on 
the contrary, we will bear and exprefs an af- 
fe&tionate Regard for their Perfons, and a warm 
Concernment for their Interefts ; and be fo far 
from difturbing them in any of their Enjoy- 
ments, as to do all we can to affift them in their 
Purfuits after Happinefs, and to gratify their 
commanding Principle of SelfLove or Intereft, 
both with Relation to their Bodies and Minds, 
in all Inftances whatfoever (2). And particu- 
larly, 
Es We 
EE oa aeS epea ee 
(1) Frgo unum debet effe omnibus propofitum, ut ea- 
dem fit utilitas uniufcujufque & univerforam: quam fi 
ad fe qui que rapiat, diffolvetur omnis humana conlociatio, 
Άτα, fi etiam hoc natura præfcribit, ut homo homini, 
guicunque fit ob eam ipfam caufam quod is homo fit, 
confultum velit: neceffe eft fecundum eandem naturam, 
omnium utilitatem effe communem. Quod fi ita eft, una 


continemur omnes, & cadem lege Nature: idque ipfam 
fi ita eft, certe violare alerum lege nature prohibemur. 
Id. Ibid. Lib. 3. Detrahere autem a'teri fui commodi 
caula, magis eft contra naturam, quam mors, quam dolors 
quam cætera generis ejufdem. Id. Ibid. 

(2) In omni autem honefto, de quo loquimur, nihil eft 
tam illuftre, nec quod latius pateat, quam conjunétio in` 
ter homines hominum, & quafi quedam focietas, ὅς conr 
municatio utilitatum, ἃς ipfa caritas generishumani: que 
nata a primo fatu, quo a procreatoribus nati diliguntur, 
& tota domus conjugio, & ftirpe conjungitur, ferpit fen- 
fim foras: cognationibus primum, tum affinitatibus, deinde 
amicitiis, poft vicinitatibus cum civibus, & iis, qui pub- 
lice focii, atque amici funt, deinde totius complexu gentis 
humanz.- Quæ animi affe&tio fuum cuique tribuens; atg; 
hanc, quam dico, focietatem conjun&tionis humanz muni- 
fice, æque tuens; juftitia dicitur: cui adjuncte funt pic- 

tas 
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We will behave ourfelves towaras all Men 
with Meeknefs and Gentlenefs, Eafinefs of Ac- 
εείβ, Courteoufnefs and Affability (τ) : We will 
be candid, open and ingenuous in altour Dif- 
courfes, our Dealings, and Tranfactions with 
them (2): We will be true and faithtul to our 
Words and Promifes (3): We will fympathize 
and condole with them in all their Affiictions 
and Miferies, and contribute our Help feafona- 
bly and kindly, as we have it in our Power, to 

com- 


tas, bonitas, liberalitas, bénignitas, comitas, queque funt 
generis ejufdem. Atq; hee ita juftitie propria funt, ut 
funt virtutum reliquarum communia Nam cum fic ho- 
minis natura generata fit, ut habeat quiddam innatum qua- 
fi civile, atq; populare, quod Græci πολιτικὸν vocant ; 
quidquid aget quæque virtus, id a communitate, & eas 
quam expofui, caritate, atque focietate humana, non abhor- 
rebit : viciflimq; ju(titia, ut ipfa fe fundet ufu in ceteras 
virtutes, fic illas expetet. Cic. de Finib. Lib. 5. 

(1) Sed quoniam in omni vita refifhme precipitur, ut 
perturbationes fugiamus, id eft, motus animi nimios, ra- 
tioni non obtemperantes : fic ejufmodi motibus fermo de- 
bet vacare, ne aut ira exiftat, aut cupiditas aliqua, aut 
pigritia, aut ignavia, ant quid tale appereat. Maximegq; 
curandum eft, ut eos quibuicum fermonem conferimus, & 
vereri, & diligere videamur. Cic. de Offic. Lib. 1, Difh- 
cile di&u eft, quantopere conciliat animos hominum σᾶ” 
mitas, affabilitafque fermonis. Id. Ibid. Lib. 2. 

(2) In primifq; hominis eft propria veri inquifitio, atque 
inveftigatio————-Ex quo intelligitur, quod verum, fim 
plex fineerumque fit, id effe ‘nature hominis aprifimum - 
Idde Offic. Lib. τ. 

(3) Fundamentum autem eft juftitie fides, id eft, diĝo- 


Fum, conventorumg; conftantia, & veritas Id, Ibid, 
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comfort and relieve them (1): We will be glad 
and rejoice with them, when we ‘find chert in 
happy Circumftances ; and in a'friendly Manner 
joyn our Endeavours with theirs, when they 
{dhall want our One ea to maintain their 
Profperity (2): Inra Word, we will lay out 
our felvesto do them all the good and kind Offi- 

ces, that can promote their W ell-Being in Mind, 
Body, and Fortune, according to their feveral 

B- 4. Cir- 


τ’ 


(1) Homo fum, humani. nihil a me alienum puto. Terent. 
Certe enim non e marmore fculpti, aut e robore dolati 
fumus; eftin nobis quiddam, quod pictate, mifericordiags 
moveatur, πες extingui finit illam, qua Ditis proximi ft- 
mus, juvandi, ἃς benefaciendi voluntatem.: Idq; infitum 
homini; atque innatum videtur, ut, quotiesalium homi- 
nem, quamyis alienum, premi calamitate, atque ærumna 
videat, crucietur απἰπιοςξ πες fi facultas fuppetat dimitten- 
dani putet iHins fubleyandi occafionem, -Quam enim spl 
fi eo loco effet, benignitatem fibi impartiri optaret, ea ut 
in alium utatur, natura, tacita queaam yoce, monere 
præcipere videtur. Cice Confol. 

(2) Ὅταν os in Φώλ]υλοι Ἢ πληγῇ; πᾶσα κὶ xor- 
yia Weare τὸ σῶμα πρὸς Ὁ Lux! μι) TeTa in εἰξ μία 
σύήαξιν ἢ Të aexovl@, ἐν GUTA POETE W πᾶσα ἅμα 


ξυνήλγνσα μέρες ová ὅλην κ ὕτω δὲ λέγωμϑ., 

ὅτε 0 ἐγ ϑρωπ᾽ 7 Δάλ]υλον Arby κ) WER ἄλλε TUITA 
4. ΜΓ Ea y, τ a 

Te dys pores ô ONTOS fs ADT rare) Tf AUN TOVEy iI” Ae 


PG, % eh ἡδονῆς pal? o-s 4, F379. T T3 Tyre 
ε[γύτατα j QEA πολιτά» PAITA rg οἰκῶν eròs δὴ οἶμαι 
wigo 6) G- ee DOMTAY ride ee AYORE 4 eed Oty Ἡ 2 οί» 
αὐτή πόλις μάλιτα TE Φύσει ἑαυτῆς 42) τὸ πάχον, κ) ἢ 
ξυνηϑήσε3 ἅπασα, À ζυλλυπύσε”. Plat. de Rep, lib. 5. 
Neque enim ego, ut multi, invideo aliis bonum, quo ipfe 
careo: fed contra, fenfum quentdam, voluptatemque perci- 
pio, fi ea, que mihi denegantur, amicis. video fupereffe. 
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Circumftances, and as far as our own Abilities 
will allow us (1), never but delight, as Απ. 
toninus (2) ἀῑτεξ us, to go on from one foci- - 
al Duty to another, with a juft Regard to the 
Deity. 

Only fuch This, I fay, will infallibly be our Condu& 

band (3) towards all our own Species, when our Af- 

fo ther ,, ettions and Aétions have a Suitablenefs and 
Connection with their natural Defire of Well- 
Being. And as all thefe Things are nothing 
elfe, but the genuine and neceffary Expreffions 
of our Love to Mankind, when it correfponds 
with, and anfwers to that with which they 
all irrefiftibly embrace themfelves ; fo there is 
no other Courfe of Behaviour, that can have 
this Fitnefs and Agreement, with their great 


com- 


(1) Sed quoniam (ut præclare fcriptum eft a Platene) 
non nobis folum nati fumus, ortuique noftri partem pa- 
tria vindicat, partem parentes, partem amici: atq; (ut 
placet Stoicis) quæ in terris gignuntur ad ufum hominum 
omnia creari, homines autem hominum caufa effe genera- 
tos, ut ipfi inter fe, alius alii, prodeffe poflent : in hoc na- 
turam debemus ducem fequi, ὅς communes utilitates in 
medium afferre, mutatione officiorun, dando, accipiendọ : 
tum artibus, tum opera, tum facultatibus devincire homi- 
num inter homines focietatem, Cic. de Offic. Lib. τ, 

(2) Ep: Téprs κ) “πφοσαναπαήε, τοὶ ἀπὸ πρῴξεως κοινῷ. 
vinis μεταξαίνων ὀπὶ πρᾶξιν κοινωνικἰω» Cw μνήμη ϑεᾷ 
M. Anton. lib. 6. 6. 7. 

(3) Hominibus prodeffe natura jubet ; fervi, liberive fint 
hi, ingenui an libertini, juftæ libertatis, an inter amicos da- 
tæ, quid refert ? ubicunque homo eft, ibi beneficio locuse 
Senec. de Vita Beat, Cap. 24. 
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commanding Principle of Self\Iniereft (1). For, 
can there be agreater Inconfiftency betwixt Light 
and Darknefs, than there is betwixt a Man’s 
SelfLove, or his paffionate Defire after his own 
Well-Being, and our fhewing an Indifference 
and Unconcernednefs about him, fo as to refufe 
to help or relieve him in any of his Affairs (2) ? 
Our treating him with Difdain and Haughtinefs, 
or with Rudenefs and Inhumanity (3) ? Our im- 
pofing upon him by Lies and Falfhoods; and 
breaking our Word, and difappointing him when 
we gave him Ground to depend on us (4)? 
Our traducing and defaming him (5) ? And our 

carrying 


(1) Ζος Ὃν Tasas wer τοῷ ytra ἡμὶν μὴ Ὑπόλοιτο πᾶν. 
Ἔρ pulo σέμπει ayo] jæ εἰς ἐνϑρώπος αἰδῶ τε κ) dirbu, ἵ ἵν᾽ 
aer πόλεων κύσμοι TY H δεσμοί» φιλίας σωιαγωγοί, Plat 
in Botag. : 

(2) Que omnes artes [aftrologia, geometria, &c.] in 
veri inveftigatione verfantur : cujus ftudio a rebus agendis 
abduci, contra offciun eft. - Virtutis enim laus omnis in 
aione confiftit. Cic. de Ofic. Lib, τ, 

(3) Quæ autem natio ñon comitatem, non benignitatem, 
non gratum animum, & beneficil memorem diligit? que 
fuperbos, que maleficos, quæ crudeles, quæ ingratos, ΠΟΠ 
alpernatur, non odit:? Id de Leib, Lin, τ, 

(4) Et quoniam eadem natura cupiditatem ingenuit ho- 
mini veri inveniendi, quod facillime apparet, cum vacui 
curis, etiam quid in clo fiat, fcire avemus : his initiis in- 
dui, omnia vera diligimus, id eft, fidelia, fimplicia, con- 
ftantia: tum vana, falfa, fallentia odimns, ut fraudem, 
perjurium, malitiam, ipjuriam Id de Finib. Lib. 2. | 

(ο) Ov ϑαμαάζω > AW λεγόύ]ων ὡς 64 μέ yisoy κακὸψ 
Sialoan* τί δ ἀν γίγοιτο ταύτης κακεργύτερον 5 ἡ wore 
πρ Las owes ευδοκιμονη τοῦ μηδὲν ἠδικηκότας 
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carrying away from him, either fecretly or o- 
penly, by Trick and Cunring, or Oppreffion 
and Violence, thofe Neceffaries and Comforts of 
Life he is poffeiled of, whereby he is expofed 
to Want, Shame, and Mifery (1)? 1 fay, does 
Light bear a greater Contradiction to Dark- 
nel, than a Man’s Self-Love, or his natural Con- 
cern for his own Well-Being, does to fuch a 
Series of Affeétions aud Actions ? Every Body 
will own, ’tis impoffible there can be in Nature 
greater Contradictions and Inconfiftencies (2). 

It 


[ος] “a ed eA N ot 
Soucy ἀδικῶν» ὅλως αὶ F αὶ ἀλέϑειαν ἀφανίζη, Ldn Ὁ 


ν ᾽ © -À -. 
Mav @rysieara τοῖς «ἐκέψσιν, ὃν ἂν τύχη Σ᾽ πολιτῶν 


εἰδίκως ἀπόλλυσιν. Ifocrat. de Permut. In primis provideat, 


‘ne fermo vitium aliquod indicet ineffe moribus 2 quod 


maxime tum folet evenire, cum ftudiofe de abfentibus, de- 
trahendi caufa, aut per ridiculum, aut fevere, maledice, 


contumeliofeque dicitur. Οἷς, de Off, lib. 1. 


& VA a e 
(1) OTO ἔμοιγε δοκεῖ ὁ σκοπὸς Bf) πρὸς ὃν βλέπον]α 
αἱ AIN ϱ RYE » ~ . > ~ , ` « 
Sa CLI πὶ maiia as τότο τὰ αὐτὰ σωθείνοιε, κ τοὲ F 
πσόλεωεν ὅπως SILU σαρήται Ky σωφῥοσιήη Te) parde 
y į ’ J 5 2 
elm μέλλοι Ἐσεδπ' ETH wedTlew ἐκ ἐπιϑυμίας toyla gro- 
’ “ > ~ 
λάτες δ, O ταύτας ereyepsl |e wAnpey ὀἰνηνύτον κακὸν 
~ z~ +f Gt oh. ool 3 
aas Bioy Coyle. ure γὸ ἀν ἄλλῳ dySouma πσροσφιλὴς ἂν 
of ε 4» ες But a ν δν, «3 ’ ο! «Δ . 
ein ὁ Touris, ἔπε Sea" κοιγώνέιν γὸ ἀἐδματοι. ὅτω ἃ μὴ 
ay $ 7 > Ἃ of i Σ 
ἕνι κοιγωψία»' φιλΐα ἐκ ἄν εἴη. Plat. in Gorg. 
(2) Detrahere igitur aliquid alteri, & hominem hominis 


“incommodo fuum augere commodum, magis eft contra 
 Đaturam quam mors, quam paupertas, quam dolor, quam 


cetera que poflunt aut corpori accedere, aut rebus ex- 
ternis. Nam principio tollit convi&um humanum, & fo- 
cietatem, fi enim fic erimus affe&i, ut propter fuum qúif- 


que emolumentum, fpoliet, aut violet alterum, difrumpi 
necefle et eam, qua maxime eft fecundum, naturam, Ru- 


man 
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It isa very juft Obfervation of Antoninus (1). 
that as a Branch cut off from its neighbouring 
one, is at the fame Time likewife cut off from 
the whole Body of the Tree ; So a Man aliena- 
ted from but one fingle Perfon, 15 cut off from 
the whole Community: And this he does him- 
felf, by the Hatred and Averfion which he bears 
againft his Neighbour : However little he may 
think, that he thereby lops off himfelf from 
the whole Body of the Society. In fhort, one 
cannot but conclude, that only fuch Expreffi- 
ons of Love to our Fellow-Men, as I have jufe 
now mentioned, can have a Correfpondency 
and Agreement with that univerfal Principle of 
Self-Love ; whereby all Mankind are, by the 
Frame of their Nature, irrefiftibly actuated. 
i 
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And here it is to. be remarked, that as thofe Tre Ez 
Things which I have reprefented upon both 2nd Agtec- 
κ ment Ri 


Points, do correfpond and agree feverally, t to theleA fiec- 
that 


mani generis focietatem, Ut, 4 unumquodque membrum 

fenfum Efe yc haberet, ut poffe putaret fe valere, fi proxi- 
mi membri valetudinem ad fe traduxiflet; debilitari, & in- 
terire totum corpus necefle eft: fic fi Newline noftrum 
rapiat ad fe commoda. aliorum, detrahatque quod. cuig; 
pofiit, emolumenti fui eS focietas hominum, commu. 
nitafque ‘evertatur, necefle eft, Cic. de Offic. Bib. pë 

ot Kag dG Ts πσροσεχῦς ward's Nmonowrds, καὶ i Pusvee’) 
μὴ. κ) Fa) ὅλο gure ἅποκεκ sophea ὅτῳ δὴ κ) crdowrG- évig 
ἀγρώπ ἅπροφ εὶς, GANS At κοιγωγίας SONEN. ORE. ee Spare 
TO- 5 αὐτὸς ἑαυτὸν τὰ πλησίον χωρίζειν μισήσας χ) Xr- 
TELIAS” yV 4 ὅτι a Te OAs ολιτο/ματΌΓ- ἅμα, Ùe 
τετμήλεν aurr, M. Antons lib, 1τ. 5, 8. 
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tions aud that univerfal Principle of Self-Love, wherewith 
Actions fe- i » 
πη God himfelf, as our great Head and Governor, 
t eI- κ tate 

Love of and all the human Race are infpired, and upon 
Sa ang which they neceffarily act in all Inftances what- 


und is ab- foever ; fo is it exceedingly manifeft, that this 

ae iCongruity and Proportion to that univerfal Prin- 
ciple is antecedent to any Aét of the arbitrary 
Will of any Being whatfoever ; and that it di- 
rectly and immediately flows from the very Na- 
ture, or effential Properties of Things, as they 
ftand related, compar’d, or apply’d to one ano- 
ther. For, 

This one univerfal Community being once 
conftituted ; or,God having made fo many ra- 
tional Agents to live together in Society, un- 
der himfelf as our fupreme Governor ; and it 
being naturally impoffible, but that we muft 
all be fo abfolutely under the Influence of Self- 
Love, as that we can relifh nothing, but as it 
favours this our effential Appetite: Let us fup- 
pofe, there is Nothing particularly determin’d 
with Refpect to our Behaviour towards one a- 
nother. And in this Cafe, the Queftion 1s, Is 
it a Matter of Indifferency what Sort of Con- 
duct we obferve toward each other αὶ Or, Is eve- 
ry Series whatfoever of Affettions and Actions, 
when apply’d to our common Principle of Self- 
Love, capable. enough to pleafe and gratify it ? 
So as that Hatred and Contempt may be fully as 
acceptable as Love and Efteem? And does all 
the Difference among Things now, and the 
Reafons why we like and purfue this, and hate 

and 
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and avoid that, proceed only from fome A& 
of an arbitrary Will, which is fubfequent to 
our being formed in all our natural Principles, 
atid to our being mixed with one another? In 
a Word, does our fincere and hearty Love and 
Efteem of another Being, with all the genu- 
ine and neceffary Effects thereof, when apply’d 
to that Love and Good-liking he has for him- 
felf, bear a natural and abfolute Congruity and 
Correfpondence to that Principle? Or, does 
this Suitablenefs and Proportion arife only from 
the arbitrary Will of fome Being, that made 
it fo, when it might have been quite other- 
wife? This is the very Point. And 1 fhall an- 
iwer it by this other Queftion. 

Does the Equality and Agreement of two 
Triangles, that ftand upon the fame or equal 
Bafes, and between the fame Parallels, depend 
upon any arbitrary Will? Or, Is it founded in 
the very Nature of Things, fo as that it cannot 
poflibly be otherwife ? As to this, I fuppofe, all 
the World are fatisfy’d: And if from the dif- 
pofing of two Triangles in this Manner, there 
neceffarily refulteth this Proportion and Cor- 
refpondence betwixt them, independently of the 
Will of any Being whatfoever; Is it not equal- 
ly manifeft and certain, that from our being 
joyn’d in Society with another Being, and com- 
paring our Love of him with that Love he 
bears for himfelf, there arifeth a Fitne and 
Congruity in as abfolute and independent a 
Manner ? We may conceive, that by applying 

our 
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our Love of another Being, to whom we are 
affociated, to that Love he has for himfelf, 
our Minds are fet, as it were, upon the’ fame 
Bafe ; fo that all our AGions flowing from the 
fame Principle, we fall move, as it were, bea 
twixt the {ame Parallels, or be kept always with- 
in the fame Bounds ; and by that Means itea- 
dily go on towards the fame End, with the 
greateft Concord, Harmony, and Agreement : 
Whereas by applying our Hatred, and its ne- 
ceffary Effets, to another Being’s Self-Love, 
and the feveral Ingredients of his Mappinefs, 
our Minds are thereby fet on, not the fame, 
but quite different and contrary Bafes or Princi- 
ples, which in every Inftance, wherein they are 
produced or exerted, do irregularly meet to- 
gether with clean contrary Dire&tions, from 
which there cannot but happen perpetual Cut- 
tings and Croffings, or the greateft Oppofition 
and Contrariety in all our Motions and Acti- 
ons. 

And fxd, And as thofe Proportions are in their Origi- 

Immutable 4 y 

and Eter- Nal, abfolute and independent. ; fo are they na- 

ay turally fteady, fix’d, immutable, and eternal. 
For, being all founded in the Things them- 
felves, and not depending on the arbitrary Will 
of any Being whatfoever; they muft neceflari- 
ly continue always the fame, equal, and uni- 
form, while thofe Things, to which they be- 
long, have any Sort of Exiftence, were it only 

113 
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in the Mind of the Deity (1): As the Trian- 
gles in the Cafe above-mentioned, can never to 
Eternity, by any Power or Ordinance whatfo- 
ever, alter, or lofe their Proportion and Agree- 
ment. So that moft evidently, there is only 
One particular Series of our Affections and Ας” 
tions, that correfponds to this one univerfal 
Principle of Seli-Love, whereby our fupreme 
Head and Governor, and all the Human Species, 
are in all Inftances abfolutely govern’d ; which 
is that which naturally fprings from our uni- 
verfal Love and Benevolence: And any oppo- 
fite or contrary Courfe, is, in its own Nature, 
quite inconfiftent and contradiftory. From all 
which, it inevitably follows, that thofe Meafures: 
we mutt neceffarily purfue in order to gain the 
Love and Efteem of God, and of all Mankind, 
do not depend, as Things merely precarious, 
or indifferent, on our own, or the arbitrary 

Wilk 


(1) Hanc igitur video fapientiffimorum, fuiffe fententi« 
am, legem neque hominum ‘ingeniis excogitatam, neq; fci- 
tum aliquod effe populorum, fed ætérnum quiddam, quod 
univerfum mundum regeret, imperandi, prohbibendiq; fa- 
pientia. Ita principem legem illam, & ultimam, mentem 
efle dicebant, omnia- ratione cogentis, aut vetantis Dei.--- 
Nec fi regnante Tarquinio nulla erat Rome ferip- 
ta lex de ftupris, idcirco non contra illam legem fempiter- 
nam Sex. Targuinius vim Lucretiæ attudit, erat enim ra- 
tio profe&a a rerum natura, ὃς ad rete faciendum ime 
pellens, & a deli&o avocans, Qua non tum denique. in- 
cipit lex effe, cum {cripta eft, fed tum cum orta eft; or- 
ta autem fimul eft cum mente divina» Cie. de Legib. 
Lib, 2. 
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Will of any of thofe Beings to whom we are 
affociated. Q. E. D. 


They re- And as only this particular Set of Affections 
commend, 1 ‘ } 

us mouef-and Actions, which flows from univerfal Love, 
tectuailyco : 

ve Lowe can bear a Proportion and Correfpondence to the 


aneka m Self-Love of all thofe Beings, that make up this 

anaotall one univerfal Community, whereof we are Mem- 

Mankınd 3 ; . 

‘nTime, bers ; fo there is nothing more manzifeft, than 
that the fteady Purfuit of fuch a Series of 
Things in all the Parts of our Conduct towards 
God, and our Fellow-Men, ‘hall, moft fuccels- 
fully procure us their Efteem and Commenda- 
tion hoth here and hereafter. For as all ra- 
tional Agents whatfoever are entirely under the 
abfolute Government of Self-Love, and can fa- 
vour Nothing, at any Rate, but as it ferves 
to gratify this Principle, or to affift and relieve 
their natural Defire of Well-Being ; fo it is very 
obvious, that by our Love of God, and of all 
Mankind, and in all thofe genuine Effeéts that 
cannot but flow froni it, we direftly ftrike in 
with their Self-Love, and immediately confpire 
and co-operate with them in a joint, hearty 
Purfuit after their Happinefs ; whereby we be- 
come the fame, in a Manner, with themfelves, 
having our Hearts fincerely united to theirs, 
and our Lives fteadily,devoted to their Intereft. 
From whence it unavoidably comes to pafs, 
that by the fame Neceffity, whereby they love 
themfelves, they muft love us, or, that they 

cannot 
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cannot but love us, as‘they do themfelves (1) 3 
and highly efteem and applaud us (2). And it 
cannot be denied, that, 

The fame Courfé of Affeétions and Actions ates 
purfued to our Lives: End, will effectually re- ternity. 
commend us to the Good-Liking and. Appro- 
bation of God, and of all thofe rational Beings 
among whom we fhall happen to be mixed in 
another World (3). For as I have already 

F hint- 


a νο, 


NE eRe une 


(1) Inquibus, enim eadem ftudia funt, exdemque yo+ 
luntates; in his fit, ut æque quifque altero deleftetur, ac 
feipfo: efficiturq; id, quod Pythagoras vult in amicitia, ut 
unus fat ex pluribus. ‘Magna etiam illa communitas eft, 
qu conficitur ex beneficiis ultro citroq; datis, acceptif- 
que : quæ mutua & grata dum funt, inter quos ea funt, 
firma devinciuntur focietate. Cic. de Offic. Lib. τ. 

(2) Fundamentum enim perpetuæ commendationis, & 
fame, eft juftitia; fine qua nihil poteft efe laudabile. Id. 
Ibid. L 2, Quid enim majori laude dignum, ex omnibus 
rebus humanis commemorare pofimus quam cum qui vi- 
tam ducat cum virtute conjuncam, ad deorum cultum 
atque honorem perpetuum in homines ftudium, ac pieta- 
tem aggregare ? nec quidpiam tañtulum modo in ejus animo 
exiftere, quod non vel pietati, vel humanitati, vel deniq; 
virtuti fit confentaneum. Id. in Confol. 

(3) lis precipue dolendum nihil efle contendam, quos 
mors cum laude oppetita confolari poteft. fatis cum diw 
vixifle putandi funt, qui vitam honefte «lauferunt eof- 
demque a vita abeuntes non modo laus, fed etiam perpe- 
tua voluptas, dele&atioque profequitur: quæ fane eo ma- 
Jor in animo exoriri ac vigere folet, quo latior alicujus in 
colendo officio, vitaque honefta ducenda, manavit indu- 
ftriae Certe enim, cum ad re&e agendum natus homo fit 
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ideog; mentis, & rationis munere, pre ceteris animantibus 
ornatus atque inftru&tus, unde potius laudëm, ac volupta- 
tem, quam ab honeftis a&ionibus, petat? an unde ortum 

duxerit, 


ΡΤ ΔΛ. 


66 


AN ENQUIRY INTO THE 


- hinted, the- Proportion and Suitablenefs of this 


What Af- 
fećtions, 
and A&tı- 
ons, with 
Refpećt to 
our felvesi 
neceflary 
to this 
Purpofe, 


particular Series of Affettions and A€tions, to 
the Self-Love or Intereft of God, as the fù- 
preme Head of the Human Sociéty, and of 
all our own Species, or all rational Agents what- 
foever, is immutable, and eternal ; and cannot 
therefore but uniformly produce the fame Effects 
to everlafting Ages. 

But farther, as thefe are the, only Meafures 
we can poffibly employ to acquire the Efteem 
of all thofe Beings, to -whom we are joyn’d in 
Society ; fo it is abfolutely neceffary, that we 
keep ourfelves always in fuch Circumftances, 
or in fuch a Condition of Mind and Body, as 
will enable us to purfue them, Otherwife, we 
thalt nevér compa{s our End, but ftand excluded 
from. this great Community, and lie involved 
in neglect and Infamy :. Both which are quite 
contradictory to the Order of Nature, 1 mean, 
to thofe two prevailing Paffions of our Minds 
viz. The Defire of Society; and of being u- 
niverfally lik’d and efteem’d ; which are no other 

i than 


duxerit, oblevifcatur ? Ille vero nec fui oblitus eft, qui 
re&e vixit, nec -iniquo animo mori poteft, cum multos 
relinquat fuz teftes, memorefq; virtutis. Quanto autem 
gaudio exfultare credendus eft illorum animus, qui co:po- 
ris admifione folutus, in cæleftes ignes, fempiternafque do- 
mos, unde exierat, revertit ? profecto enim ex divina, 
mente delibatos habemus an'mos, qui hac mole inclufi 
tanquam terræ gravitate, fic ipfi nimio pondere corporis 
opprimuntur : ubi autem foluti corporibus, ad proprias 


. fedes evolaverunt, tum vere vivunt, nec libidini, volup- 


tati, dolori ferviunt: fed fui compotes nulla re arguantut, 
nihil requirunt, omnibns imperant, Id. Ibid. 
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than Self-Love diverfify’d. This, I conceive, 
is undeniably plain. And therefore, that we may 
always be at Liberty, and have it in our Pow- 
er to follow after thole Things, that are adapt- 
ed to the Self-Love of our Almighty Sove- 
reign, and of all our Fellow-Men ; and con- 
fequently, abfolutely neceflary in order to ap- 
prove us to their Love and Efteem. 

p l What a‘- 

We muft nót abandon the Society of Man-fegions, 
kind, and retire into a Monki and; Boliean’ set 
tary Life, pretending to give up ourfelves ta Reiperita 
the Contemplation of the Nature of Things, necelfary > 
or to converfe only with God in Divine and an 
Heavenly Exercifès (1): We muft not defert 
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(1) Illa autem fcientia quam principem dixi, rerum eft 
divinarum atq; humanarum fcientia,in qua continetur de- 
orum & hominum communitas, & focietas inter ipfos. 
Ea fi maxima eft, ut certe neceffe eft, quod a communi” 
tate ducatur officium, id efe maximum. Etenim cogni- 
tio, contemplatioq; nature, manca quodam modo, atque 
inchoata fit, fi nulla a@io rerum confeguatur, Ea vero 
actio in hominum commodis tuendis maxime cernitur : 
pertinet igitur ad focietatem generis humani, ergo hæc 
cognitioni anteponenda eft. Atg; id optimus quilg, re 
ipfa oftendit, & judicate Quis eft enim tam cupidus in 
perfpicienda, cognofcendaq: rerum natura, ut, fi ei trastan- 
ti, contemplantique res cognitione digniffimas, fubito fit 
allatum periculum, difcrimenq; patriæ, cui fubvenire, opi- 
tulariq; poflit; non illa omnia relinquat, atque abjiciat, e- 
tiamfi denumerare fe ftellas, aut metiri mundi magni- 
Ree poffe arbitretur ? Atque hoc idem in parentis, 
n amict re aut periculo fecerit. Quibus rebus intelli- 
gitur ftudiis, officiifq; Scientiæ, preponenda effe officia 
juftitie, que pertinent ad hominum utilitatem, qua ni- 
hil homini debet effe antiquius, Cie, de Offic. Libs, τ. 
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this great Community -of God and our own 
Species, by Endeavouring to put an End το 
our prefent Being, or to extinguifh our Exi- 
ftence on any Newent whatfoever Cryo. We 
muft not indulge Sloth and Idlenefs, or Sleep 
away our Lives ina drowfie Inactivity (2) : We 
muft not {quander away our Time on Sports 
and Diverfions, or give up our felves to vain 
and trifling Amufements (3): We muft not 
weaken and effeminate our Minds and Bodies, 
by Luxury, Softnefs, or Delicacy (4): Nor 

muft 


(iN EN tiare ὃ $ Sen, ὅταν marO onlin x) Ἐπολύση 
vids ταύτης È ὑπηρεσίας» TOT ὑσολύεδε τεὸς αὐτόν» πὶ 
4 σὲ aaesy| O- οὐγάογεῶε» ἐγοικθύ]βς- cont F χώζθν» εἲς 
ἓν ἐκᾶνϑ- ὑμᾶς ἔταξεν. ὀλίγοι ded yewO- cea ὁ F οἰκή- 
σεως, H pad- τοὺς ETH Φιακειμμοιε: moO- 29 ὅτι τύ- 
eg, i ἢ woi@- κλήπ' Tass ἢ ἢ ποῖα δικαςήεια. Φοζερὸ» Τοῖς 
tsa «πὰρ ἆ δὲν πεποιηυᾶύοις τὸ σῶμα; χ) TÈ TETS κ]ήματα 5 
μείνατε; μὴ ἀλογίτως ἀπέλϑητο. Arrian, lib. 1. cap. 9. 

(2) Paulatim enim effeminatur animus, & in fimili- 
tudinem otii fui, & pigritiz inqua jacet, folyiture——~——— 
Quid ergo, inquis, non fatius eft vel fic jacere, quam ὃς 1- 
ftis officiorum vorticibus volutari ? Utraq, res deteftabilis 
eft, & contra@io, ὅς torpor. Puto, æq; qui in odori- 
bus jacet, mortuus eft quam qui rapitur unco, Otium 
fine literis mors eft, ὅς hominis vivi fepultura. Senec. 
Epift. 82 

(3) Neq; enim ita generati a natura fumus, ut ad lu- 
dum, & jocum faci effe videamur: fed ad feveritatem 
potius, & ad guedam ftudia graviora, atq; majora. Ludo 


SHE) 


autem, & joco, uti illis quidem licet, fed ficut fomno, & 
Guictibus ceteris, tum cum gravibus fe.iilq, rebus fatil- 
fecerimus.. Cic de Offic. |. 1. 

(4) Indurandus ef animus, &.a blandimentis volup- 
tatum procul abftrahendus. Vina Hannibalem folyerunt, 
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muft we in any Degree load ourfelves with 
Riot, Excefs, or ae aperance (1). 

For, as thofe Things do, either render a 


Man unfit for the Difcharge of any laudable 
Office, or ssid him, by the Natural Influ- 


ence they have over our Minds. and Paffiens, 
to the Commiffion of fuch Attons, as are quite 


contradictory to tne Seli-Love or Intereft of 
a SY - 0 iia yom F 1 . πὶ ma s ἐν πι fr a 
tnat Rational Commu rua whereof we are Mem- 
bicu e ed r VG a 3 A ABT > 4 ΠΑ "άν, 
bers (2); {0 is it very evident, that in’ them- 


εἶνεβ, they are quite difproportioned to this 
Principle, by the Gratification of which, ¢ eve- 
ry particular Being does nattrally ἀπ 

B43 others 
fess in nS Ol AGS “ο. ο. 


& indomitum illum nivibus atq; Alpibus virum enerva- 
verunt fomenta Campaniz. Armis vicit, vitiis, γἰθας 
ες. Nobis quoq; militandum eft, & quidem genere mili- 


tiz, quo nunquam gaess wunguam otium datur: Debel- 
landæ {unt in primisvoluptates, quæ; ut vides, fæva quo- 
que ad fe ingenia rapuerunt, { quis fibi. propofyerit 


S 
r x y γος... Cy EE TIE bey DAE pT ET Ba 
quantum operis agreflus fit, fciet nihil delicate, nihil met 


liter efle faciendum. Senec. Epift, 52. 
EEE SI ns δα. ἆ \ 2 pfe 
(1) LO 9) ατεικᾶς DAN, ὅτι μὴ σρανμ.άτων GYEKAs it 
ζ 
, ~ } ’ ’ c , η 9 ᾽ ’ 
τινῶν ἐπετείων γοσημαάταν πειπεσόγ]ων. died δὴ ἀργίαν Te 
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Χ) LUTY C Ñy d VÉRI OMA, POUUaTayTe Hw WYO LLT ae 
Plat. de Rep. 


ge aves Soke 

(2) ENET igitur temperantia fedat appeti- 
tiones, & efficit ut he re&tæ rationi pareant; con fervatqs 
confiderata judicia mentis : Sic huic inimica intemperantia, 


omnem animi fatum inflammat, conturbat, incitat. Cic, 


Tufcul. Guat, 1. 4. Cupiditates enim funt infatiabiles - 
qu non modo fingulos homines, fed univerfas familia, 
vertunt; totam etiam labefa&ant fæps Remp. Ex cupi- 
ditatibus odia, diffidia, dilcordix, deditiones, bella naf 
cuntur, Jd de finide |. 1. 
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others his Efteem and Good-liking : And are 
{o far from having any Sort of Fitnefs or A- 
greement with it, that, on the contrary, they 
inevitably expofe us to the Negle& and Con- 
tempt of God, and of all the Rational Crea- 
tion ; (1) who cannot but look upon us, while 
We are in fuch Circumftances, as Unworthy of 
their Society, and, at the Beft, Shamefully 
Ufelefs and Infignificant. (2) 

And we may here take Notice, that -this 
Difproportion and Incongruity, which, an 
Utter Alienation from Mankind, Suicide, Idle- 
nefs, Vanity, and Lewdnefs or Luxury, do ma- 
nifeftly bear to this Univerfal Principle of Self- 
Love, whereby all Beings are animated, is as 
abfolute and Independent, as fteady, firm, and 
unalterable, as that Principle it felf is. 5ο 
that, if we would gain the Efteem of this one 
Univerfal Community, to which we belong. 

We muft entertain, even in our moft folitary 
Retirements, a Correfpondence both with God, 
and our own Species: (3) We muft maintain 
our prefent Station in this World, fo long as we 

can 


(1) Contemnuntur ii, qui nec fibi, nec alteri profunt, 
ut dicitur, in quibus nullus labor, nulla induftria, nulla 
cura eft. Admiratione quadam vero afficiuntur ii, qua 
anteire ceteros virtute putantur. Id. de Offic. Lib. 2. 

(2) Ti ἓν τρυφῶν W) εἐσμελὴς EYCI Tey ὃν ὁ ποιητὴς Kil- 
iat κοϑύροισι PAASA ἔκελον ἔφασκεν ἐδ» γίνοιτ᾽ ἂν ὁ Tot- 


SrO πᾶσιν ἡμὶν ν Plat. de Legib. lih. το. 


(3) Atque illi, quorum ftudia, vitaq; omnis in rerum 


cognitione verfata eft, tamen ab augendis hominum utili- 
tatibus 
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can in a Confiftency with thofè Meafures that 
are pleafing to God, and’to all Mankind: (τ) 
We muft apply ourfelves to fome Bufinefs, 
wherein:we may be beft ufeful to Mankind, and 
purfue it with Diligence and Contentement : (2) 
And by Moderation, Temperance, and Sobriety, 
we muft keep ourfelves always in a fit Temper 
of Mind and Body to fall in with the  Self-Love 
of all thofé Beings or Perfons, that make uP 

ΕΑ this 
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tatibus, & commodis non recefferunt. Nam erudierunt 
multos,.quo meliores cives, utiliorefq; in rebus ὃς tuis, ὃς 
publicis effent. o Gicu de Offic. Lib, 1. 


(1) Nifi enim Deus is, cujus hoc templum eft omne, 
quod. confpicis, iftis te corporis cuftodiis liberaverit, huc 
tibi aditus patere non poteft. ——> Quare & tibi, Pubii, 
ὅς piis omnibus retinendus eft animus in cuftodia Corpo- 
ris: nec injuffu ejus; a quo ille eft vobis datus, ex homi- 
num vita migrandum eft, ne munus humanum affignatum 
4 Deo depizifle videamini. Sed juftitiam cole, & pieta- 


tem — quia ea vita, via eft in-Celum, & in hunc 
cetum corum, gui Jam vixerunt, & corpore με illum 
incolunt locum, quem vides. Id. in Somn. Scip. Frag. 
(2) Nonnulli tamen, five felicitate quadam, ie bonitate 
nature, five parertum difciplina, retam vite fecuti furt 
viam. Illud autem maxime rerum genus eft eorum, qui 
aut excellente ingenii magnitudine, aut preclara eruditio- 
ne, atque do&rina, aut utraque re ornati, fpatium etiam 
deliberandi habuerunt, quem potiffimum vitæ curfum fe- 
qui vellent: in qua deliberatione, ad fuam cujufque natu- 
ram confilium eft omne revocandum ——- ut conftare in 
vitæ perpetuitate pofimus nobifmetipfis, nec in ullo officio 
 Claudicare, Οἷς. de Offic. Lib. τ. Τὸ τεχνίον, ὃ ἔμαθες 
φίλε; Τότῳ TETEVATONS Μι Anton. Lib, 4. 5. 31, 
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this rational Society, andto go along with them 
inia hearty Purfuit after their Intereft and Hap- 
pinefs. (τ) 

Thefé Things have evidently an abfolute and 


1 ΕΙ 1 iG P 4 e 
are Ako- unchangeable Suitableneis, and Proportion to the 


lute and 
Indepen- 
aent. 


Self-Love of all thofe rational Agents, to whom 
weare affociated.- And every Body will allow, 
that without a fteady Obfervance ef this Sort 
of Condutt, ’tis impoffible we can ever be in 
the Way to put ourfelves in the Favour of 
either God or Man, or to gain their Good-lik- 
ing and Approbation. 

I fup- 


t > N ws ~ m~ 
(1) Ώσσερ ὀφϑαλμὲς dvd κεφαλῆς è δε Umyepev ie 
Su, ἐδὲ κεφαλίι) ἀνά, σώματῶ;, «πὲ ἐδὲ σῶμα ἀγά, u- 
o ` ~ \ of of ~N L $ \ ` ~ AN 
Nge IÈ TYT Χ) ATION GN TS διαφοόΘ γεν Ts Wer τοῖς SA- 
> of wv 
ANGIV Ἰαγρὲς TÈ πολλεὲ νοσήματα» ὅτι τὸ ὅλον ἀἐμελοῖεν, 
τη - ὦ ~ E y 
y deot Tho ὅ]πημέλειαν TORN, ἕ μὴ καλῶς ἔχον], FA 
of / “νυ 15 js y 
Sivar εἴη τὸ pep εὐ’ exar: mala γὸ oon cn T: duxs 
) can χ) τὰ, HK χ) ταὶ a, ante orl σώματι Ea vie 
OASIS Ag SEE esd ny» Pe a κατ!» ty Dey 
3 , 2 -ς 2 c ¢, 5 ΓΗ 3 
πιὸ ἀνθρώπω, W Headey ἐπιρβεν warep CH T κεφαλῆς ἐπὶ 
qà ὄμματα. Dey ev naya κ) πρῶτον W) udara ϑεραπό,- 
Vy εἰ μέλλει Hy TÈ P κεφαλῆς, κ) TATY ὅλε suyar- 
aan iS toh age, Heid aA AISAT ΙΖ ς τ ὅ 
καλώς EXEVe VEELTOLAK QF UXUD EON ὦ MAKES, E 
modis TIC Ts emad As ταύτας» TOS Abyss tL) TEG κα. 
> ma ap ’ > oy as 
λές. ἐμ Da Torov λόγων w F ψυχαῖς σωφροσύνίιυ 
> - τ 7 a ` ’ Ὁ οἱ x 
efyiyvent, ἧς ε[γθνοιδύης χ) παρέση-, ῥόθιοη ndn κ”) + 
~ As of z ο 
ὑγιείαν WT ἢ κεφαλὴ χ) τι ἄλλω σώματι “σοείζειν. Plat. in 
Charmid. Habenda ratio valetudinis: utendum exercita- 
tionibus modicis : tantum cibi & potionis adhibendum, 
ut reficiantur vires, non opprimantur, Nec vero corpori 
foli fubveniendum eft, fed etiam menti atque animo mul. 
to magis: namque hæc quoq; nifi tanquam lumini oleum 
gnftilles, extinguuntur. Cic. de Senet. Exercendum ta- 
men corpus, & ita afficiendum eft, ut obedire confilios 
rationique poffit in exequendis ‘negotils. Id de Office 
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I fu pdl, } need not here obfer νε, that n Affe: 
our fteadil ly direct: ng our Affecttions atidtions and 


. + Aak ins 
Actions towards hie Cratiocation. of ..thé + seeerre- 


Self-Love of our own. Species, 15 likewife fond τ ray 
2 


tne Self- 


moft agreeable to the Self-Lave of the Deity. Love of 
1 te T our own 
I have all along reprefented the Supreme Being, Spe ies, are 
K T ‘as likewife a- 
particularly as the Great -Head and Governour grecable 
he. Hocane hint kar to the felt 
of the Human Society : ty ‘om. which One can- Love_of 
C G 


not but infer (after our Minner of appre, Deity- 
hending Things) that he is animated with all 
thofe Paffions and Affections that belong to a 


Being of that Character, and that powerfully 
determine him to defire, confult,. and purfue 
the Welfare and Profperity of all his Subjects. 


A 
Condu& to the promoting of the Good and Hap- 
i Mankind, who are the Property and 
f Heaven, and whom God made to be 
I have ọbfèrv’d above from Arrian 5 
that Man Favours the Defigns of the Deity, he 
thereby gratifies his 
S:lf-Love, and cannot on that Account ap- 
prove himfelf to his Acceptance : Whereas 
when we negle&t the Interefts of our Fellow- 
Men, or go about to difturb the Peace of the 
World, or to injure any of our Neig hbours | 
we, in this, run dire€tly crofs, to the Self 
Love of the Deity, as he affects and intends the 
Well-Being of the Human Species, and cannot 
but be accounted impious againft God, for thus 
invading his Property, oppreffing his Subjects, 
and 


τος 


~ arat 2 x we 
co-operates with him, an 
but 
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and counter-atting the Defigns of his Good- 
nefs. (1) 

Alb thele Now, this our Devout Love of God, the 


Things are : 
what we Great Head of the Human Society ; and thofe 


call Virtue, _ f A 
feveral Affections and Aćtions, that neceffarily 
flow from it : This fincere Love of all our 
Fellow-Men ; and thofe genuine and necefary 
Effects it naturally produceth: This Moderation 
with Refpet& to ourfelves, or this (esgesounns) 
found, and vigorous, or well-proportion’d 
Temper of Mind and Body, that qualifies us to 
affilt all the Individuals of this large Commu- 
nity in {πεῖς Purfuits after Happinefs : All 
which Things, are, in their own Nature, ab- 
‘olutely and independently, without the inter- 
pofing of any A& of any arbitrary Will what- 
foever, and confequently, firmly, and fteadily, 
without the poffibility of any Change or Al- 
teration for Ever, proportion’d and adjufted to 
this Univerfal Principle of SelfLove, whereby 
all thofè Beings to whom we are naturally af- 
fociated, are; upon all Occafions, and in every 
Inftance, abfolutely and irrefiftibly govern’d and 
determin’d ; I fay, all thefe Things are. what 
we-call Piety and Virtue, or, Univerfal Juftice, 

Equity, 


eee ee ee 


(1) Ὁ ἀδικῶν dosla. ἢ 3 W ὅλων φύσεως κατασκά,- 
asenuias Te λογικὲὲ Coa ἕνεκεν ὀνήλων, ὅτε ὠφελῶν ἐξ 
«λληλα καπ’ ἀξίαρ, Bagala, ὃ μηδαμῶς" ὁ τὸ βέλημῳ, 
ταύτης @pabalvay, doe δηλογότι εἰς ἃ “ρεσζύτατίω 
Δ dear M. Anton, Lib, 9. 5, τ. | 
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Equity, and Righteoufnefs (τ) So that, from ae Φις 
k ; JA 7 ore Virtue 
the Evidence of the Things themfelves, it con-js no ar- 
bitrary 


vincingly appears, that ye in its own Na--;: om 
ture, is proportion’d and adapted to the Self- but in’ “dy 
; mmutable, 


Love, or the Natural Tafte and Appetite of all and Eter- 
Rational Agents whatfoever (2); Is the Great 


and the only Inftrument that can advance us to 
Univerfal and Immortal Fame, to 0 Foy Unf{peak- 


able and full of Glory, (3): Is. every where 
the fame all over the Univerfe, and is fubjett 


to no Change, but is Immutable, Uniform, and 
ect both of its Original and 
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Eternal, in Ref 
Duration (4) 
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(1) φρόνιμοι À Χ) δίκαιο!» ἐκ ἆλλοι τίνες εἰσ 
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SPOTS» Plat. in Alcib. 2. 


(2) Virtus & conciliat amicitias ὅς confervat : in ea eft 
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enim convenientia rerum, in ea ftabilitas, in ea confantias 
Cic. de Anzictt, 

(3) Deus eft mortali juvare mortalem; & hee ad æter- 
nam gloriam via. Plin, Hift. L. 2, Cap. 7. 

(4) Eft quidem vero lex, recta ratio, nature congruens» 
diffufa in omnes, conftans, fempiterna, que vocet ad of 
ficium jubendo, vetando a fraude deterreat, que tamen 
neque probos‘ fruftra jubet, aut vetat, nec improbos ju- 
bendo, aut vetando movet. Huic legi nec obrogari fas 
eft, neq; derogare ex hac aliquid licet, neq; tota abrogari 
poteft. Nec vero aut per Senatum, aut per populum fol- 
vi hac lege poffumus. Neque eft querendus exp'anator, 
aut interp-es cjus alius: nec crit alia lex Rome, alia 
Athenis, alia nunc, alia pofthac: Sed & omnes gentes, & 


omni tempore una lex, & fempiterna, & immortalis con 


tinçbit : unufque erit communis quafi magifter, & Impe- 


rator 
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And when Virtue appears to us in this Light, 
does it not openly thew it felf under all the 
Gham of Beauty, Harmony, and Proportion 
And as the Thing in the World, that a moft 
Beneficial and profitable? Plato (τ) had cer- 
tainly good. Reafon to declare, that had we 
our Eyes open’d to behold it in its own Na- 
tive Colours, we fhould not be able to hinder 
our Souls fiom being ravifh’d and our Affe- 
étions from being all engag’d in a clofe Pur- 
fut after. it. 

Here, we have one great Community made 
up of ate the Great Creator and Governour, 
and of Infinite Numbers of Rational Gates 
ΠΕ, are all ρονετη by one common Prin- 
ciple, whereby every Individual is conti- 
nually feeking after his own Good and Happi- 
nefs ; and particularly, to be Univerfally lik’d 
and efteem’d: And here is Virtue gratifying to 
the full, this one common Principle of God, 
and of all Mankind, filling every Individual 

vith inw τ Joy and Pleafure ; and uniting In- 
finite Numbers of Rational Agents to one ano- 

ther 
EONS SY Sip Aa TS SUN οὐσία εν ee 
rator Deus ille, legis hujus inventor, difceptator, lator; 
cui non parebit, ipfe fe fugiet; ac naturam hominis afper- 
nabitur, atque hoc ipfo, luet maximas pænas, etiamfi cæ- 
tera fupplicia, quæ putantur, effugerit. Cic. de Rep. Lib, 

ae REAR "Ανω κατ κύκλῳ φοραὶ W ςοιχέίων. ἡ ὃ P 


εἰρετῆ]ς κήγησις ἐν ἐδεμία τέτωγ» de ϑειότόβον TE, Χ) OSD 
επιγοήτω σξρίοσα émde. M. Anton. Lib. 6. §. 17. 


YGE? 


TiVO 
(1) Δενὲς 93 ἄν παρεῖχεν ἔρωτας; ὅτι TOTOY ἑαυτῆς 
Pepy νὲς Gd wAOY παρώχετο eis onlay 1 ἴοψ. Plat. in Phædr. 


λα 


ther, in the exattett ELopertions; Fitnefs, 
Agreements ; and fpreading all over this vaft 
Community, Univerfal Delight and Harmony, 
while they are -all saneually applauding and 
praifing one another, for the mutual Affittanc 
"φῇ ire all contributing in promotin 
other’s Welfare and Brofperity. 

So that, Here is Univerfal Symmetry and 
Proportion, Univerfal Concord and Harmony, 
Univerfal Joy, Triumph, and Happinefs, And 
all this fixt and permanent, to continue, with- 
out any Poffibility of Change, while thofe 
Beings have their Exiftence, to everlafting Ages. 
And thus, does Virtue appear every Way, 
Charming Good, and Profitable (1). 
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This is; the ‘Iufion. which the fearch I 
have made into Human Nature, has led me to. 
And I have good Reafon to hope, that every 
Impartial Reader will confefs, I have faid no- 
thing but what the Nature of Things has ne- 
Ceifarily obligd me to own : And from my 
Marginal Quotations it appears, that the World 
may, thus far, look upon me, not as a Jem or 
a Chriftiaa (as thofe Charaéters imply fome Im- 
provements, not attainable by mere Men) but 
as a Heathen Philofopher, who has taken his 
Ideas, as they offer’d themfelves to him from 
the Nature of Things, or, who has collected and 
rang’d into a particular Order the avowed Sen- 
timents of other Heathen Philofophers, who 
liv’d, fome of "επι, more than two thoufand 
Years ago. 
Vo Indeed, the Author of the Fable of the Bees 
laid down has from the View he has taken of Human Na- 
a dure. ture, laid down a quite contradi€tory Conclu- 
Gie £100 τ : For he maintains that the ΠΗ͂Σ Rudiments 
of Morality, broach’d by skilful Politicians, to 
render Men ufeful to each other as Kal as 
tractable, were chiefly contriv’d that the Am- 
bitious might reap the more Benefit from, and 
govern vaft Numbers of them with the greater 


Eafe and Security: And, that the nearer we 
fearch 
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65» καλὰ wessaryophes Ου 4 τὰς φωνὰς, κ) τὸ K P 
prind waila ὠσαύτως» Καὶ ulu) τά γε xT τοὺ γόμες, % 
τὰ Οπιτηδεύγασα ἃ & δή we ὀχ]ὸο τέτων ech τοὶ y τὰ 
i ὠφέλιμα E, ἢ ἡδέα, ἢ ἢ ἀμφύτεεα» Οὐκὲν x τὸ PH mae 
Φημάτων κάλλθ- ὡσαύτως» Id, in Gorg. 
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fearch into Human Nature, the more we ‘hall 
be convine’d, that the Moral Virtues are the 
Political Off-fpring, which Flattery begot upon 
Pride. By all which, this Gentleman means we 
fhould underftand, that the Moral Virtues are 
all a Chimera, a downright Trick, which Po- 
liticians and AMoraliffs have impos’d upon the 
World, as an Engine of their own Invention, 
in order to promote their own Ambitious Pur- 
pofes. This, I fay, is a Conclufion, quite 
contradictory to that which I have been led 
into. And no Doubt, the Author of it pretends 
to have Reafon on his Side; Nay, he is very 
pofitive, that it is founded in Human Nature, 
But as, I flatter my felf, I have made the con- 
trary of this evidently to appear, from what 
I have been hitherto infifting on: To fèt this 
Matter in a ftronger Light, I hall now confider 
our Author’s Reafoning on this Argument. 
And, as I have above hinted, I will not debate Our Au- 
i thor’s Rea- 
with this Gentleman, about what he here at-foning 
tributes to Human Nature, I frankly own, εἰιαισοηζώκά, 
every Man has (what he abufively calls) Pride puted. 
that is, as he himfelf explaineth it, a Defire 
of Being prais'd and commended : And withoup 
Difpute, this Pride 15 wrought upon, by fuch 
Objects as are proper to excite and gratify it; 
Which, when it happens, we fhall, if you 
pleafé, as our Author does with πο great 
Propriety likewife call Flattery. But now, 
what of all this! I hope there isno Harm in 
a Man’s loving a Principle of Action deeply 
laid 
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Αν ENQUIRY INTO ΤΗΕ 
laid in his Nature, that always exerts it felf, 
when 1Ε happens to be worked on by furitable 
Motives.. But, fays our Author, Pride is one 
of thofe Frailties or Weakneffes of Human Na- 
ture, which that, which Philofophers call Real 
Virtue never fuffer to be gratified, I con- 
fefs indeed, there are fome Human Paffions, 
which commonly, and very juftly, get the 
Name of Pride, that are very great Weaknefles, 
and whereof the Gratification is moft Unworthy 
and Odious. But, according as Pride ought to 
be underftood in this Argument, is it a Piece 
of Weaknefs, or any Thing blameable in a fi- 
nite Creature, to purfue after Happinefs, or to 
defire the Good-opinion, and Applaufes of 
God, and of all the Rational Creation, through 
all the feveral Stages of our Eternal Exiftence? 
(1) Or can any Man that underfiands any 
Thing of a Human Soul, or that believes, 
there isa God, a Providence, and a future State 
of Rewards and Punishments, ever difapprove 
of this Principle, or condemn our Purfuing the 
Gratification of it? 
Well, but Law-givers and Philofophers (2), 
have made ufe of Flarrery, a bewitching Engine 
(whereby 


A at lade 
(1) Oder 93 ἐγαϑέγ πα τιμὴ. Plat. de Legib. lib. 5. 
Vera enim virtutis merces, gloriaef : nee quidquam eft 
aliud, quo magis ad reéte honefteque agendum, præftan- 
tis animi homines incendantur. Cic, Confol. 
(2) Animal hoc providum, fagax, multiplex, acutum, 
memor, plenum rationis & confilii, quem vocamus bomi- 


nem, 
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(whereby our Author underftands, fome very 
powerful Arguments drawn from the Confide- 
ration, of the Excellency of our Nature above 
other Animals, and of the Greatnefs of our Sa- 
gacity, and the Vaftnefs of our Underftanding, 
or the Rationality of our Souls, by the Help 
whereof we are capable of performing the moft 
Joble Atchievements, that will Support the 
Dignity of our Nature, and exalt us to the 
Eftcem and Commendation of God, and of 
all Mankind) I fay, Law-givers, and Philofo- 
phers, as our Author complains, have made 
Ufe of this Sort of Flattery, this Bewitching 
Engine, fuch powerful Motives and Argu- 
ments; and have thereby begot Moral Virtue 
on this Principle of Pride: So that the Mo- 
ral Virtues are the Political Off-fpring, which 
Flattery begot upon Pride. 


G But, 
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nem, præclara quadam conditione generatum effe a fue 
premo Deo. Solum eft enim ex tot animantiurh generia 
pus, atque naturis, particeps rationis, ὃς cogitationis, cum 
cetera fint omnia expertia. Quid eft autem, non dicam 
in homine, fed in omni celo, atque terra, ratione divi- 
nius? Oc, Cic.de Legib. Lib. τ. Homo autem, qui ra- 
tionis eft particeps, confequentia cernit, principia ὃς cau- 
fas rerum videt, earumgye progreflus, & quafi antecef- 
fiones non ignorat, fimilitudines comparat, & rebus præ- 
fentibus adjungit, atq; anne@it futuras; facile totius vitæ 
curfum videt, ad eamque degendam præparat res necefla- 
rias, Sc. Id. de Offic. Lib. τ, fed põftinet ad omnem ofa 
ficii quæftionem, femper in promptu Mabere, quantum na- 


tura hominis, pecudibus, reliquifque beftiis antecedat. Id- 
Ibid, 
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But, I would beg to know , what are we td 
underftand by begetting of the Moral Virtues 
upon Pride by Flattery ? Ifthis Phrafe has 
the good Fortune to bear any Senfe; or if 
We are to take it, in a: Confiftency with what 
our Author is all along difcourfing of; it muft 
queftionlefs fignify, that Men are perfwaded 
Into the Practice of Moral Virtue, by fome 
prevailing Motives, that are applied to their 
natural Defire of Praife and Commendation. 
And is ita Crime in any Law-giver, or Phi- 
lofopher, to awaken and raife our Appetite 
after juft and due Praife, in the Senfe I have ex- 
plained it, and to prevail on us by proper 
Arguments (fuch as the above Confiderations 
mentioned by our Author, .moft certainly are) 
to purfue after Virtue, as the only Means to 
acquire it? Or, does it follow from hence 
(let Pride and Flattery, the Principle and the 
Motives, be what they will, the moft Infamous 
Things in the Univerfe.) Does it follow from 
hence, that the Moral Virtues have no Foun- 
dation in the Nature and Reafon of Things, 
but are a meer Contrivance, a down-right 
Chimera, without Truth or Being, an Inven- 
tion of Moralifts and: Politicians ? 

This indeed is the Conclufion, which our 
learned Author has been pleafed to prefent us 
with ; and I am much afraid, that fome ill- 
natured Peopleganay from hence take an Oc- 
cafion to call a ither his good Senfe, or his 
Ingenuity in Mueftion; But what needs one 
| make, 
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make a rude Clamour about any Thing of this 
Nature? Is a little piece of Sophiftry, or an 
open Affront done to the common Underftand- 
ing of Mankind, are fuch Events fo very Ex- 
traordinary and Miraculous ? Nay, but fay 
fome People, is it not provoking, that a Man 
thould go about to put upon the World fuch 
Wretched Stuff, in Matters of this Confequence ! 
Provoking! Νο» If it be not exceeding plea- 
fant and diverting, it férves at leaft to enter- 
tain one with all the Friendly Emotions of 
Pity, when we find one of our own Species 
{etting up an Image, which all the World fees 
to be a Creature of his own making, and then 
With the warmeft Zeal, muftering together all 
his Forces, to gain Credit to the dear Phan- 
tom, and to fupport its Reputation by perfwad~ 
ing Mankind to Bow down before it, Be- 
fides, that I always reckon, that Truth is o+ 
bliged to that Man, who maintains the Αι» 
gument he undertakes to demonftrate, by the 
beft and ftrongeft Reafons, that the Nature 
of Things can furnifh him with. And is 
it not a mighty Blow which our Author gives 
Moral Virtue, when he thus argues after an 
irrefiftible Manner ? Men fays, he, have Pride, 
that is, a Thirft after Honour, a Defire of be- 
ing praifed and commended ; but Philofophers 
and Politicians, by applying fuitable Motives 
(which this Gentleman calls Flattery) have 
perfwaded the World into the Practice of Mo- 
ral Virtue: And therefore the Moral Virtues 
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Political Off-{pring, which Flattery be 
gets upon Pride, that is, they are all Trick 
and Invention ! 


E 
are tne 


rifum, teneatis amici. 

I would fain know, how any Man can with- 
ftand the Force of this Argument. The Gen- 
tlemen of the Grand Jury of Middlefex have 
been ftrangely blinded, that they conld not 
difcern its convincing Evidence. And itis really 
Pity that the Publick have not better reward- 
ed the Ingenious Author ofthis Almighty En. 
gine, that can be applied to all Purpofes, and 
by the help whereof one Single Man may un_ 
dertake to Demonftrate, that every Thing in 
the Univerfe is mere Delufion and Impofture. 

I fuppofe every Body will allow, that all 

Iris bare- intelligent Beings whatfoever are excited to 
ΠΟ Aion by fòme Motives: And if you grant 
but this, which, I humbly couceive, cannot well 
be denied ; with what clearuefs fhall this Argu- 
mentation demonttrate, that all the Predudétions of 
Rational Agents, are down-right Chimera! It 
might perhaps be thought Impious, to try the 
Mieke y Power of this wonderful Engine, upon the 
Worksofthe Deity: but whatcan hinder us from 
applying it to prove the Value and Certainty 
of thofe Arts and Sciences, that are the Pro- 
dué& of the Study and Labour of poor Mor- 
tals? I tremble at the Fate of all our boafted 
Demonftrations; and it is really fhocking to 
find in particular, that all the feveral Parts of 
Geometry, are without Truth or Being, and have 
no 
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no Foundation any where, but in {fome delud- 
ed Fancies. For, may not one well enough 
alledge, that the Incomparable Sir J aac New- 
ton, or {ome other Mathematitians, have awak- 
ened in fome People, that Pride, or that de- 
fire of Efteem, which they found laid in their 
Nature, fo as to perfwade them into the Study 
of that Science? And does not it follow from 
hence, that Newton's Principia, for Inftance, are 
the Mathematical Off-fpring which Flattery 
begets upon Pride? Or, That thofe eternal 
Truths, which this great Man has, by his vaft 
skill in Geometry, found out aad demonttrat- 
ed to the World, are all meer Fittion and 
Chimera? This indeed may be fomewhat a- 
larming to thofé Gentlemen that deal in De- 
monfiration. But what have they to offer a- 
gainft the juftnefs: of this Confequence? I am 
well affured, that the very fame Confiderations 
which our Author makes ufè of to prove, 
That the Moral Virtues are nothing more 
than the meer Contrivance of Politicians and 
Moralifts, will lead us with as great certain- 
ty, to this, I own, a pretty odd Conclufion, 
or to whatever elfe, one is inclinable to de- 
monftrate. 

Nay, to let you fee the irrefiftible Force 
of this mighty Engine, and how no one Thing 
can ftand before it. “Tis a moft dangerous 
Weapon’in the Hands of every School-Boy, 
to ruin the Credit of the Fable of the Bees it 
Klf and to make out to the World, That that 
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curious Book is a Matter-piece of falfe Reafon- 
ing, of Cavil and Sophiftry : For how ealy is 
it for any Novice dogmatically to affirm, our 
Author has Pride, i: e. he wants to be taken 
Notice of ; but fòme Flattery, or fome Power- 
ful Motives have ftirred up this Principle, and 
fo perfwaded him to publith bis private Vices, 
publick Benefits: And therefore, this Book the 
Fable of the Bees, or, private Vices, publick 
Benefits, is the Sophiftical Off-{pring which 
Flattery begot upon Pride, Indeed our Au- 
thor, for his part, needs not at all be concern- 
ed at any fuch Reafoning; for in the Name 
of all my Fellow-Men, who pretend to fome 
few Grains of common Senfè, I do affure him, 
that what Execution foever fuch a precious 
Syllogifm in the Hands of one who has been 


about fix Foot high fer fo many Years, may 


happen to do againft Moral Virtue, it can ne- 
ver, in the prefent Cafe, hurt his Principles ; 
what is it but an indifcreet Attack of an in- 
folent little Rogue, who deferves to be cha- 
ftifed, for daring to ufurp the Province of his 
Betters ? And who can help a raw faucy No- 
vice, his pretending to be as good at infer- 
ring Confequences, as one that has a longer 
Beard ? 

But this Argumentation of our Author’s, is 
ef fo very extraordinary a Nature, and feems 
capable of prodycing fuch Miraculous Effeéts, 
with Refped& ta every Thing to which it is αρ» 
plied, that fome People perhaps, may be gs 

‘Q 
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to imagine, that the Invention of it is beyond 
the Reach of Human Capacity. I own in- 
deed, that was I to Meafure another Man’s 
Powers by my own, which is but an ill way to 
judge of Things, I fhould be tempted to be- 
live, there is fomething here Preternatural, 
But as our Author gives us no hint of his 
being under the Influence of any Thing more 
than Human; we are oblig’d in Charity, to 
look upon his having found out fo extraordi- 
nary an Engine, of fuch univerfal Ufe, asa 
Proof of the vaftnefS of his Capacity, and 
of his being bleffed with an uncommon Ge- 
nius. In the mean while, I muft here arro- 
gate to my felf, the honour of having done 
Juftice to his Invention: And Ido appeal to 
the whole Underftanding World, whether I 
have not obférved the whole ftrength of his 
Argument, or if there be any Thing, from 
Beginning to End, in his whole Enquiry in- 
to the Origin of Moral Virtue, upon which 
the Decifion of this Point depends, that is not 
comprehended in thofe two Principles I have 
mentioned, from which alone he draws his 
Conclufion. This, I perfwade my flf, every 
Body will obferve who reads over his Enquiry, 
with the leaft Degree of Attention. How- 
ever, for my Reader’s Satisfaction, 1 shall trace 
this Gentleman through fome few Paragraphs, 
and impartially lay before you, what he all along 
adyanceth, till he brings us to his Conclufion, 
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AnImpat- In his firft Paragraph he tells us, that Man 


sal itbeing an extraordinary Selfifh and Headftrong, 
ae πι ες as well as Cunning Animal, however he may 
. “be fubdued by fuperior Strength, it is impof- 
c fible by Force alone to make him trattable, 

e and receive the Improvements he is capable of, 

c and therefore he obferves, in his fecond Para- 

€ graph, that Law-givers, and other Wife-men, 

t that have laboured for the Eftablifhment of So- 

& ciety, have employed all the Wit and Elo. 

s quence, they were Matters of, to perfwade the 

«« World, that it is more beneficial for every 

«« Body, to conquer, than indulge his Appetites, 

€ and much better to mind the Publick, than 

what feemed his private Intereft. But it bes 

“ ing impoffible to induce a Man to part with the 

& Gratification of his own Appetites, for the 

t Sake of other People, without propofing to him 

€ fome Motives, that let him fee, he thall there- 

€ by reap more Advantange, or greater Happ 

E nel : This made it neceffary for Politicians and 

€ Moralifts, to think of falling upon fome Ar- 

«c ouments, (which our Author * calls Imagina- 

e y) that fhould Univerfally take, and where- 

€ by all the World might be perfwaded, that 1° 

“is much morea Man’s Intereft, to crofs his 

€ Inclinations for the Good of the Publick, than 


f eratify them without any Regard to the 
Welfare 


that the real Rewards of Virtue, are to be found only 


in the Coffers of Princes, 
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« Welfare of other People.. To which Purpofe, 
as he tells us in his third Paragraph ; “ having 
e throroughly examined. all the ftrength and 
 Frailties of Human Nature, they found that 
c the Defire of Praife was an yniverfal Paffion 
“or Principle, that very powerfully governed 
eall mankind ; and therefore, juftly concluded» 
“that Flattery or that which ferves to work 
€ upon this Principle, muft be the moft pow- 
“c erful Argument, that could be ufed to human 
£t Creatures : fo that making ufe of this Bewitch- 
“ ing Engine, they extolled the Excellency of 
our Nature, and fetting forth with unbound- 
( ed Praifes the great wonders of our Sagacity, 
“and the Vaftnefs of our Underftanding, be- 
“ flowed a Thoufand Encomiums on the Rati- 
“ onality of our Souls (1). And by this Means 
tc having perfwaded Mankind into an Opinion 
“of their own Dignity and Greatnefs, they 
“warmly ply’d them with fuch Reprefentations, 
€ as made them fenfible, how unworthy it was 
“c fuch fublime Creatures, to live like Brutes, in 
“ the Gratification of their fenfual Appetites 


i (2), and not to keep their Rank in the Uni- 
s γεγίς 


(1) See Cicero quoted above p. 30, 

(1) Οἱ dee φρονήσεως κ) ἀρετῆς ἄπειροι, «Οωχίωις À W 
τοῖς τοιέτοις de Euvovles, κάτω ὡς ἔοικε κ) peer “πάλιν 
πρὸς τὸ μεταξὺ φερὀντ πε κ) ταύτῃ wavy) διὰ βίον. 
Cpl dies 3 Br, wees τὸ dances ἄνω, ἔπε: avél aeda 
“πώποτε, Yre ἦν: χϑησαῦη δὲ τὰ ον] Ό- T orle ἐπληρώϑην 
σαν, ἐδὲ βηζείετε κ) καϑαρῷς ἡδονῆς ἐγάσαγ]ο. aya 
βοσκημάτων Dink κάτω ἀεὶ βλεπόήε; X Χεκυφότες εἰς 
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τ ΤΙ and mind the Improvement of thofè 
r igher Qualities, that give them the Pre-emi- 
". hence over all vifible Beings. Befides, that as 
“he obferves in his fourth Paragraph, they in- 
“ troduced an Emulation amoneft Mankind, by 
τοι -α. 
dividing the whole Species into two Claffes, 
ο whereof the one confifted of poor, abjeét, gro- 
velling Wretches, that care for nothing but 
“the gratification of their own fordid and in- 
“ famous Lufts; but the other was made up of 
j thofe Noble Elevated Souls, that are Ambiti- 
ous to maintain the Dignity of their Nature, 
“ by embellifhing their Minds with -all thofe 
“ Graces and Virtues that can render them Beau- 
“¢ tiful in themfelves, and ufeful to others. And 
*fuch powerful Motives having been thus ap- 
κ plied ta this Paffion or Principle of Pride, 
€ he takes Notice of in his sth and 6th Para- 
“¢ graphs, that all Men were fome how or other 
“ prevailed on, either feemingly to approve of, 
“or heartily to embrace and purftie thofe Mea- 
ε fures, or Le&tures cf Morality, that were pro- 
“ pafed to them by thofe Law-givers and Phila- 
“ fophers, as the great Means to raite them 
€ up to the Efteem and Commendation of Man- 
é kind. And fo he comes to lay down his Con- 
« clufion in his 7th Paragraph : This, fays he, 
“ was 


viv, © εἰς τραπέζας, Boonorles χορταζόμλωοι x ox doves. 
x tvene È τότων πλεονεξίας aawliCov]es, x, κυείτ]ονες 
dhase σιδηροῖς κερῴσι Te x) ὁπλοῖς, Ἰποκ]ιννύασι SY a. 
χληείαν, ἅτ: ἐχὶ τοῖς sow, δὲ τὸ ETE τὸ σέγον gaws 


“τῶν πιμπλάήες. Plat. de Reps Libe 0. 
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“¢ was (cr at leat might have been; for he is 
not {0 very fure, that it really was) ‘* the Man- 
& ner after which Savage Man was broke: From 
& whence, it is evident (that the Moral Virtues 
“ have no Foundation in the Nature and Reaion 
«ος Things, but are meer Chimera’s, without 
ες Truth or Being, contriv’d by skilful Politici- 
“ans and Moralifts, as the beft Engine they 
“ could invent, whereby to govern the World: © 
For this is what he underftands, when he 
tells us) “ That the firft Rudiments of Mo- 
“ rality broach’d by skillful Politicians, to ren- 
e der Men ufeful to each other, as well as tra&- 
“ able, were chiefly contriv’d, that the'Ambiti- 
“ous might reap the more Benefit from, and go- 
“ vern vaft Numbers of them with the greater 
<¢ Bafe and Security. | 
This is a faithful Account of every Step of 
our Author’s Argument, nor is there any Thing 
to be found in the following Part of his En- 
quiry, but what comes entirely to the fame 
Purpofe. And can any Man have the Face 
to fay, that he muft certainly havea very de- 
{picable Opinion of Mankind, or an Extravagant 
Conceit of his own Worth and Authority, who 
canw imagine, that the World is to be catched 
by fuch a fine Piece of Reafoning | 
41} Suppofe, I have half a Dozen wild,t is very 
rambling Boys, that can have no fettled Thought fig ep 
about any Thing; this gives mea good deal of 
Concern, and I am apprehenfive, they will all 
their Life long be good for nothing: Howe- 
yer 
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ver, I am to employ all imaginable Arts, to 
break them of their Roving, and Extrava- 
gances ; and to bring them to fome Steadinefs 
of Thought and Application. And for this pur- 
pofe, I addrefs my felf particularly, to that 
Paffion of Pride, with which I find they are 
all infpired: And in Order to work upon this 
Principle; Having made them fenfible of the 
Dignity of their Nature, and let them know 
for what Noble Purpofes they were made and 
defigned ; I reprefent to them on the one Hand, 
how their going on in their loofe and ram- 
bling Manner, will fink them below the Excel- 
fency of their Nature, and expofé them to 
Univerfal Contempt and Infamy: And on the 
other Hand, I lay before them, how a Stayed 
nefs of Mind, or a clofe and accurate Way. of 
Thinking, fuch as is to be acquitd by the 
Study of the Mathematicks, will recommend 
them to the Applaufes of all Mankind. Befides, 
that I raifé an Emulation among my Boys, by 
fetting Marks of Honour upon thofé that are 
fedate and apply themfelves; and Marks of 
Difgrace upon others that rove, and are heed- 
fefs : By which Means, I have had the good 
Fortune to break them of their Rambling, {0 
as that now they can clofely purfue Geome- 


trical Demonftrations, and are already Μαίζετο 
of Euxclid’s Elements. Now, I refer it to the 


Author of the Fable of the Bees, himfelf, whe- 
ter from this (which is plainly, his own Ar- 
gumentation) it is evident, that the Propofi- 

tions 


ORIGINAL oF Morar VIRTUE. 


tions of the fifteen Books of Euclid, are all 
a Chimera, an idle Fancy, without Truth or 

Being. 
But I have faid enough, Idare fay, my Read- 
er is thinking, too much, to lay open the 
mighty Force of our Author’s Reafoniug: And 
all the World muft be fatisfy’d, that this Gentle- 
man’s Argument is fo very curioufly contriv’d, 
that the Moral Virtues, for ought he has faid, 
may, or may not, be the mere, Contrivance 
and Invention of Politicians and Moralifts. So 
that from this Scheme, there is Nothing that 
can hinder a Man from Being very pofitives 
that Moral Virtue is downright Sham and Im- 
pofture, a Political Engine, invented by Law. 
givers and Philofophers, to Support themfelves 
in that Authority they have ufurp’d over Man- 
kind. It is true, fome fage Gentlemen, who, 
one is tempted to think, PS fome Knowledge 
Things, both in their Nature and Conie- 
quents, may look upon fiach a Scheme of 
Things as very Impious, and to be well ftock’d 
with Store of good Inftruments to overthrow 
all Religion whatfoever, to fap the very Foun- 
dations of all Peace, Order, and Government, 
and to pour in upon the World all the moft 
dreadful Confufions, Diftra&tions, and Miferies : 
But it better becomes us το regret, that 
this Notable Author made not one of thofe 
Philofophers and Politicians, who, as he fays, 
contriv’d, broach’d, and taught the Firft Ru. 
diments of Morality; which would have cer- 
tainly 
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tainly blefs’d the World witha Syftem of Mö- 
ral Virtues to the forming of which he had 
immediateiy contributed his Affiftance. We 
cannot indeed , at this Time of Day, fo well 
underftand, how much Human Affairs have 
faffer’d by his Appearing fo late among Man- 
kind. But from this Ingenious Fable, which in 
all its Parts, was {0 curioufly wrought up fome 
Years ago in a Chriftian Country, and which 
the Author has thought fit to Chriften by the 
Name of private Vices Publick Benefits, One 
may make fhift to form a tolerable Notion, 
of what should have been the Complexion and 
Features, the Principles and Difpofition of that 
Moral or Political Brat which his Flattery would 
have then begot, in a wonderful Manner, upon 
the Pride of his Species, and which, no Doubt, 
he would have left behind him, to the great 
Joy and Happineß of all Adams Pofterity. 1 
will not take upon me to fay, that fuch an 
Cf-{pring of our Author’s, would have had 
the good Fortune to be Univerfally Well-lik’d . 
For fome People, fuch is the Degeneracy of the 
Times ! Have fo bad a Tafte, as not to affect 
very much, this Production of his, that is now 
Abroad in the World. But what fignifies the 
Approbation of the Many, thofe Vulgar Souls, 
that have not the Freedom of thought; like 
Generous Free-Thinkers, to purfue their Prin- 
ciples beyond Human Nature ? Tis great Con- 
folation to our Author, that he has the Ap- 
plaufes of the Few, thoie refin’d Spirits who 

can 
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can think abfirattedly, whofe Minds are elevats 
ed above the Vulgar, and who fcorn to pro- 
Ttitute their Exalted, Free-Thinking Souls to 
common Senfe and Realon : But like Men 
of Honour, Nobly pronounce with our Au- 
thor, that the nearer we fearch into Human 
Nature, the more we fhall be convine’d, that 
the Moral Virtues are the Political Off-f{pring, 
which Flattery begot upon Pride. 

It is indeed my Misfortune, that the Prin- 
ciples, which I have above laid down, and ex- 
plained, do cut me off from having any Pre- 
tenfion to appear among fuch Honourable Com- 
pany. But as every Man has his own Pleafure 3 
fo it here gives me a particular Satisfaction to 
declare, according to the Vulgar, the common 
Principles of Human Nature, that the Moral 
Virtues, with Refpect to their Original, are all 
Independent of the Will of any Being what- 
foever, having their Foundation in the Nature 
and Reafon of Things: And that, as to their 
Duration, they are all as fteady, fixt, and per- 
manent, as is the Principle of Self-Love or Pre- 
fervation, with which. it is impoffible but every 
Animate Being muft be infpired. 

And upon the whole, I will beg Leave to Moral Vis 
conclude, that as the further we fearch, andir ~= 
the nearer we look into the Nature of both 
God and Man, the more we {hall be convine’d, 
that the Moral Virtues have their Foundation 
in the Nature of Things, or, are Eternally 
propottion’d to that great Commanding Prin- 

ciple 
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ciple of all Rational Agents, whereby they Περ 
ver but neceffarily purfue their ewn Intereft 
or Happinefs : So ’tis very manifeft from Ex- 
perience, which, as our common Proverb ob- 
ferves, teacheth Fools, that Multitudes of People, 
who liv’d together without (what our Author 
calls) Politicians and Philofophers, to work 
upon their Pride by Flattery, have moft reli- 
gioully difcharged towards one another, all the 
feveral Parts of Moral Virtue (1). And indeed, 

ac- 
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(1) Sed primi mortalium, quique ex his geniti, natu 
ram incorruptam fequebantur, eamdem habebant & du- 
cem, & legem, Ycee Sed quamvis egregia illis vita fuerit, 
ὅς carens fraude, non fuere tamen fapientes, quando hoc 


jom in opere maxime nomen eft; non tamen negaverin’ 


fuiffe alti {piritus viros, & ut ita dicam, a Diis recentes. 
Senec. Epit. 91 


Campeftres melius Scythæ, 

Quorum plauftra vagas rite trahunt domos, 
Vivunt & rigidi Gete: 

Immetata quibus jugera liberas 
Fruges, & Cererem ferunt; 

Nec cultura placet longior annua, 
Defun&umgque laboribus 

Ægquali recreat forte vicarius. 
Illic matre carentibus 

Privignis mulier temperat innocens, 
Nec dotata regit virum 

Conjux, nec nitido fidit adultero. 
Dos eft magna Parentium 

Virtus, & metuens alterius viri 


Certo fædere caftitas; 
Et peccare ncfas, aut pretium eft mori, 


Hor, Od. 24. L. 
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Oricinat or Morar Viktrur: 
according to what I have above obferv’d, As it 
15 Impoffible for any Number of Men; whether 
Great or Small, to keep together without (1) 
the Mutual Exercife of Moral Virtue (for 
Vice, or lijuftice fets even a fingle Perfon 
at Odds with himfelf) fò is every particulat 
Man that inclines (and we all Naturally do 
fo) to affociate himfelf with others, unavoida- 
bly led by his own Natural Senfè of Things, 
without any Sort of Inftruétion, to difcharge 
all the Offices of Moral Virtue towards thofe 
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Perfons among whom he is mixed, or whofe 
Good-opinion and Efteem he is feeking af- 


ter (1). 


(1) Eft enim natura fic generata vis hominis, ut ad 
omnem virtutem percipiendam fafa videatur: ob eamq; 
caufam parvi virtutum fimulacris, quarum in fe habent 
femina, fine do&rina moventur. Sunt enim prima, ele- 
menta nature, quibus αὐϑ15, virtutis quafi carmen effi- 
citur. Nam cum ita nati, fa&tiq; fimus, ut ὅς agendi 
aliquid, & diligendi aliquos, & liberalitatis, & referendæ 
gratiæ principia in nobis contineremus, atq; ad fcientiam, 
prudentiam, fortitudinemque aptos animos haberemus, a 
contrariifq; rebus alienos: non fine caula, eas, quas dixi» 
in pueris virtutum quafi fcintillulas videmus, ¢€ quibus 
accendi Philofophi ratio debet, ut eam, quafi Deum du- 
cem fubfequens, ad naturæ perveniat extremum. Gic. de 
Finib. Lib. 5. Νες eft quifquam gentis ullius, qui du- 
cem naturam naé&us, ad virtutem pervenire non poit. Id. 
de legib, Lib, τ. | 
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S to the following Part of our 
Author’s Book, I do not here 
defign to enter into any par- 
ticular Examination of it; I 
will only beg Leave to {pend 
: fome few Pages more, in en- 
deavouting to fhew, That the Principles of 
Moral Virtue, which I have above laid down, 
do moft effectually contribute to promote the 
Glory of all the Nations of the World, and 
to render every State and Kingdom upon Earth 
in all Refpetts, Great and Flourifhing, And 
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as this bears a plain Contradiéion to what 
our Author maintains, {0, I hope, it will from 
hence evidently appear, that he has utterly 
miftaken the Nature of Things, and is quite 
out in his Principles. 

That which our Author * has labour’d all 
along for, and wherein he flatters himflf he 
has not been unfuccefsful, is to demonftrate 
the grofs Error of thofe who imagine, that the 
Social Virtues, and the Amiable Qualities that 
are Praife-worthy in us, are equally beneficial 
to the Publick, as they are to the individual] 
Perfons that. are poffeffed of them; and that 
the Means of. Thriving, and whatever conduces 
to the Welfare and Happinefs of private Fami- 
lies, muft have the fame Effect upon the whole 
Society. < It is certain; fays he, that the fewer 
“ Defires a Man has, and the lefs he covets, the 
“more eafy he is to himfelf; the more ative 
“ he is to fùpply his own Wants, and the lefs 
“he requires to be waited upon, the more he 
“ will be belov’d, and the 166 Trouble he- is 
“in a Family ; the more he loves Peace and 
“ Concord, the more Charity he has for his 
“ Neighbour, and the more he fhines in real 
“ Virtue, there is no Doubt, but that in Propor- 
Ai tion he is acceptable to God and Man. But 
“let us be juft, what Benefit can thefe Things be 
“ of, or what earthly Good can they do to pro- 
“ motethe Wealth, the Glory, and worldly Great- 
“ nefs of Nations ? It is the fenfual Courtier that 
< fts no Limits to his Luxury ; the fickle Strum- 
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“¢ pet that invents new Fafhions every Week ; the 
«« haughty Dutchefs that in Equipage, Entertain- 
“€ ments, and all her Behaviour, would imitate a 
“ Princefs ; the profufe Rake, and lavith Heir that 
“c featter abroad their Money without Wit or 
“ Judgment, buy every Thing they fee, and ei- 
“ ther deftroy or give it away the next Day 2 
“- the covetous and perjur’d Villain, that {queez'd 
& an immenfe Treafure from the Tears of Wi- 
“ dows and Orphans, and left the Prodigals the 
“ Money to fpend : It is thefe that are the Prey 
“and proper Food of a full-grown Leviathan ; 
“ or in other Words, fuch is the calamitous Con- 
“ dition of human Affairs, that we ftand in need 
“ of all the Plagues and Monfters I have named, 
“ to have all the Variety of Labour performed, 


ing, in order to procure an honeft Livelihood 
“ to the vat Multitudes of working Poor that 
«€ are requir'd to make a large Society: And it 
“ is Folly to imagine that great and wealthg 
“c Nations can fubfift, and be at once Powerful 
and Polite without.” —“ Religion is one Thing, 
and Trade is another. He that gives moft 
© Trouble to Thoufands of his Neighbours, and 
ε΄ invents the moft operofe Manufa&iures, is, right 
“or wrong, the greateft Friend to the Soci- 
Kiem” 

= Thefe are our Author’s Principles. And in 
a Word, his Meaning is, that no Society can be 
raisd into a rich and mighty Kingdom, or fo 
cais'd, fubfift in their Wealth and Power, for 
H 3 any, 


which the Skill of Men is capable of invent- ` 
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any confiderable Time without the Vices of 
Man*. For, fays he, all the Cardinal Virtues 
together won’t fo much as procure a tolerable 
Coat, or ἃ Porridge-Pot. * 

Before I make it appear from my Principles, 
that the Contrary of this is Certain and Mani- 
feft; I fhall firt confider what we ought to 
underftand by Luxury. And the fixing of the 
Meaning of this Word, will go near to deter- 
mine the whole Matter, 

Our Author obferves, « That in the firft A- 
ges, Man without Doubt, fed on the Fruits 
of the Earth, without any previous Preparati- 
“ on; and repoféd himfelf naked, like other A- 
nimals, on the Lap of their common Parent ; 
Whatever has contributed fince to make Life 
more comfortable, as it muft have been the 


ες 


=° Refult of Thought and Experience, and fome 


Labour, fo.it more or lefs deferves the Name 
of Luxury, the more or lefs Trouble it re- 
quired and deviated from the Primitive Sim- 
“ plicity *, So that if every Thing is to be 
“ Luxury (as in Stri€tnefs it ought) that is 
not immediately neceffary to make Man fub- 
fift, as he is a living Creature, there is no~ 
“ thing elfe to be found in the World, no, 
“ not even among the naked Savages ; of which 
it is not probable, that there are any but what 
by this Time have made fome Improvements 
upon their former Manner of Living ; and 
either in the Preparation of their Hatables, 
the ordering of their Huts, or otherwife, 
“ added fomething to what once fufficed them.”* 
TOR, AON From 
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From which it appears, that, in our Au- 
thor’s Opinion, whatever is more than enough 
to keep Soul and Body together, or to preferve 
the Animal Oeconomy, and prevent its Diffo- 
Intion, is Luxury. And therefore, whoever 
purfues any one Object, or indulges any one 
Gratification, which is not abfolutely neceflary 
to the Support of the Individual, that Man, 
by this Way of Reckoning, is Luxurious. Tis 
true, our Author is pleas’d to own that this 
Definition, as he calls it, is. too rigorous: But 
fays he, if we are to abate one Inch of this 
Severity, I am afraid we fhan’t know where to 
ftop. But I hope, I fhall here make it cvideet, that 
we may very well abate a good many Inches of 
this Severity, and yet know where to ftop, {0 as 
not to go beyond the Nature of Things, 

And firft of all, Iwould beg to know, why 
that which is immediately neceffary to make 
Man fubfift, as he is a living Creature, is not 
as well Luxury as every Thing elfe. I fup- 
pofe’ Luxury always fignifies, or implies in its 
Nature, fome agreeable or pleafing Percepti- 
ons: And, I fay, I would fain know, why thofe 
Pleafures which a Man naturally perceives, and 
cannot but enjoy in the Ufe of thofe Things 
that are abfolutely neceffary to keep him alive, 
do not deferve the Name of Luxury tas well 
as every other Gratification befides. Had our 
Author given us his Reafons for this Diftinéti- 
on, One might have confidered the Force of 
them, and examin’d whether they “fhould not 
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have likewife ‘concludsd, That there is as little 
Luxury in other Things, as there is in thofe 
that are abfolutely neceffary to the Support of 
Life. 7ΤΊ5 very certain, that every Man has 
implanted i in his Nature a Principle of Self-Love 
or Preférvation, which neceffarily prompts us 
(when it is not otherwife directed by fome 
greater Power, or fome higher Pleafure) to de- 
fend and preferve our prefent Exiftence: And 
without Difpute, our yielding to the Influence 
of this Principle, and purfuing thofe Objets 
that are neceffary to our Subfiftence, has no- 
thing in it of Luxury. But does this Princi- 
ple determine us to nothing but that which is 
barely neceflary to keep us in Life; our Aus 
thor, all along through his Book, ee us ἃ 
quite different Account of it; and he obferves 
particularly, «« That there is nothing fo univer- 
“ fally fincere upon Earth, as the Love which 
ες all Creatures, that are capable of any, bear 
€ to themfelves ; and as there is no Love but 
“© what implies a Care to preferve the Thing 
€ beloved, fo there is nothing møre fincere 
e in any Creature than his Will, Withes, and 
< Endeavours to preferve himflf, This, fays 
ec he, is the Law of Nature, by which no Crea- 
ce ture is endowed with any Appetite or Paffi ion, 
ce but what either direétly or indireétly, tends 
“ to the Preférvation, either of himflf or his 
ες Species. And the Means by which Nature- 
« obliges every Creature continually to ftir in 
cc this Bufinefs of Self-Prefervation are grafted 
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in him, and (in Man) call’d Defires, which 
f% either compel him to crave what he thinks 
“will fuftain or pleafe him, or command him 
“ το avoid what he imagines might difpleafe, 
£ hurt, or deftroy him.” 

From which, according to our Author, it ap- 
pears, that as every Appetite of human Na- 
ture has a Refpeé, either to our own, or 
the Prefervation of our Species, fo the Prin- 
ciple of Self-Love compels a Man to crave and 
purfue not only what he thinks will barely 
fuftain him, as he is a living Creature ; but what 
Heconceives will pleafe him, as he is animated 
with fuch particular Defires or Paffions, which 
he wants to have gratified, and further com- 
mands him, to avoid not only what he ima- 
gines might hurt and deftroy his prefent Be- 
ing, but what he apprehends might difpleafe 
pii, or difturb his Well -being. And indeed 
we muft allow, that it cannot poffibly be o- 
therwife, when we confider that this Princi- 
ple of Self-Preférvation is always determined 
and exerted (as our Author likewifé infinuates) 
according to the Tufluence of thofe Appetites 
or Paffions, that are infepara ible from Our Pre- 
fent Conftitution ,; and which, to every Man’s 
Experience, powerfully excites us, not only to 
thofe Things that are immediately neceffary to 

make us fubfi ft, but to mauy other Gratifi- 
cations. 

Nor is thereany Thing more indifputable, 
than that we are determined from this very. 
Prins 
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Principle, to fet a greater Value on fome o- 
ther Things (and ‘fom a dutiful Regard to 
both God and Man, we are obliged to diret 
it fo on feveral Occafions) than we do on Life 
it felf, as is evident from People’s venturing 
and laying down their Lives, not in Defence 
of their prefent Exiftence, for that I fuppofe, 
they might have preferved to them, and ftill 
fuftain themfelves as living Creatures ; but in 
Defence of their own, and other People’s Well- 
Being and Happinefs. So that, if our being 
determined by the Principle of Self-Prefervati- 
On, makes it not to be Luxury, to feek after 
thofe Things that are immediately neceffary to 
keep us in Life; the fame Principle cannot 
but protect us from that Imputation (if we 
are not liable to it on fome other Account) 
when we are thereby influenced to purfue thofe 
Objects, or to indulge thofé Gratifications, that 
are not abfolutely neceffary to preferve us a- 
live: For if it prevents the charge of Luxu- 
ry in one Cafe, what can hinder it from hav- 
ing the fame Virtue in others, where it bears 
equal or greater Sway and Influence? And J 
cannot but here take Notice, that fince the 
Principle of SelfLove naturally determines 
us to rate other Enjoyments more than Life ; 
it 15 impoffi ble Gf this Principle has any con- 
cern in this Point) that the purfuit of thofe 
higher and more valuable Entertainments can 
be Luxury ; while our indulging of that, 

which 
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- which in Comparifon is but very Trifling and 
Infignificant, is not. 

But I am yet apt to believe, that our Au- 
thor, upon fecond Thoughts, will not contend 
that every Thing is Luxury, that is not ab- 
folutely neceffary to oe a Man alive. He 
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ebferves very juftly *, “ That the Defire wep, 150, 


feel to perpetuate our Kind, is Innate both 
in Men and Women, who are not defective 
“< in their Formation, as much as Hunger or 
Thirit, though they are féldom affected with 
it before the Years of Puberty. Could we, 
fays he, undrefs Nature, and pry into her 
deepeft Receffes, we fhould difcover the 
Seeds of this Paffion before it exerts it felf, 
as plainly as we fee the Teeth in an Embrio, 
before the Gums are form’d, And, I fup- 
pofe he will not maintain, there is any Luxu- 
ry in the Gratifying of ae Appetite, which 
15 [0 very natural ( though one might live, and 
Thoufands have done fo, without ever indulg- 
ing it) than there is in the Gratifying of our 
Hunger and Thirft, without which indeed no 
Man can fubfift. And why muft we not Form 
the fame Judgment with Réf{pect to other En- 
joyments, towards which Self-Love gives us a 
ftrong Propenfion, or without which we can- 
not find our felveseafy ? For my part, I do 
not fee it poffible to affign any good Reafon, 
which approves of our Gratifying thofe Appe- 
tites, that lead us to the Prefervation of the 
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can be found obedient to his Maker, if it be 


and at the fame Time condemns our indulg 
ing of other Appetites that are as Natural, ans 
which we are very fenfible, require as mucli 
to be fatisfied. 

But perhaps it will be alledged, that the Au- 
thor ot Nature has forbid us to tafte any o- 
ther Satisfaftions, but what we feel in reliev- 
ing our Hunger and Thirft, and in perpetuat- 
ing our Species. Indeed, if this can be made 
appear, I fhall own, that all other Pleafures 
are Vicious and Luxurious. But I am well per- 
fwaded, there is no Man who knows any Thing 
of the Nature of God, who will imagine, 
that any fuch Prohibition is laid upon Mankind 
by a Good and Beneficent Deity. I thall not here 
take Notice, to what Joys and Felicities we 
are Invited in another World, whereof the 
Profpeéts cannot but be exceeding Ravidh- 
ing: Perhaps our Author does not intend to 
call thofe Entertainments Luxurious, 1 will on- 
ly fpeak of thofé Objeéts that fall under our 
Notice in this World; and with Refpect to 
Things of this Nature, I defire to know, when 
a Man is not gratifying thofé Appetites, that 
prompt him to take care of his Animal Life, 
or to propagate his Kind, what fhall he be do. 
ing? Shall he fhut up all the Avenues of his 
Body, by which External Objeéts have accefs 
to affect his Mind? And thall he rob the 
Mind her felf of all Thought and Reflecti- 
on? This certainly he muft do, before he 
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uppofed, that God has prohibited Mankind 
all thofe pleafing Perceptions that fpring from 
thofe Things which are not abfolutely necefia- 
ry to keep one alive. 

For if a Man opens his Eyes, and looks 
up to the Heavens, or carries his Views through 
the Earth, ’tis impoffible but he muft be fen- 
fible of all the Pleafures that can arife from 
the nobleft Profpetts, the finet Landskips, the 
moft beautiful Colours, or whatever Objeéts 
can derive through his Organs of Sight, the 
the moft elegant and delightful Ideas; if he 
keeps his Ears and Noftrils open, he cannot 
but be entertained with the fweeteft Harmony 
and Mufick from a great many Tribes of Fea- 
ther’d Animals, and with the fineft Perfumes 
and Odours that arife from numberlefs Plants 
and Flowers: And if he does not ftop Senfa- 
tion all over his Body, muft he not fometimes be 
delighted with cooling Breezes, and at all other 
times be cheared with the kind Influences of the 
warming Sun? All thefe Gratifications are un- 
avoidable. And if a Man ufeth his own Thought 
and Refleftion, when he attends to the Rela- 
tion which his Wife and Children, his Friends 
and Behefactors, and all his own Species bear 
to him, he cannot but have a quick relith of 
the moft Delicate Satisfa&ions: And when he 
opens his Mind, and looks into the Nature of 
Things, fo as to difcern their Caufés and 
Defigns, their Frame Connection and Symme- 
try, all the moft refined Delights, come flow- 
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ing in upon him. Thofe Things cannot pof 
fibly be avoided, when one’s Mind happens 
to be thus employed. 

So that if a Man be not quite deprived of 
all Senfation, Thought and Refle€&tion, when 
he is not taken up in relieving his Hunger 
and Thirft, or in propagating his Kind, ‘tis 
impoffible but he muft enjoy numberlefs other 
pleafing Perceptions, befides what he has from 
thofé Things that are immediately neceffary, 
to make one fubfiit, as he is a living Crea- 
ture. And as no Body can alledge, that we 
are obliged to lock up all our Senfes, and to 
become fo many dead, lifelef8 Men, but when 
we are either Eating or Drinking, or in the 
Genial Bed: So is it very manifeft, that the 
Author of Nature, is fo far from forbidding 
us to tafte any other Entertainments, that he 
has put it out of our Power not to enjoy them 
in great Plenty and Variety, by making almoft 
every Thing about us 10 gay and delightful. 
And when I yield to the Nature of Things, 
and only follow that Conftitution, which the 
great Former of the Univerfe has fettled in 
the World, I believe no Body can find me 
guilty of Vice and Luxury; this Profufion 
of the fineft Delights fpread all over the 
Heavens and the Earth, can never be 
counted Vicious or Criminal, fince the 
Author of Nature has made it plainly ine- 
vitable. So that every Thing that is not ab- 
Jolutely neceffary- to keep a Man alive, can 

not 
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hot with any the leaft fhew of Reafon or 
good Senfe be counted Luxury. 

But it may be alledged further, that when 
we do not content our felves with thofe Plea- 
fures that arife from Things as Nature has 
aid them to our Hands, but employ our own 
Art and Labour in bringing them together, 
and blending them with one another, or rang- 
ing them in fuch an Order, that they enter- 
tain us with agreeable Ideas in greater Plenty 
and Variety, than they can be had in common 
through the World, we then become guilty of 
Luxury. But why muft this be judged Luxu- 
ry ¢ Or, what is there here that can involve 
a Man in any fuch Guilt ? We do not, I 
hope, create to our felves any new Powers or 
Faculties, which we had not before from the 
Author of our Being; nor do we furnifh Ex- 
ternal Objects with other Qualities, than what 
they have from the firt Caufé of all Things. 
No; human Nature, as to its Effential Powers, 
continues unalterably the fame that it was 
from the Beginning ; and External Objeéts ope- 
rate upon us, or affect our Minds no other- 
wife, than according to thofe Laws which the 
firpreme Ruler of the Univerfe has eftablifhed 
And where is the Crime of my Collecting and 
Difpofing fo many particular Things together, 
{0 as to gratify my Mind with fuch plenty 
and variety of pleafing Perceptions? All thofe 
Things are fitted and appointed by the Au- 
thor of Nature to entertain me with fuch Gra- 

tifications ; 
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tifications: And (whatever our Author has in- 
finuated to the contrary, without once pre- 
tending to give any the’ leaft Reafon for it) 
1 hope there is no Guilt in exerting my na- 
tural Powers, and making. ufe of my own La- 
bour, Skill, and Induftry, in procuring for 
my felf thofe Pleafures. which I have a natu- 
ral tafte to enjoy, or in applying Things to 
thofe Purpofes,; to which, not finful Man, 
but the Deity himflf has fo well adapted 
them. 

AsI find my flf naturally delighted with 
large open Views, with Symmetry and Pro- 
portion, fuch particular Arrangements and Dis 
{pofitions of Bodies, with beautiful Colours, 
agreeable Sounds, fine Odours, and the like. 
So are there Materials enough lying ready pro- 
vided by Nature, to minifter to thefe Pleafures : 
And why may I not bring thofe Materials to- 
gether, fo as to indulge to my felf thefé Gra- 
tifications, in Buildings, Furniture, Equipages 

* p. r19, 2nd Cloaths, wherein, our Author * tells us, 
the greateft Exceffes of Luxury aréfhewn? I 
know of no Law of Nature that forbids thefe 
Enjoyments, that declares them Vicious in them- 
felves, or that prohibits my employing my 
Thoughts and Labour to procure them: And 
therefore, till I canbe better informed by our Au- 
thor, I muft here prefume to Remark, that where 
there is no Law, therets no Tran[grefion,no Luxury, 

Our Author, through his whole Book, feems 
to be fir'd with a Manly Ambition, to fink him- 
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felf and the reft of his Species, much be- 
low that Dignity, which is commonly aferib- 
€d to human Nature: And therefore he is 
mightily offended at thofe People, whom he 
brings in thus arguing upon this Subjed& *. “ The 
- Almighty, fay they, has endowed us with the 
€ Dominion over all Things, which the Earth 
“and Sea produce or contain; theré is nothing 
“ to be found in either, but what was made 
«« for the Ufe of Man, and his Skill and In- 
€ duftry above other Animals were given him, 
“c that he might render both them and. every 
“« Thing elfe, within the Reach of his. Senfes 
“€ more ferviceable to him. Upon this Con- 
e fideration, fays he; they think it. impious 
to imagine; that. Humility, Temperance, and 
other Virtues fhould debar P cople from the 
Enjoyment of thofe comforts of Life, which 
are not denied to the moft wicked Nations 2 
and fo conclude, that without Pride or Luxu- 
ry, the fame Things might be eat, wore, 
and confumed ; the fame Number of Handi- 
crafts and Artificers employed, and a Na- 
tion be every Way as flourifhing, as where 
°° thofe Vices are the moft Predominant. 

I do confefs, I fee nothing wrong in this 
Reafoiting. However, fince our Author tells 
us, that it is only made ufé of by haughty Zoe 
ralifts, who cannot endure to hear the Dignity 
of their Species arraigned : Ihave fo great an 
Inclination to humour this Gentleman if 
this Point; that I fhal! here grant himfelf, 
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and all his own Kind, are a Species of Crea- 
tures,» not more honourable than any other 
kind of Animals; that -one may as well fay, 
“ the World was made for infignificant dying 
“ Worms, as for them ; and that they have no 
better Title to apply to their ewn Purpofes, 
whatever Things the Earth and Sea produce or 
contain, than the moft defpicable Infeéts, that 
can make Ufe of them. But how does this 
ferve to demonftrate, that every Thing is Luxu- 
ry, that is not abfolutely neceffary to keep a 
Man alive? I hope our Author will allow; 
that Mankind have at leaft, as good a Right 
to make ufe of the Enjoyments of this World, 
of to gratify their fevetal Defires or Appetites, 
as any other Tribe of their Fellow-Creatures, 
This worthy Gentleman has certainly too much 
Goodnefs to refufe fuch a Modeft and Humble 
Demand: And as he cannot but own, that 
there is no Species of Animals, that do not 
indulge all their Natural Appetites, fo far as 
they haye it in their Power without ever Re- 
garding, or ftinting themfelves to, what 15 
immediately neceflary to make them fubfift as 
they are living Creatures; 1 would fain think 
he has too much Juftice to deny the fame 
Liberty. to his Fellow-Men ; or to contend, that 
if they take any Pleafure that flows from o- 
ther Things than what are abfolutely neceffa- 
ry to keep them alive, they thereby involve 
themfelyes in Vice and Luxury. 


But 
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But to fhew, that People are thus Guilty, 
particularly when they like to be well-dreffed, 
Or to wear fine Cloaths (that he may lofe 
ho Advantage, that can be thought capable of 
doing Service to his Caufe) he alldws, con- 
trary to his avowed Notions, thé Dignity of 
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“ Gloaths, fays he, were Originally made for 
“ two Ends, to hide our Nakednéfs, and to 
fence our Bodies againft the Weather, and 
other outward Injuries: To thefé our bound: 
tc lefs Pride his added a Third, which is Or- 
“ nament ; for what elfe but an Excefg of ftu- 
pid Vanity could have prevailed upon our 
Reafon to fancy that Ornamental, which 
muft continually put us in Mind of our 
t Wants and Mifery, beyond all other Anis 
“ that are ready cloathed by Nature her felf? It 
is indeed to be admired, how fò fenfible 
a Creature as Man, that pretends to fo matty 
fine Qualities of his own, fhould condefcend 
to value himfelf upon what is robb’d from 
fo Innocent and Defencelefs an Animal as 
a Sheep, or what he is beholden for to the 
moft Infignificant Thing upon Earth, a dy- 
ing Worm. 
To fet this Matter in a fair Light, 1 thall 
here briefly remark, that our Cloaths are then 
judged to be Qrnamental, when befides their 
Anfwering the two firft Ends which our Au- 
thor mentions, they ferve likewife to enter- 
tain our Minds with pleafing or beautiful I- 
{ V2 deas ; 
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deas ; and derive the lke delightful Precepti- 
ons to thufe that are about us, fo as tomake 
our Appearance among our own Species the 
more agreeable. And fince Providence has pre+ 
pared Variety of Pleafures, which (if you 
will forgive the Expreffion ) we may al- 
ways carry about us on our Backs, not only 
for our own, but for other People’s Enter- 
tainment ; where is the Excefs of ftupid: Va- 
nity in our weariug thofe Ornaments, ΟΥ 
in our fhew'ng ourfelves under fach agreeable 
-erceptions? I dont think that I difcover any 
boundlefs Pride, or that I ovez-value my felf 
exceffively, and as much under-rate other Peo- 
ple, when i only make ule of thofe Gratifica- 
tions, which the Author of Nature has pro- 
vided for my Entertainment, which he has 
given me Tafte to enjoy, and Skill to improve, 
and whereby I make my {elf more agreeable 
to the Reft of my Species. 

But fays our “ Author, Is it not an Excefs of 
€ fupid Vanity, to fancy that Ornamental,which 
€ muft continually put us in Mind of our Wants 
“ and Mifery, beyond all other Animals, that 
“ are ready cloathed by Nature her felf, I fhall 
not pretend to fpeak for our Author; but for 
my own Part, I confefs, I no more mind my 
Wants and Miféries (except it be, joyfully to 
thank my kind Benefactor for having {ò bounti- 
fully fupplied me) when I am well and hand- 
fomely cloathed, than 1 do when I have chear’d 
my felf with the liberal, moderate Ufe of Good 
Entertainment, I find indecd that the pre- 

fent 
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gnt State of Humanity makes it neceffary for 
me (ο΄ Ὅς cloathed ; but in my Opinion, Man- 
kind have {ò little Occafion to envy other A- 
nimals that are ready cloathed by Nature her 
felf, that our being brought forth naked into 
the World, ought rather to be looked upon 
as an Inftance of the Goodnefs of God, and 
his Concern for our Happinefs. For as our 
Health is very much preferved and promoted, 
and a great many Mifchiefs prevented, by our 


being obliged to employ fo much Time and. 


Labour upon getting Food and Rayment for 
our felves; fo by this Conftitution of Things, 
we have an Opportunity to exprefs, our Benove- 
lence towards others and to recommend our felves” 
to their Good-liking and Efteem, by affifting 
them in thofé Vhings, and miniftring to their 
Pleafures from-fuch Enjoyments. 

Befides, that our Almighty and Beneficent 
Maker having implanted in our Minds a Na- 
tural Defire of Variety ; and Numbers’ of Peo- 
ple having different Taftes, with Refpeét to 
fenfible Objets) according perhaps to the dif- 
ferent Strufture of the Organs of their Body ; 
hy being left to provide and chufe their own 
Apparel, every Man has ‘it in his Power, 
amidft {ò great a variety of Things, to pleafe 
his own fancy ; and when any particular fet 
of Objeéts is like to give us Satiety from their 

eing too frequently and familiarly prefented 
to the Eye, we can then fhift the Scene, and 
reliove or refrefh the Mind with a new’ fet of 
gay and delightful Perceptions, Απά 1 can 
be [3 | hardly 
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hardly think, there is in the vifible Creation 

a more entertaining Sight, than a Company of 
Genteel well-dreis’d People, that appear each 
of them ynder his own particular fet of agree- 
able Ideas, and all together with a fine variety of 
the gayeft Colours. We are naturally delight- 
ed in beholding Muititudes of our own Spe- 
cies. and when they offer themfelves to our 
View with the additional Advantage of many 
beautiful Ideas; that arife from their Drels or 
Attire: This cannot but further recommend 
them to our Good-liking, as it is an Increafe 
of our Pleafure or Happinefs. 

So that, not to obférve how the Author of 
Nature has provided Materials for us, of which 
to make our Rayment, and given us Skill and 
Induftry above other Animals, to apply them 
to that Purpofe ; I muft beg leave to think, 
that our being brought Naked into the World, 
is fo far from fhewing us Miferable beyond o- 
ther Animals, that are ready Cloathed by Nae 
ture her felf, that on the contrary, tis of great 
Advantage to us, and ferves very much to 
widen the Sphere of our innocent Pleafures, 
and thereby lets us fee the Goodnefs of God, 
and his Concern for our Happineds. 

It is but a very poor Reflection which our 
Author makes, when he obferves further ; It is 
indeed, fays he, “ Το be admired, how fo. fenfi- 
“ ble a Creature as Man, that pretends to fo 
“ many fine Qualities of his own, fhould con- 
e defcend to Value himfelf upon what is robb’d 
« from fo innocent and defencelefs’ an Animal 

as 
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“asa Sheep, or what he is beholden for to 
the moft infignificant Thing upon Earth, a 
dying Worm”. Indeed it is very Wonder- 
ful how it comes to pafs, that Man, a Rati- 
onal Being, fhould value himf€lf, count him- 


ce 


ες 


felt happy, or perceive any pleafing ideas from 
what a filly Sheep, or a dying Worm produces, 
which Nature has made fit to be wrought in- 
to Cloaths, and to be beautifully ftained with the 
gayeft, and moft delightful Colours,. and upon 
which there is beftowed fo much human Art, 
Judgment and Contrivance, to make it fub{er- 
vient to thofé Purpofes. But it is yet more 
Wonderful, how Man, fo noble a Creature, 
Ahould condefcend to hold even his very Life 
and being of a Piece of lifelefs Matter, form’d 
into a Plant, that {prings from the Earth (which 
not only himfelf, but every the moft defpica- 
ble Animal treads upon) andis nourifhed by the 
vileft Ordure. One might be apt to think, that 
the Lord of this lower World fhould {torn 
to depend fo very much on Things in themfélvés 
fo Mean and Bafe, and in the Scale of Beings 
not near fo valuable as a dying Worm. But 
our Author could let us fee a great many Won- 
ders more, by jhewing us “what contemptible 
“ Parts of the Creation (if any Thing can be 
called fo, that was forn’d by an infinitely 
“ Good and Wife Being) we ftand indebt- 
€ ed to, for Relief from Anguifh and Pain, 
and for the Recovery of our Health, (he 
does not mean Phyficians) the Foundation of 
< all our pleafing Enjoyments. And indeed the 
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whole World is full of Wonders. Mean while, 
it cannot but appear manifeft, that the Na- 
ture of Things, no more makes it Luxury, 
to wear about us fo many delightful Ideas, if 
I may fpeak fo, which not only entertain our 
félves, but are exceeding grateful to other Peo- 
ple; than to take delight in beholding thofe 
Beautiful Colours that appear in the Heavens at 
the rifing and fétting of the Sun, or in viewing 
any other Objects, that naturally derive to us 
the fineft Images. | 
Upon the whole I conclude, That the Au- 
thor of Nature having fo fettled the Contfti- 
tution of Things, that it is impoffible for us 
not to perceive ΟΤΙ rlefs other Satisfa€tions, 
befides thofe that arife from fuch Objets as 
are abfolutely neceffary to. keep us alive ; 


‘we may all chearfully indulge to our {elves 


chofe Gratifications. without the leaft De- 
gree of Vice or Luxury ; and having our Breafts 
warmed with a grateful Senfe of his unbound- 
ed Goodnefs, joyfully adore that Beneficent 
Being, who has poured out fo much gladnefs 
all over the vifible Creation, and givey us the 
Skill and Power, above other Animals, to ap- 
ply { fo many delightful Objects to our Entet- 
tainment. 

' But if in our purfuit after Pleafure, we may 
hús go beyond thote Things that are imme- 
di ately neceffary to make Man fubfift. as he 
is. a living Creature, where dhall we ftop ? Or, 
is there any G Gratification that can be called 

Ba eS Luxury. ? 
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Luxury ? Our Author is of Opinion * $€ that* p. 109, 
“if once we depart from calling every Thing A 
4 2 that is not abfolutely neceflary, to keep 
a Man alive, there is then no Lusnry at all; 
“For if the Wantsof Men are innumerable, 
“then what ought to fupply them has no tokad ; 
“‘ what is called fuperfluous to fome Degree of 
** People willbe thought requifite to thofé of 
“¢ higher Quality. I have already made it appear, 
that the Nature of Things does certainly o- 
blige us to depart from calling every Thing 
Luxury, that is not abfolutely neceffary to keep 
a Man alive. But fo far is it from being the 
confequent of this, that there is no Luxury at 
all, or that a Man may ftop at nothing, but 
has an unbounded Licence to purine every 
Sort of Gratification: That thefame Autho- 
rity, | mean, the Nature of Things, plainly 
declares, that a great many Pleafures, in which 
People, after fuch a particular Manner, or in 
fuch particular Circumftances, may happen to 
indulge themfelves, are Vice or Luxury. | | 
And when a Man is jufily obnoxious, from 
his purfuit after Pleaftrre, go this Imputation, 
may eafily be underftood from the Principles 
which I have above laid down in my Enquiry, 
l have there, I hope, made it evident, that as 
every Man is naturally a Member of an Uni. 
verfal Community made up of God and other 
Intelligent Agents, and is determined from the 
Principle of Self-Prefervation, to defire the Love 
and Efteem of all thofe Beings to whom he 
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is affociated ; fo the only Means that can lift 


us up to this univerfal of Good-liking and Com- 
mendation, without which we cannot be happy, 
is by accommodating our AffeCtions and A&i- 
Ons, in all our Purfuits, to that Principle of 
Self-Love, whereby God: and all Mankind are 
animated: From this, I fay, it appears, what 
Purfuits, or what Pleafures deferve the Name 
of Luxury. 

And very manifeftly, what ever Gratifications 
ve purfue gr entertain, fo as therein to att In- 
confiftently with the Self- Love of God, 
and our Fellow-Men, thefe in our Café 
muft be called Vice or Luxury, fo far as 
we thereby give Offence, or do Mifchief to 
thofe Rational Agents, among whom we are 
mixed, and unavoidably expofe our felves to 
Neglect, Contempt, and Infamy. So that, in 
my Opinion, every Purfuit, every Pleafure that 
carries us beyond the SelfLove or Interet of 
thofe Beings to whom we are aflociated, or 
that infpires us with any Affeétion, or deter- 
mines us to any Aétion that 15 contrary to 
their Good or Happinefs, is Luxury. 

Thus if a Man indulges to himfelf the Plea- 
fures which he feels in Meat and Drink, in 
Buildings, Furnitures, Equipages, and Cloaths, 
or the Like, fo as to live above his Income, 
or fquander away his Eftate, and thereby put 
himfelf out of Capacity to ferve the Interefts 
ef that Univerfal Society whereof he is a Mem- 
ber; or fo as thereby to reduce thofe he 15 

| bound 
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bound immediately to provide for, to Want 
and Mifery, like the Profufe Rake and Lavish 
Heir, our Author fpeaks of, that fcatter abroad 
c their Money without Wit or Judgment, buy 
‘< every Thing they fee, and either deftroy, οἵ 
‘give it away the next Day: Or, if in his 
Purfuit after Pleafure he injures and oppreffes 
other Rational Agents, or: Sticks at no Means 
that can gain him the Gratifications he his hunt- 
ing after, like the Covetous and perjur’d Villain 
(whom our Author calls ἃ publick Benefit) that 
«- {qgueez d an immenfe Treafure from the Tears 
“ of Widows and Orphans : Or, if he purfies 
and indulges pleafing Images, or beautiful and 
fine Objects, with a Defign, thereby to allure 
and berry other People into that which is 
Criminal, like the fickle Strumpet (whom our 
Author likewife mentions as a common Blef. 
fing) that invents new Fafhions every Week, 
Or, if from his being poffefs’d of fo many 
delightful Entertainments, he hath his Heart 
{well’d above the Rate of One who is our 
Fellow-Man, fo as to look down on the Reft 
of his Species with Neglect, Scorn, or Dildain, 
like the haughty Dutchefs, perhaps, that in 
« Equipage, Entertainments, and all her Behavi- 
“our, would imitate a PrincefS : Or, if he be 
in fucha Manner devoted to his own private 
Enjoyments, that he forfakes' the Interet of 
the Deity, and the human Species, and exerts 
himfelf in no Series of Actions that favour 
the Self-Love, or promote the Happinefs of the 

other 
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other Members of that Society to which he 
belongs; but confines himfelf wholly, or efpe- 
cially to fome particular Set of agreeable Ideas 
(no matter from what Objetts they arife, whe- 
ther Senfual or Intellectual) which he indulges 
by himfelf, and: which he prefers, before every 
Thing elfe: I fay, if a Man in his Purfuit af- 
ter Pleafure follows any of thefe, or the like 
Courfés, his Gratifications are Vicious, and he 
is guilty of Luxury. 

For in {πείς particulars P have mention’d, One 
mjurioufly negleé&ts, or goes beyond the Self- 
Love or Intereft of other Rational Agents, 
whofe Happinefs he ought to confult; and brings 
Reproach and Infamy on his own Head, But 
when we keep on this Side that Principle, fo 
as to recommend ourfelves to Univerfal Love 
and Efteem, we may then with Innocence, 
Virtue, and Honour, indulge to ourfelves all 
the Pleaftrres, all the Gratifications that our 
Minds can relith, or that any Obje& can afford 
to us within that Compafs, And, in, however 
ludicrous a Manner our Author may treat this 
Subject, which is not to be confuted, by Ridi- 
cule; "tis very certain, that neither the World, 
nor the skill of Man can produce any Thing 
fo curious, or extravagant (with Refpe& to 
other People) but fome moft Gracious Sovereign 
or other, if it either eafes or diverts him, may, 
within thefé Bounds, innocently. reckon it among 
the neceffaries or comforts of Life, and procure 
and enjoy it, without thereby incurring the 


lęgaft Degree of Vice or Luxury, | 
| And 


And Aserandices a NATION. 
And here it is το be remarked, that whereas 
all Men are not able, becaufe of the Difference 
of their Fortunes, to equal one another in 
the purchafe of delightful Objetts, without 
being Injurious to other Rational Agents, this 
gives us a good Reafon, why that which js 
cald Superfluous, Vicious, or Luxurious to 
fome Degree of People, may be thought requis 
fite to, or be innocently purfw’d and enjoy’d 
by thofe of higher Quality: And how, Not- 
withftanding our Author’s Rallery, People may 
go to Church together, and be all of one Mind 
(as to the Concernments of another W orld) and 
yet when they pray for their Daily Bread, widely 
differ from one another, with Refpec to their 
prefent Enjoyments; while the Bithop, and every 
Man according to his Station, virtuoufly in- 
clude feveral Things in that Petition, which 
the Sexton does not think on. For Luxury 
does not lie in any particular Set of agreeable 
Perceptions, but in our purfuing or indulging 
them, after fuch a Manner, to fuch a Degree, 
or in fuch Circumftances, wherein ourfelves and 
and others are Loters, or wherein we run coun- 
ter to the Self-Love of God, and our own 
Species. | 
So that, I fay, in αἰ] our Purfuits or Plea- 
fures, we muft ftop, every Man in his own 
Sphere, or particular Circumftances, at the Self- 
Love or Intereft of thofe intelligent Beings to 
whom we are affociated. This is the Bounds 
το which we ought to limit ourfelves in every 
Ν -. Inftance 
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Inftance of our Conduét: And as within then 
there is nothing but Honour, Innocence, and 
Virtue ; fo beyond them there is nothing but 
Reproach, Vice and Luxury, * 

I thall now proceed to thew, that the Prin- 
ciples of Moral Virtue, which I have’ above 
laid down, do ferve moft effectually to promote 
the Glory of all the Nations of the World, 
and to render every State and Kingdom upon 
Earth, in all Refpetts, great and flourifhing. 
An in order to this, I fhall here give an ac- 
count from our Author himfelf, of thofé Things 
that feem to be the Foundation, or that im- 
mediately contribute to the Greatnefs and Power 
of a Publick Community. 

The great Art, fays he *, to make a Nation 
happy, and what we call flourifhing, confifts 
in giving every Body an Opportunity of being 
employ’d; “ Which, to compafs, let a Govern- 
“ ment’s fir Care be to promote as great a 
Variety of Manufactures, Arts, and Handi- 
crafts as human Wit can invent; and the 
fecond, to encourage Agriculture and Fifhery 
in all their Branches, that the whole Earth 
may be forced to exert it felf as well as 
Man ; for as the one is an infallible Maxim 

esto 
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And Ag grandizes a NATION. 
to draw vaft Multitudes of People into 
a Nation, {o the other is the only Method 


to maintain them κ, : But would you more-P. 214. 


over render them an opulent, knowing, and 
polite Nation, teach them Commerce with 
foreign Countries, and if poffible get into 
the Sea, which to compafs {ρατε΄ no Labeur 
nor Induftry, and let no Difficulty deter you 


‘ from it : Then promote Navigation, cherifh 


the Merchant, and encourage Trade in every 
Branch of it, this will bring Riches, and 
where they are, Arts and Sciences will foon 


follow *. It is however to be obferv’d, thatP. 200. 


tho Trade is the principal, yet it is not the 
only Requifite to aggrandize a Nation : There 
are other Things to be taken Care of, be- 
fides the meum c® tuum muft be fecur’d, Crimes 
punidh’d and, all other Laws concernig the Ad- 
miniftration of Juftice wifely contriv’d and 
ftriétly executed. Foreign Affairs muft be 
likewifé prudently manag’d, andthe Adiniftry 
of every Nation ought to have a good In- 
telligence abroad, and to be well acquainted 
with the Publick Tranfa&ions of all thofe 
Countries, that either by their Neighbour- 
hood, Strength, or Intereft, may be hurtful 
or Beneficial to them, to take the neceffary 
Meafures accordingly, of croffing fome and 


affifting others, as Policy and the Balance of 


Power direct. The Multitude muft be aw’d, 
no Man’s Confcience fore’d, and the Clergy 
allow’d no greater Share in State Affairs, than 
ce τ᾽ 

Our 
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our Saviour has bequeath’d them in his Te- 
& fament. Thefe are the Arts thar lead to 
“ worldly Greatnefs, and that make a People 
“ potent; Renown’d, and flourifhing. | 
We may here obferve, that our Author 
is fo far from excluding Juftice, univerfal 
Equity or Righteoufnefs from having any con- 
cern in promoting the Power and Greatnefs of 
a Nation, that he exprefsly declares; that the 
Prefervation of Liberty and Property; and a 
fteady Purfuit of all thofe Means that are 
conducive to this Purpofe, are neceffary or 
requifite to’ Aggrandize a Nation. Now, there 
can be nothing more manifeft, than that my 
Principles do contribute in the moft effectual 
Manner to compafs this End. For a Man, in 
his Purfuit after Univerfal Love and Commen- 
dation, being all along confcious, that when 
he contradiéts the Self-Love, and breaks through 
the Property of other Beings, he becomes im- 
mediately Odious arid Hateful, he cannot but 
moft religioufly indulge to every Man the 
peaceable Poffeffion of his own Rights, and keep 
himfelf within thofe facred Bounds, where only 
he can meet with Praife, and have his Natural 
Defire of Efteem gratify’d. | 
And in particular, when Princes and Minifters 
of State are fird with a noble Ambition to re- 
commend themfelves, efpecially to the Affections 
and Applaufes of that Community, which they 
have under their immediate Care and Protetti- 


on; With what Zeat and Steadinefs will they 
puriue 
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purfue thofe Meafures that flatter the Self-Love, 
and promote the Intereft of that Body, where- 
of they are the Head ? Under their Admini- 
ftration there can be no juft Ground to com- 
plain of Oppreffion, Fyranny, Slavery, or any 
Incroachment on Privileges. °Tis impoffible 
but they muft wifely contrive Laws adapted 
to the publick Good, and with Prudence and 
Strictnefs put them in Execution, in ` Defence 
of the Innocent, and Punifhtnent of the Guilty, 
They cannot but ufe their beft Endeavours to 
keep the Multitude in Awe; fo as to prevent 
their invading or difturbing the Properties of 
their Fellow-Subjects. They will not opprefs 
any Man’s Confcience, but fuffer every Body 
to think as he pleafes, and ‘vorfhip God ac: 
cording to his own Judgment, fo far as it is 
confiftent with the Safety or the Nation. Nor 
will they Sacrifice the Interefts of their People 
to the Pride and Avarice. of an Ambitious Cler- 
gy, or allow a fet of Men who pervert the 
Defign of their Sacred Office, that was intend- 
ed for the Benefit of Mankind, to impofe upon 
them fo far as to perfwade them to give them 
their Protection, while they Torture the Souls 
and Bodies of their Fellow-Creatures by In- 
quifitions and ail forts of Cruelties; or by 
their pious, impious Frauds to drain the Riches 
of the Nation into Monafteries, and other Re- 
ligious Houfes, whereby their Subjects are left 
to groan away their Lives under Want and 
Mifery. 
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And as they. thus watchfully guard the Li- 
betties .of the Publick, and do their Utmoft 


to preferve the Peace and Happimefs of the So- 


ciety at Home by fupporting every Man in the 
fall Poffeffion of all his Religious and Civil 


. Rights, of every Thing that is Near and Dear 


to him ;. fo from the fame Principle, with a 
Defign, I mean, to fupport and raife their Re- 
putation among their own People, they will 
fharply look about, and turn their Eyes upon 


„other Nations, fo as to have good Intelli- 


gence abroad, and be well acquainted with the 
publick Tranfattions of all thofe Countries, 
that either by their Neighbourhood, Strength 
or Intereft, may be Hurtful or Beneficial to 
them, and take the neceffary Meafures accord- 


ingly. 
And being further animated (for. this my 


Principles fuppofe) not only as private, but as 


publick Perfons, who, in a Manner, are in- 
{pir’d with the Paffions of the. Community, 
which we conceive to be affected towards other 
Communities after the fame Way that ene Man 
is towards another, I fay, being further ani- 
mated with a natural Defire to have the-Love 
and. Efteem of all other Nations, as mightily 
conducing to the Good of their Country, they 
cannot but be determin’d from this Principle 
to do all the Good Offices they can, that: may 
gratify or affift the Se/f-Love of thofe foreign 

Communities, as the only Means whereby to 


engage tkeir Friendfhip, to render them Bene- 
- ficial, 
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ficial, and to influence ad to; a_fuitable 
Return, of Good Offices, which may ferve to 
promote the publick Intereft. And not το 
mention the Intercoufe of other Sorts of Good 
Offices which. different States. do to one ano- 
ther; As every. Nation has’ nof within. it 
felf. in’ that ‘Plenty. arid Variety; from thè 
Produce of their owni; Country; what, Things 
are Neceffary. to Suppert Human Life; ‘or (ὁ 
render 15 Comfortable (which, by the by; 1s in 
-my °Opinion a plain Evidetice of the Wifdom 
and Goodnefs of Providence; and Iets us fee, 
that the fupreme Ruler of the Univerfé de- 
figns, that all Mankind ' ‘thould live in a mi 
‘thal Friendfhip, and Dependance on one ano- 
ther) they will certainly Endeavour to pro- 
cure the Eftem they are fecking after, γή 
ularly by a Communication of fich Thing 
a their Cotintry’can afford, to fupply oe 
‘Wants, or niiniftér to the Pleafures of thofe 
other Nations ; Ih’ Exchange whéreof they 
cannot but défire the Returh of what Things 
thofé forreign Countries can furnith them with; 
for thé Relief of their Necéffities, or the pro- 
moting of their Happinefs, as an Inftance of 
the Reciprocal Friehdthip and Efteem they have 
for‘tlem; To which thofe Foréigners, firice 
they ate uifluénc’d by the fame Principle, cari- 
“Hot but yield very chearfully: And thüs do 
diferent Nations chter into an Intercouffé of 
Kitid-Offices, dnd carry ór a Trade together, 
m mutually tranfporting wto éath others 
ἘΞΑ Gout- 
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Country, whether by Land or Sea, fuch Things 
as are Neceffary to advance their feveral In- 
terefts or Pleafures, or one another’ s Well- pated 
and Profperity. | 

So that the Governors‘our Author [καῖ of, 
will efpecially take Care to teach their Súbje&s 
“- Commerce with Foreign Countries, and if poffi- 
“ ble they will get into. the’ Sea; they will pro- 
‘mote Navigation, cheriihthe Merchant, ahd en- 
* courage Trade in every Branch of it; which 
will bring them Home Riches, all the Neceffa- 
ries and Comforts of Life, whatever can gratify 
their SelfLove,.or ferve to make them Great« 
and Flourlhing. And 1 cannot bùt obferve, 
that according to the Influence of my Prin- 
ciples, this Commerce naturally. becomes U- 
niverfal, and is propagated all over the inhabited 
World, as far as Self-Intereft can carry us : 
For it is promoted from a Defire after Uni- 
verfal Love and Efteem, which as we cannot 
acquire, without adminiftring to the SelfLoye 
or Happinels of “others, {0 we want always to 
have it exprefs’d to us by a Return of the like 
Benefits, or fuch pags as favour our. Inte- 


reft. 


In the mean time, , if thofé Governors, who 
thus purfue, by aa Offer of good Services, the 
Friendfhip and Efteem of other Nations, which, 
as I have hinted, they defire always to have tef: 
tify’d in a Communication of fuch Things ag 
contribute to the publick Good, I fay, af thofé 
Governors do not compafs their End, but meet 

‘with 
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with Hatred and Contempt, or {ος thofe Foreign 
Nations following fuch Meafures as tend to 
hurt their Intereft,. they will then, from the 
Principle of SelfPrefervation, do what-they can 
to crofs their Defigns, as Policy and the Bal- 
Jance of Power fhall direct, 

All thefe Things necefiarily follow from my, 
Principles. 

But now, 1 would fain underftand, after what 
Manner it is, or how it comes about, that 
Vice and Luxury promote the Power, Glory, 
¿and Happinefs of a Nation in thofe Inftances. 
Are Private Vices Publick Benefits, becaule they 
mightily ferve to fecure the Meum C Tuum, EVE- 
ry Man’s Liberty and Property ; to punifh Crimes, 
and keep the Multitude in Awe ; wilely to 
contrive Laws for the publick Weal, and ftri&t- 
ly to put them in Execution; to debar the 
Clergy from having a greater Share in State- 
Affairs, than our Saviour has bequeathed them 
in his Teftament ; and to enable the Miniftry 
of eyery Nation, prudently to manage Foreign 
Affairs, to eftablifh Manufagtures, to encourage 
Navigation, and to cherith and promote Trade ; 
I fay, are private Vices Publicks Benefits, be- 
caufe they mightily Serve thefe Purpofes ; 
Which our Author tells us are the Arts that 
lead to wordly Greatnefs ? For my Part, I muft 
own my Stupidity, and ingenuoully confets, I 
do not comprehend, how the fenfual Courtier 
that fèts no Limits to his Luxury, but runs 
out his own Eftate, and invades the Pro- 
Das AAG, tose Kg pesty 
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__ petties of other People; how the Fickle Strum- 
“pet, and haughty Dutchefs ; ‘how the profufe 
Rake and lavith Heir, that atte about their 
yu Mone y without Wit or Judg ment, at every 
igs: they fee, and either ‘deftroy or give it 
‘away the next Day ; or how the Covetous and 
ες per jud Villain, ‘that fqueez’d an Immenf 
ce eG from the Tears of Widows and Or- 
phans : I fay, foftupid am I,that I do not 
comprehend how fuch Perfons, {λαοὶ the com- 
manding Power of the moft riotous and exor- 
bitant Paffions, can ever be fit Guardians of the 
Liberties of a Nation » or how People can be 
fafe and happy in the eafy Enjoyment of all 
their Religious and Civil Privileges under their 
Adminiftration.. I rather incline to think wich 
P. our Author *, That thefè ΟΠαταέξετ5 are the 
z Plagues and MERRTE of Human Society, that 
reduce the Affairs of Mankind to a very cala- 
mitous Condition, that confound all Order, and 
that break through and deftroy all good Go- 
vernment whatfoever. | 


--... φεῦ OO 


‘However „úpon Suppofition that People of fuch 
Characters have the Management of publick ΑΕ 
faits, our Author will not allow, that any Mifchier 
can befal a‘ Nation from their Luxury + “What 
« is laid, fays he, to the Charge of Luxury 
é is, that it encreaies Avarice and Rapine, and 
ἐς where they “aré reigning Vices, l Offices of 
“ the greateft Truft are bought ΤΙ fold, the 
& Minifters ‘that fhould ferve the Publick, both 


“ Gfeat and Small, corry; pied, and the Coun- 
DP iL it er tries 
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ce tries every moment in Danger of being þe- 
€ tray’'d to the higheft Bidders Thefe 
are indeed terrible Things; But what is put 
to the Account of Luxury, belongs to Male- 
adminiftration, and is the Fault of bad Po- 
liticks; Every Government ought to be 
throughly acquainted with, and ftedfaftly to 


rible Things indeed, that have frighted our 
Author fo much out of his good Senfe, as 
to run him into fo pitiful an Anfwer ! 

I was engagd fome Time ago in Conver- 
fation, where: one of the Company hapning to 
exprefs his Sentiments pretty warmly againit 
Profufenefs and Extravagancy, or a Man’s giv- 
ing up himfelf to the Purfuit of Immoderate 
Pleafures ; To let us fee the Mifchiefs that Na- 
turally attend fuch Vices, he gave us an In- 
ftance of a Gentleman, once of a very opulent 
Fortune, who by his Luxurious and high Liv- 
ing, had fo ruin’d his Affairs, and fo miferably 
involy’d himfeif, that after he had quite broke 
all his Tennants and Vaffals by his Violence 
and Oppreffion, to appeafe his outragious Ap- 
petites, which he had not now wherewithal 
to gratify, he was the Inhuman, Barbarous Man 
fecretly to fell his paor Wife and fix Children 
into Slavery As he was going on to give 
ms the fequel of this Melancholy Story, he 
was interrupted by a fmart Fellow we had a- 
mongft us, who briskly told us, Gentlemen, 
{ays he, you are quite out in your Calculati- 

K 4 ons,. 
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ons; What ‘you put to the Account of Pro- 
fufenefs and high Living, belongs to Mifmana- 
gement, and proceeds site bad:Oeconomy. Evex 
ry Man ought to be throughly acquainted. with; 

and ftedfaftly purfue the Intereft of his“ i 
mily, I will not here obferve; what fecret 
Scorn the Company exprefsd in their Coun- 
tenances, at the Conclufion of this forward At- 
tack ; I fhall only take Notice, that as I never 
inclin to fufpeét a Gentleman, of unfair Deal- 
ing, or to fpeak out grofs Abfurdities, l began 
to trefle&t, what might be the good, Senfe of 
what was .offer’d in Oppofition.to that ‘which 
the Reft of, the Company’ feem’d to: approve 
of; And at Length I happily diicover’d, that it 
boas this. very good Meaning, viz, Every Man 
ought to be throughly acquainted with, :and 
ftedfaftly to purfue, the lntereft of his Fami- 
ly ; But Luxury begets Male-adminiftration or 
bad Occonomy, and. this again produces the 
Ruin of a. Family; .So that Luxury does. not 
ruin’ any Family. or Society in her own Perfon, 
but only by. her Natural Off-{pring male Seti 
er sti or bad Politicks, .: ει: ΤΟΝ 
1! But to veturn «το our. Author. 1 de own 
with him, * That what Governors foever make 
a good UR of, the Arts above-mentioned, viz: 
4t The fecuring of Property, punishing of Crimes, 
« che, that have any: confiderable, Nation te 
τς govern, whether it-be a Monarchy, Commons 
£ wealth, or a-Mixture of both;’can never fail 
of. manng it fonrith in Spight of all the other 
ευ. oii; BAG thd ἵν «26 hoe eT ' Powers 
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& Powers upon Earth, and no Lux vury. or other 
& Vice is ever able to fhake their Conftitution.*” P. 116, 
But iñ the mean Time, I can never reconcile 
it to the Nature of Things, that the ‘covetous 
Statefman who fpends his whole: Life in factning 
himfelf with the Spoils of the Nation, and by 
pinching and plundering, heaps up an. immenfe 
Treafure +; that’ the fenfual. Courtier that fetsP, 104, 
no Limits to hist Luxury ; ‘the ‘profufe Rake 3 
the covetous perjur'd- Villain į that’ any fuch 
Plagues.and Monfters, as our’ Author calls them, 
Should’ fteadily purfue thofe Meafures, and fave 
themfelves from being hurried along by the im- 
‘petuous Force of their infatiable Lutts, into bad 
Politicks, ’ Negletts and Mifmanagemceitts, | to 
which our Author * tells us; thé Deftru&ion ofp, τι 7 
all the famous States and Empires the World’ 
has had to boaft of hitherto, has been ΜΗ 
pally: owing. 

-And here I might fhew from the Nature of 
Things, to the Conviction of every impartial 
Reader, that the Vice and Luxury of Princes 
and Governors, thofe People that have the Ma- 
nagement of: publick Affairs, have particularly 
a moft ‘fatal Influence upon Trade, and tend, 
in the moft pernicious’ Manner, to undo and 
ruin all Commerce, both Foreign and Domeftick; 
for the Support and Encouragement whereof, our 
Author gives Directions, to riotous, extravagant- 
ly profufé ~ Minifters ; plundering,“ avaritious 
Statefmen, voluptuous, lewd Courtiers; to co. 
vetous, perjur’d, luxurions Villains; thof Plagues 
Feri M ο: T Atlee ees, and 
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and Μοπίζετο ος human Society, with as good a 
Grace, and to as good Purpofe, as one can tell 
Madmen. what worthy Objeéts they ought to 
entertain and purfue, when by the Force of their 
Frenzy their Minds are diftraéted with the wild- 
eft Images, that make them att like Beafts of Prey, 
Jet loofe againft the reft of their Species (1), 

But this is not {0 much my. prefent. Defign. 
However, fince our Author * tells us, he 
Writes not to many, nor feeks for any Well- 
wifhers, but among the few that can think ab- 
firattedly, and have their Minds elevated above 
the Vulgar: I will here beg Leave to tranfcribe 
fome very juft Refle@tons of a late famous Au- 
thor upon this Point, whofe Mind is. certainly 
elevated above the Vulgar, and whom our Au- 
thor has for his Well-wifher, particularly with 
Refpect to Charity-Schools, againft which he if 
O 


(1) Καὶ 98 ὁ E τῷ σώματι γοσῶν, ξυϑὺς ὀγδὸς κ) κα- 
Ses ἐαυτὸν εἰς in κλινίϑιο! ἡσυχίαν aye ϑερᾳπάιομθῥθ- 
δέ ay: ἐν τοῖς ty χικοὶς πάϑεσιν oles, τότε pdaise 
“ρῴτ]εσι, τότε Huse ἡσυχωώζεσιν. αἱ WD ὁρμαὶ a πράξεων 
ἀρχή, τὰ Ὁ πάϑη σφοδεύτητες ὁρῶν" διὸ αὶ tux ἦρε 
wey BK ἐῶσιν, any’ ὁ TE μάλιτα da) Var μογῆς" κ) geri” 
a NBDOSOANS ὁ ἀνϑρωπῶ-, τότε DTW εἰς ὕπαιϑεον SAKET 
qere ὑσυκαλύπῆεσιν οἱ ϑυμοὶ, at Φιλονεκίαι, oi ἔρωτες, as 
λῦπαι, πολλὰ xy δρᾶν ἄνομα, x) λαλῶν αἰνάρμοτα τοῖς 

nuegs ἀνα[καΐ ὀρήνο, ὦασερ Ὧν ἐπισφαλέ tep Jessy τὲ 
«λεν ἐκ AVO- ὁ κωλύων καϑορμίσαῶξ, SE οἱ KT {υχίω 
χοιμῶνες Bapureest τόλαῶς ἃ ἀνϑρωπογ κκ 2a, sde 
Monga τεταξαγμλψον ἡ Σ λογισμὸν, ma εἐκυζέρνητ- ο 
ἀνέρματιςΏ- ἐν ταρφχῇ κ) πλάνῃ δεήμοις ὀλεϑείοις % 

«Ῥαρόερις «ατρᾳχηλιζόμέμθ, εἰς Τι ναυάγιαν φοζερὲὴν 
ἐξέπεσε, % συμέτειήε Ὁ ἑαυτὸ βίον, Plut, 
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1Ο very fanguine. It is true, this Author is 
fhewing how Trade cannot pofibly fubfift under 
Arbitrary or Tyrannical Government: But from his 
whole Reafoning it is apparent, that the Ruin 
of Trade foriniee entirely from the Lewdnefs, 
Riot, and Luxury of Governors, who ‘imide 
the Liberties of the Subjeét. And indeed as the 
only Reafon why we call any Government Ty- 
rannical, is becaufe thofe that are concern’d in 
publick Adminiftration, break through the Li- 
berties of the People; fo in this impious. In- 
vafion of Property does Vice or Luxury parti- 
cularly confift: For, as I have above hinted, it 
is impoffible that any Prince, Statef{man, or civil 
Magiftrate, can be found Guilty of the leaft 
Degree of Luxury, while they keep on this 
Side the Self-Love, the Rights and Privileges of 
thofe Beings to whom they are afiociated. But 
what I am going to tranfer ibe from Cato’s Let- 
ters, is as follows. 

«« Nothing is more certain than that Trade 
€ cannot be forced; fhe is a coy and humo- 
€“ rous Dame that matt be won by Flattery and 
«« Allurements, and always flies Force and Power, 
«« fhe is, not confined to Nations, Sects and Cli- 
eaten travelsand wanders about the Earth, 
« till fhe fixes her Refidence where fhe finds the 
€ bet Welcome, and kindeft Reception. Her 
c Contexture is fo nice and delicate that fhe 
εί cannot breathe a a Tyrannical Air; Will 
A and P leafure e are fo PPRS to hep Nature, 
) ν cc c that 
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€ that but touch her with the Sword, D fhe 


ες 
ce 
ce 
« 
ες 
ec 
c 
ες 
«ς 


ες 


dies: But if you give her gentle η kind 
Entertainment, fhe is a grateful and benefi- 
cent Miftrefs; fhe will turn Defarts into 
fruitful Fields, Villages into great Cities, 
Cottages into Palaces, Beggars into Princess 
convert Cowards into Heroes, Blockheads in- 
to Philofophers, will change the Coverings of 
Worms into the richeft Brocades, the Fleeces 
of ‘harmlefS Sheep into the Pride and Orna- 
tent of Kings, and by a’ farther Metamor- 
phofis will ‘tranfmute them again into armed 
Hofts, ‘and haughty Fleets. ? 

“ Now ‘it is abfolutely impoffible, from the 
Nature of an arbitrary Government, that 
fhe fhould enjoy’ Security and Proteétion, or 
indeed be free from Violence, under it. There 
is not one Manin a Fhoufand that has the 
Endowments ‘and Abilities ‘to govern a State, 
and much’ fewer yet that have juft Notions 
how to make Trade and Commerce ufeful and 
advantageous to it; and amongft thefe, ’tis 
rare to find ane, who will forego all perfonal 
Advantages, and devote himfelf and his La- 
bours wholly to his Country’s Intgreft. But 
if fuch a Phoenix fhould arifeun any Coun. 

try, he will find it hard to get Accefs to an 
arbitrary Court, and much harder yet to grap- 


‘ple with and ftem the reigning Corruptions 


in it, where Virtue has nothing to do, and 
Vice rides’ triumphant ; where Bribery, fer- 


vile F lattery, blind Submiffion, riotous Ex- 
As Pee 


A 
A 


1; 
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pence, and very often Luft and unnatural 
Proftitutions, are the Ladders to Greéatnefs 
which will certainly be fupported by the fame 
Methods by which it 16 obtained.” 

«& What has a virtuous Man to do, or what 
can he do, in fuch Company ? If ‘the pities 
the People’s Calamities, he fhall be called Se- 
ditious; ifhe recommends any publick Good, 
he fhall be called preaching Fool; if he 
fhould live foberly and virtuoufly himfelf, 
they will think him fit only to be fènt 
to a Cloyfter; if he does not flatter the 
Prince, and his Superiors, he till be thought 
to envy their Profperity ; if he prefimes to 
advife his Prigce, to purfue his true Intereit, 
he will be efteemed a formidable Enemy to 
the whole Court, who will unite to deftroy 
him ; In fine, his Virtues will be. Crimes, 
Reproaches, and of dangerous Confequence 
to: thofe who have none. As Jayls pick up 
all the little pilfering Rogues of a Country, 


fo fuch Courts engrofs all the great Ones 5 


who have no Bufinets there but to grow rich, 
and to riot upon the publick Calamities, to 
uf all the Means of Oppreffion and Rapine, 
to make hafty Fortunes betore the Bow-ftring 
overtakes them, er a fudden Favourite fup- 
plants them, ” 

“ Now what Encouragement or- Segurity can 


& Trade and Induftry receive from facha Crew 
“ of Banditti ? No Privileges and Immunities, or 


ες 


“even. Protection can be obtained but for Mo- 
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“ ney, and are always granted to thofé who give 
“ moft 2. and thefe again. fhall be curtailed, al- 
“ tered, abrogated, and cancelled upon the Change 
“of a Minifter, or of his Inclinations, Interett, 
stand Caprices: Monopolies, exchifive Compa- 
΄ nies, Liberties of Pre-emption, ec. thall be ob 
ες tained for Bribes or Favour; or ir Truf for 
“ Great Men, or vile and worthles Women. 
“ Some Merchants ‘hall be openly encouraged 


y “and protected,and get Exemptions from Searches 


‘and Duties, or dhall- be connived at in efcap- 
ring them ; Others fhall be burdened, opprefé- 
‘ced; nakal ftopt, and delayed, -to extort 
“' Prefents, to wrack Revenge, to give Preference 
ος Markets to Favourites, Governours of Port- 
“Towns, or of Colonies, who have purchafed 
“ their Employments at Court, fhall be indulgéd 
“and countenanced in making Reprifals upon 


“ the Traders, ‘and to enable them to fatisfy the 


“ yearly Prefénts due to Minions : Admirals and 
“Commanders of Men of War thall prefs their 
“Sailors, or be pay’d for not doing it; and 

“ Military Officers and Soldiers thall moleft and 

“< interrupt them in the Courfe of their Com- 

* merce and honeft Induftry. 

“ Nor fhall -it be in the Power 6f the moft 

“ vigilant; ative, and virtuous Princé; to prevent 
“thefe, and a thoufand other daily Oppreffions; 


“Fre riiuft fee with his Minifters Eyes,and hear 


‘with their Ears; nor can there be any Accefs 
' to hiny but by cheit Means, and by {πεῖς Leave: 
f “ Conftanit Spies fhall watch and obferve the firft 

Inten- 
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“ Intentions, or leaft Approaches to a Complaint; 
“and the’Perfon injured thall be threatned, WAR 
“Jed; imprifoned, and, perhaps murdered ; but if 
“he efcapes all their Treacheries, and can get 
“€to the Ear of his Prince, ’tis. great Odds but 


‘he will be treated and punifhed as a Calum- | 


“ niator, a falfe Accufer, and a feditious Diftur- 
“ ber of his Majefty’s Government: No Wit- 
« nefies dare to appear for him, and many falie 
€ ones will be fuborned againft him; the whole 
“ Poffe of Minifters, Officers, Favourites, Para- 
ε΄ fites, Pathicks, Strumpets, Buffoons, Fiddlers, 
“ and Pimps, will confpire to ruin him, as a 

& common Enemy to their common Intereits. 
“ But if all thefe Mifchiefs could be avoid- 
“ed, the Neceffities of fuch a Prince arifing 
tt from the Profufion and vaft Expence of his 
“ Court, from his foolifh Wars, and the De- 
“ predations, Embezzlements, and various 
« Thefts of his Minifters and Servants, will be 
« always calling for new Supplies, for new Ex- 
“tortions, which muft be raifed by all the 
e Means by which they can be raifed: New 
“and fudden Impofitions shall be put upon 
“ Trade, new Loans be exacted from Merchants ; 
“ Commodities of general Ufe fhall be arene 
€ up by the Prince’s Order, and perhaps upon 
“‘ Truft, and afterwards retailed again at ex- 
«έ travagant Advantages : Merchants fhall be en- 
€ conraged το, import their Goods upon Pro- 
4 mifes of Fafe and gentle Ufage, and thofe 
“Goods when imported hall be fubjected το 
© exore 
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“exorbitant Impofitions and Cuftoms, and per- 
ἐς haps confifcated upon frivolous Pretences. But if 
€ thefé, and infinite ‘other Oppreffions, could 
“ be prevented for fome Time, by the Vigi- 
t lance of a Wife Prince, or the Care of an 
“ able Minifter, yet there can be no probable 
t Security, or even Hopes of the Continuance 
“of honeft and prudent Meafures in fuch. a 
“ Government : For one Wife Prince fo edu- 
“ cated, there fhall be twenty foolifh Ones, and 
“for one honeft Minifter, there will be a 
“thoufand corrupt Ones. ; 
“Under fuch Natural Difavantages, perpe- 
“tual Unceftainties, or rather cettain Oppref- 
“ fions, no Man will embark large Stocks and 
“extenfive Talents for Bufinefs, breed up their 
“Children to precarious Employments, build 
μὴ ee as or plant Colonies, when the Breath of 
“a weak Prince, or the Caprice of a corrupt 
“Favourite, fhal! dath at once all their La- 
“ bours and their Hopes; and thereforé it is im, 
“© poffible that any Trade can fubfift long in 
& fuch a Government, but what is neceffary to 
**fupport the ΠΕ, and Vices of a Court 3 
“and even fuch Trade is, for the moft Part, 
᾿ “Carried on by the Stocks, and for the Ad- 
“vantages of free Gountriés, ahd their own 
* petty Merchants are only Fattors to the O- 
“thers. True Merchants are Citizens of the 
“¢ World, and that is their Country where they 
can live beft and moft feeure; and whatever 
“they can pick up and gather together in Ty- 
 rannical 
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 rannical Governments, they remove to free 
“Ones. Tavernier invefted all the Riches he 
“had amaffed by his long Ramble over the 
World in the barren Rocks of Switzerland : 
& And being asked by the laft King of France, 
“how it came to pafs, that he who had feen 
€ the fineft Countries on the Globe, came to 
“lay out his Fortune in the Worft; he gave 
“ his haughty Majefty this fhort Anfwer, That 
he was willing -for to have fomething which he could 
call his own *. *Cat.Lette 

What our Author can fay againft all this, 7+ 93 
I know not. Only I am fo far of this 
Gentleman’s Opinion, that Pll undertake to 
demonftrate the Truth of it from the Prin- 
ciples of human Nature. And I cannot but here 
take Notice, that Plato gives a very lively Il- 
luftration of any thing that can be faid to that 
Purpofe. This Divine Author is arguing with 
great Juftnefs of Thought, and Strength of Rea- 
fon, -againft thofe Men of Wit in his Days 
who maintain’d, that the committing of Vice 
as profitable. And after the fineft and the moft 
convincing’ Reafoning againft this Principle ; in 
his Mafterly Way, he gives us a lively, though 
a moft frightful Image of fuch ftrange Gentle- 
men, near “the End of the 1Xth. Book of his Κε. 
publick. 

Why then, fays he, “ Form to your felf the 
“ Idea of a Monfter with many Heads of both 
« wild and tame Creatures, which is animated 


S WAD as many different and contradiftory Paf- 
L : fions : 
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“ fions: Then, the Idea of a Lion: And next, 

“that of a Man. And let all thef be united 
“together, and drefs’d up ina human Figure, 

“0 as to give fuch People who can look no far- 

“€ ther than the outward Shape, only the. Idea 

“of a Man.” This Plato lays down as a juft 
Reprefentation of the prefént Condition of Hu- 
manity. And indeed, Human Nature, as it now 

ftands, is jae hae, ob of Reafon, which is here 
peculiar to Man, and of many wild and extra- 

vagant Lufts and Paffions, that are here compar’d 

to a many-headed Monfter. And having thus 
infinuated what every Man now is, He thus 
goecs-on, “ Now certain it is, fays he, that he 

« who maintains that the Comniitating of Vice 

5 γώ 1¢fic:al to this Sort of Men, fays plain- 
, tis his Intereft to nourifh up and ftrength- 

i τ or to infpire Rage and Fury into the ma- 
“ ny-headed Monfter, and the Lion; but fo 
fo 
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et to ftarve and weaken the Man, that he is 
dragged about in the moft miferable Manner 
< by every wild Paffion,: according as the parti- 
“cular Fury of any of thofe favage Natures, 
€ which, far from being tawd, are continually 
tearing and worrying one another, may hap- 
(ε pen to prevail. 7 

This is the Light in which that great Philo- 
fopher, whofe Reputation has been celebrated 
for 1o many Years, and whole Judgment and 
Authority, I dare fay, will be regarded to the 
End of the World, I fay, thiss the Light in 
which Plato placeth that Man, who goes about 
to maintain, that the committing of Vice is pro- 
fitable. And when we reflect (as this famous 
Philofopher defigns we. fhould) that a publick 
Community is compounded after the fame Man- 
ner, in which this Individual is here fet forth tous; 
Whatcan wethink of that Man who laughs atVir- 
tue,and recommends to the World privateVices as 


publick Benefits ? Butit is almoft paft all Belief, 


that any one, who can.betouch’d with the Paffi- 
ons ofa Man,fhould ever prove thecruelTraytorto 
be doing his Beft, to extirpate altogether the few 
Remains of Strength we have of Human Nature, 
to enervate the whole Force of all Civil Go- 
vernmet, and to let loofe upon the World the 
moft hideous Monfters, all the moft mifchievous 
and exorbitant Paffions, thofè many mercilefS 
Tyrants, that are a great deal too fierce and infa- 
tiable, not totally to opprefs and ruin all the 

L2 moft 
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moft valuable Interefts of every individual Mem- 
ber, and of the whole Body of the Community. 

I fuppofe Adachiavel’s Authority is of fome 
Moment in Politicks. And therifore 1 hope my 
Reader will forgive me if 1 here fèt down his 

Me ie Opinion upon this Point 1 “ To keep up*, fays 

Ch 16. '' he, the Name of Liberal amongft Men, it is 
* neceffary that no Kind of Luxury be omitted, 
“00 that a Prince of that Difpofition will con- 
“ fume his Revenue in thofe Kinds of Expen- 
“ ces, and be obliged at laft, if he would pre. 
“ ferve that Reputation, to become grievous, 
“and a great Exattor upon the People, and 
“ do whatever is practicable for the getting of 
“ Money, which will caufé him to be hated 
“of his Subjects.” And in another Place he 
obferves, F < Princes, fays he, cannot reafona- 

+ H's“ bly complain of the Tranfgreffions of their 

Ditcourles eç PE 3 | bad: ἘΠ} z ο Ay 

B.3. Ch. “ Subjects, becaufe it is neceffarily their Neg; 

aD “& Jigence, or ill Example that debauches them: 
“And if the People of our Times are famous 
‘for Thefts, and Robberies, and Plundering, 
“and fuch Kind of Enormities, 1t proceeds from 
“ the Exorbitance and Rapacity of their Go- 
“. vernors. Romania (before Pope Alexander VI. ex- 
«terminated thofè Lords who had the Command 
cin thofe Parts) was a Place of all kind of Dit 
cc folytenefs and Iniquity, every Day, and every 
“trivial Occafion, producing notorious Murders 
“and Rapines 5 which was not fo much from 
“any Depravity in the Nature of the People, 

í ; [14 as 
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€ as fome Perfors would have it, as from the 
* Cofruption of their Princes ; for being poot 
“ ofthemfélves, yet ambitious to live in Splendor 
“and Magnificence, they were forced upon ill 
“ Courfés, and indeed refuted none that could 
of fupply them, To pafs by feveral others, one 
€ of their deteftable Ways was to make Laws å- 
* painft fach and fuch Things, which after they 
“ were publifh’d, they themfelves would be the 
“ Firft that fhould break, to encourage others to 


«« dothe Same; nor was thereany Man ever pun- 


ithed for his Inobfervanee, till they faw enough 
involv’d in the fame Premunire ; then, forfooth, 
the Laws were executed moft ftriftly, not out 
of any true Zeal to Juftice, but ont ofa Defire 
to be fingering the Fines; from whence it fol- 
* lowed, that by grievous Multts and Expilati- 
« ons, the People being impoverifhed, were con- 
“* {trained to ufe the fame Violence upon thole 
that were lef8 potent than they; by which 
« Means, Men were not fo much corrected, as in- 
«« ftruéted to do Ill; and all thefé Mifchiefs pro. 
“ ceeded from the Iniquity of their Princes. 
Upon the whole, I will conclude, that Vice and 
Luxury, are irregularPaffions,that have noBounds, 
whether in Governours or Subjects, fince they 
fap the very Foundations of Society, or confound 
and overthrow Liberty and Property, and all good 
Government, and even ruin Trade it felf, efpeci. 
ally when thofe riotous Paffions are indulg’d and 
purfu’d by Princes and Minifters of State, or ci. 
vil Magiftrates ; 
Quod 
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Quid enim Venus ebria curat? 

all which, according to our Author, muftbe ftea- 
dily maintained and promoted as neceffary Arts to 
aggrandize a Nation, I fay, I will conclude, that 
Vice and Luxury, fince they are attended with 
fuch wretched Confequents, are deftru€tive of the 
Good, the Power, and Greatnefs of any Com- 
munity. And thus far, I think, private Vices are 
publick Adifchiefs ; whereas moral» Virtue, or 
Righteoufnefs exalteth a Nation, and i is th ϑαίο- 
ty and Glory of any People. 

But as Trade is the principal Inftrument that 
raifes a Society of Men into an Opulent, 
knowing, and polite Nation; We muft here 
enquire how the Principles of Moral Virtue 
I have above reprefented, contribute to fet this 
Great Engine a-going. Our Author obferves 
very juftly, that “ Man never exerts himfelf but 
“ when he is rousd by his Defires : Whilft they 
“ lie dormant, and there is nothing to raifè 
“ them, his Excellence and Abilities will be for 
“ever undifcover’d, and the lumpifh Machine, 
“ without the Influence of his Paffions, may be 
“ juftly compar’d to huge Wind-Mill without α 
“ Breath of Air *. So that unlefs Mankind give 
Way to their Appetites, fo as to purfue fome 
Courfe of Action to have them gratify’d, there 
can be no Trade any where in the World. This 
indeed is a moft certain Truth. But at the 
fame Time he 15 of Opinion, that Moral 
Virtue can never roufe a Man’s Appetites, or 
fuffer him to give W ay to the Influence of his 
Pafi Ons 5 


And Aograndızes a NATION. 


Paffions ; And One cannot but obferve, that 
our Author is, all along through his Remarks, 
very cautious to keep off every Thing that 
may occafion the Reader to fifpe& the Truth 
of his Principles : For wherever he thinks fit 
to pronounce, that Moral Virtue can contribute 
nothing to the promoting of Trade, or the ag- 
grandizing of a Nation, he carefully avoids 
mentioning any Piece of Moral Virtue that may 
bg apt to ratfe, in the Minds of Common Rea- 
ders, the Notion of a Man’s vigoroufly exert- 
ing himfelf in. any Courfe of Action for the 
_ Benefit of others; and talks only of thofe Virtues, 
which thofe People, who have but very imper- 
fect Ideas of Things, apprehend to imply little 
or no Action; fach as. Content, Temperance, 
Frugality, Meeknefs, Honefty, which he 15 
pleas’d to call Mean, Starving, Idle, Dreaming 
Tings, that reduce People to a State of floth. 
ful Eafe, and ftupid Innocence *. I am forry 
I cannot fay, that this looks to be fair Deal- 
ing. And I fhall be glad to know from his 
Admirers, why he reprefents Moral Virtue as 
an Idle, Dreaming Thing, when he would de- 
monftrate, that it can do no Earthly Good to- 
wards advancing the: Riches and Glory of a 
Nation; but as a very Active Principle, that 
powerfully prompts a Man to exert himfelf 
vigoroufly for, the Intereft of his Country, 
when he would find Fault with My Lord Shafts. 
bury’s Character, where he exprefsly declares 
hat Virtue lies in Action, This I do not 

i Lea pretend 
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pretend to comprehend : But thofe Witty Gen- 
tlemen who favour his Principles, can certain- 
ly show if they pleafé, that there is here, neither 
uniair Dealing, nor Sophiftry. 

I fay, our Author maintains that Moral 
Virtue is fo far from allowing a Man to grati- 
fy his Appetites, that on the contrary it vi- 
geroully commands us to fubdye them, and 
to diveft ourfelves of our Paffions, in order to 
purify the Mind, as Men take out the Furni- 
ture when they would clean a Roam thorough- 
ly: Kor, according to him, Virtue confifts 
wholly in Self-Denial: By which he under. 
{tands Peoples combating themfelves, and un. 
dergoing all imaginable Aufterities, even re- 
fufing what one fhould think abfolutely ne- 
cefiary to keep them alive. I am willing, 
“ fays he, to pay Adoration to Virtue wherever. 
“I can meet with it, with a provifo that 1 
“ fhall not be oblig’d to admit any as fuch, where 
“I can fee noSelfDenial. I have fearch’d through 
“every Degree and Station of Men, and confefs, 
“that I have found no where more Aufterity of 
“ Manners, or greater Contempt of Earthly Plea- 
“< fure, than in fome Religious Houfes, where 
«« People freely refigning and retiring from the 
< World to combat themtélves, have no other 
“ Bufinefs but to fubdue their Appetites. What 
“can be a greater Evidence of perfect Charity, 
“and a fuperlative Love of immaculate Purity in 
“ Men and Women, than that in the Prime of 
“ther Age, when Luft is moft raging, they 
i «« thould 
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«' fhould a&tually feclude themfelves from each 
“others Company, and by a voluntary Renun- 
€ ciation debar themfelyes for Life, nat only 
“ from Uncleannefs, but even the moft lawful Em- 
“ braces? Thofe that abftain from Flefh, and 
“often all Manner of Food, one would think 
“in the Right Way to conquer all Carnal De- 
* fires; and I could almoft {wear, that he don’t 
€ confult his Eafe, who daily mawls his bare 
“ Back- and Shoulders with WUnconf{cionable 
“ Stripes, and conitantly rous’d at Mid-night 
“ from his flecp, leaves his Bed for his Devo- 
“tion. Who can defpifé Riches More; or thew 
“ himlelf 1665 avaricious than he, who won't {9 
“ much as touch Gold or Silver, no not with 
“ his Feet ? Or can anyMortal thew him&If leg 
“ Luxurious, or more humbie, than the Man, 
“ that making Poverty his Choice, contents him- 
“ {elf with Scraps and Fragments, and refufes 
“το eat any Bread, but what 15 beftow’d upon 
“ him by the Charity of Others? Such fair In. 
“ {tances of Self-Denial would make me bow 
“down to Virtue, if I was not deterr’d and 
& warm’d from it by fo many Perfons of Emi. 
€ nence and Learning, who unanimoufly tell me 
“that 1 am miftaken, and all I hay 


ς feen 15 
€ Farce and Hypocrify.* 


If the frig Rules, 
“and 10 many outward Signs of Devotion ob- 
“< ferv'd among thole Religious Orders, delerve 
“ fach hacth Cenfures, we may well ἀείραις of 
“ Meeting with Virtue any where elfe; For if 
£ we look into the Aétions of the Antagonitts 


and 
* Want of Charity on cithe Side, is no Argument, 
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and greateft. Accufers of thofe Votaries, we 
fhall not find fo much as the Appearance of 
Self-Denial, (2) without which there can be no 
Virtue *. 
This is the Account which our Author here 
give us of Moral Virtue, not indeed of a Piece 
with that with which he entertains us in his 
Enquiry, and quite different from what he 
gives us as his Opinion in his Character of My 
Lord Shaftsbury. And as this Sort of Virtue 
is a Mean, Starving, Idle, dreaming Thing, 
that reduces People to a State of ftupid In- 
nocence and flothful Eafe, except when accord- 
ing to its precious Rules, they make Ufe of 
the Lafh, and whip themfelves out of their 
Stupidity into fome Sort of Life, a quick, tor- 
menting Senfe of Mifery ; So every Body muft 
own, there is not any Thing of this Nature, 
which mortifies a Man fo dreadfully, that can 
in the leaft contribute to the promoting of 
Trade in any Branch of it, unlefs it be the 
Rope-Manufactures, that People may have where- 
withal to mawl their bare Back and Shoulders 
with unconfcionable Stripes : For to be Virtuous, 
in our Authors Senfe, we muft diveft our- 
felves of Humanity, not eradicate our Paffions 
(for that is impoffible, fince that, do what 
we will, they muft ever remain the Principles 
of Action) but make ufe of them againit our, 
felves as Engines of Mifery, and become Self- 
Tormentors, without having any Occafion to 
beg of him 
Sine 
(a) This is filin Fad 
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Sine me, vacuum tempus ne quod dem mihi 
Laboris 


For we need not be affraid that in the Dra- 
ma of Life he will A& the Part which Chremes 
perform’d with Applaufe, and from his Huma- 
nity difturb us with his good Offices, or any 
Friendly Attempts to fhew us the Folly of 
our Conduct, 


. r . a ° 
An cuiquam eft ufus homini fe ut cruciet ? 
Χ * * 


‘a is “Je 
Lachrymas excufit mihi, 


Miferetq, me ejus. 


On the contrary, when People are thus tor- 
turing themfelves, he tells us, that fuch fair 
Inftances of Self-Denial, would make him (I 
fuppofe, with a good Deal of folemn Ridicule ) 
bow down to Virtue. 

But I would beg to know what Authority 
our Author has to reprefent Moral Virtue as 
fo anftere a Thing, and under fach horrid 
Gloom and Melancholy. Are his Notions found- 
ded on his own Fancy and Imagination, or 
does he take them from the Nature of Things, 
or. from the arbitrary Will of the fupreme 
Being ? If we confider any individual by 
himfelf, without regarding that he Stands Na. 
turally affociated to the Deity, and other Ra- 
tional Agents, I am clearly of Opinion, 


4 that- 
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that as there is not the leaft Degree of Moral 
Virtue m all the Severities and Mortifications 
Tho they he can fubmit to, * fo is there as little Vice or 
Helps to- Luxury in the higheft Pleafures, the moft pleafing 
wards it- Gratifications he can indulge to himfélf from 
Meats and Drink, or whatever Enjoyments one 
čan poffefs in a Life abfolutely Solitary : I own 
indeed, that this fingle Man fhall more or lefs 
find himfelf happy or Miferable, z, e, have 
more or Ιεί5 Pleafure or Pain, according as he 
neglects or purfues Temperance, which, with 
Refpect to Rational Beings that ad in Society 
with one another, is cald Moral Virtue: But 
how there can be either Virtue or Vice in hig 
Cafe, as he Stands by himfelf fuppos’d to be 
without any Relation to God or his own Spe- 
cies, is, I confefs; to me Unimaginable. For 
as there can be no Virtue but between two or 
more Intelligent Minds, fo the Principles I have 
above laid down in the foregoing Enquiry, 
do, im my Opinion, make it manifeft, that this 
Virtue particularly confifts in the Proportions 
Congruity, or Suitablenefs, which any Affection 
or Adtion bears to the Se/f-Love or Intereft of 
all thofé Rational Agents to whom we are 
affociated. And taking Things in this View, 
can any Man fay, that Peoples wandering about 
more than half-ftary’d, with Halters about their 
Necks ; lafhing themfelves Unmercifully , touch- 
ing neither Gold nor Silver, no not with their 
Feet; abftaining from Flefh, and often all 
Manner of Food ; contenting themfelves with 
Scraps 
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Scraps and Fragments; refufing to eat any 
Bread but what is beftow’d upon them by the 
Charity of others ; and actually {écluding them- 
{elves from each others Company, and by a 
Voluntary Renunciation debarring themfelves 
for Life, not only from Uncleannefs, but even 
the moft lawful Embraces; I fay, can any 
Man ferioufly affirm, that any Thing of fo 
Whimfical, Ridiculous, or Hideous a Nature, 
is Grateful to the: Divinity, and is conducive 
to promote his Delight among his Rational 
Creatures ? Or, that by thus dragging along 
our Miferable eee in a continued Courfe of 
fuch frightful Penances, we flatter the Self-Leve 
of our Fellow-Men, and advance one another’s 
Happinefs } 
I will here again beg Leave to tran{Cribe the 
Sentiments of a late famous Author upon this 
Point, whom I have already mention’d as, in 
fome Things, a Well-wifher of our Author. 
“ We cannot, fays he *, better thew our Ac-_See the ἕω 
knowledgements and Grati d ef poe 
B S and Gratitude το Provi-Whig Ne, 
dence, than by making a proper UR of the” 
“ good Things he has given us, and by en- 
“ joying them in every Degree, which wil] 
« not deftroy ‘that Enjoyment. and change ig 
«“ into a Misfortune. If we drink or eat more 
“ than our Heads will carry, or our Stomachs 
« diget, Diftempers, , and fome- 
“times Murthers fucceed; and if we fpend 
fatter than our aimed will fupply, there 
“ is a fure Foundation laid for future Want 
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« and Mifery : But nothing can be more ab- 
«« fard or impious, than to make Abftinence 


ές 


ές 


A 
A 


A 
A 


from Food or Pleafures meritorious, any 
farther than it conduces to Health, or qua- 
lifies us for Bufinefs or Devotion. -Almighty 
God reférved but one Tree in all Paradife; but 
the Priéfts would keep them all from their 
Pofterity. 
«« Befides the Luxury of the Rich (when it 
does not exceed the Bounds of Virtue and Pru- 
dence) is the Wealth and Support of the 
Poor, and the beft judged Charity: For 
what we give in grofs Sums to, or for the 
Ufe of, thofe who appear to be in Neceffity, 
is' often miftaken, and applied to maintain 
prefent Idlenefs, or reward paft Extrava- 
gance ; and fometimes too, I doubt, is pocket- 
ed by thofe who are trufted to drftribute 
it ; whereas whatever is laid out upon the 
Produce of Labour, and for fuch Manufac- 
tures as employ Multitudes of People, never 
can be mifapplied. It might eafily be made 
appear, that there is not a Piece of wrought 
Silk, Linnen, or Woolen Cloth, which has 


“not contributed to the Maintenance of more 


than an Hundred Thoufand induftrious Peo- 
ple; who muft bomil kept Alive one Way 
or other. 

« As it is the higheft Crime to deftroy our 


‘Beings, fo it is proportionably wicked to 
“endeavour to make them milerable : The 


Glory and Honour of God. are beft confult- 
ές 
ed 
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ed, in promoting the Happinefs of Mankind. 
« It is Profane, anda Kind of Blafphemy, to 
attempt to perfwade People, that the Good 
God takes Pleafure in vexing and torment- 
ing his Creatures: He is not pleafed by Hu- 
man Sacrifices, nor by Human Suflerings of 
any Kind, except where our Faith requires 
it: A pale Afpett, the Griping of the Guts, 
wry and diftorted Faces, and being Ghofts 
before our Time, will contribute to no 
Ends of Religion, And therefore, I con- 
fefs, that I cannot fee how Fafting can ferve 
God, or anfwer any Purpofes of Devotion, * But upon 
or indeed can enhanfe any Appetite, unle Pipe, Oe- 
to a good Dinner. 

“ Nothing confequently can be more Ridi- 
culous, than for the Romith Clergy to tell 
us, that any Part of Religion confifts in 
“ Fafting Days, and Fafting Weeks; which 
oblige the Wretched People to infipid and 
unwholfome Diet, while they indulge them- 
felves, and not them in the richeft Wines, and 
the Luxurious Difhes of Salmon and Turbat, 
“ with all the coftly Inhabitants of the Liquid 
Element : Befides, ic is Impolitick, as well 
as Uncharitable; it difcourages Trade and 
Induftry, depopulates Nations, and depreti- 
ates Matrimony, by rendring the People un- 
able to maintain and raife their, Families. 
But it 15 really Doing too much Honour to 
fuch Glaring Abfurdities, that tend effedtually 
to ruin the Individual, and extinguifh the Spe- 
cies, to go about to fhow, how exceedingly 
1ΗΟΟΏ-,. 
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inconfiftent. they are with the Beneficent Na- 

ture of a Good Deity, and the Self-Love or 
Intereft of Mankind. I have already made 

it appear, that from the. Nature of Things 

it is impoffible but we muft be fenfrble 

of Numberlefs Gratifications, befides . thofé 

which arife from fuch Objects. asare. abfolutely 
Neceflary to keep us Alive: And I do ftill 
contend, that Virtue is fo far from condemning 
any fach Entertainments, that on the Contra- 
ry, it approves of all the Plenty and Variety 
of thofe Satisfactions that lie on this: Side the 
Self-Love or Intereft of thofe Rational Agents 

to whom we are affociated: And indeed our 
Injoying of them Naturally tends to raife our 

Ideas of the Bounty and Munificence of the 
firxpreme Being, and ccnfequently, our Worthip 
and Adoration of him; and to engage us to 

férve one another’s Interefts with Chearfulnels 
and Alacrity. So that Virtue leaves every Mam in 
the full Poffeffion of alll his Natural Defires and 
Appetites, to be indulg’d and gratify’d within 

the Limits of the Self-Love of thofe Intelligent 

Beings among whom we ate mixed. And when 

People bound themfelves to. this Univerfal Prin- 

ciple whereby all Rational Agents are govern’d 
irrefiftibly ; There is neither Vice nor Luxury 

in their Defiring and Purfuing: (even tho Re- 

* See ouryerend Divines *) good Meats, and Drink, con- 
Author. ea CSN ; $ eee, 
p.165. “venient Houtes , handfome Furniture, good Fires 
“in Winter, pleafant Gardens it Summer, neat 

“ Cloaths,. and Money enongh to bring up their 
Children, 
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Children, and whatever elfe can contribute to 
render this prefent State of Humanity eafy and 
comfortable. | 

And ‘from this, methinks, one may eafily 
underftand, how’ the Principles of Moral Virtue, 
which, I would fain flatter my {ε|} I have 
made good’ in my Enquity, do moft effe- 
tually ferve to promote and encourage Trade 
in all its Branches, the principal Requifite to 
aggrandize a Nation, 

It is evident, as I have already hinted, from 
the Nature of Things, that all Men may, 
Within that CompalS «which I have defcrib- 
ed, virtuoufly indulge to themfelves all their 
Natural Defires and Appetites, and purfue and 
entertain whatever Objects can contribute to 
promote their Pleafure or Happinefs. And there- 
fore every Man is to look upon all his own 
Species as under the Influence of fuch particu- 
lar Defires or Paffions which they want to 
have gratify'd; and who, according ‘to the Na- 
ture of Things, cannot but exprefs a fincere 
Love and Efteem for thofe Perfons who gratify 
them, and thereby contribute to make their 
Lives eafy and chearful. This is the View in 
which we are to regard all Mankind. And every 
Man being Naturally Ambitious to have the 
Love and Efteem of other Rational Agents ; 
and at the fame Time underftanding, that this 
cannot poffibly be acquir’d without Exerting 
himfelf into fome Courfé of A&ion that ferves 
the Indulging of their Appetites; hence is he 
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Naturally difpos’d to purfue fome Bufinefs, or 
to difcharge fome Offices of Life, that minifter 
to their Pleafures, and which he conceives to 
be of a fit Nature to recommend him to the 
Love and Efteem of others, from whom he 
expects that in their Turn they wilt teftify 
their Benevolence and Regard for him, by Gra- 
tifying kis Appetites, or affifting him in his 
Purfuits after Happinefs. 

And whereas our Fellow-Men, are all Natu- 
rally fond to have this their prefent State of 
Exiftence made as pleafing and agreeable as can 
be, and there being Plenty and Variety of En- 
joyments that may be procur’d for that Pur- 
pofe; a Man animated with a Defire to ap- 
prove himfelf to the Good-liking and Efteem 
of his own Species, will do what he can, ac- 
cording to his Skill and Power, to invent, or 
improve, or purfue, whatever Art, Science, 
Handicraft, Manufaéture, Trade; in dhort, what- 
ever can be Ufefully apply’d to the Benefit and 
Comfort of Mankind : And a Society of Men 
under the Infinence of the fame Principle, thall 
mutually confpire to advance one another’s Fe. 
licity, or to gratify each other’s Defires, ac- 
cording to their feveral Circumftances, or the 
different Stations of Life in which they are 
plac’d with Refpect to one another; So that 
the Rich, who can afford it, fhall be provided 
of ftately Buildings, coftly Furniture, hand- 
fome Equipages, fine Cloaths, and all the Im- 
plements of a Great Life, every Man in Propor- 

tion 


And Aggrandizes a Nation. 
tion to his Abilities; And the Poor fhall get 
Employement, have their Wants fufficiently 
fupply’d, and according to their Application 
and Induftry, partake of the Conveniencies of 
Life. And thus fhall as great a Variety of Ma- 
nufactures, Arts, and Handicrafts, as Human 
Wit can invent, be promoted ; and Agriculture 
and Fifhery, in all their Branches, be encourag- 
ed; The two Great Arts to make a Nation 
happy, and what we call, Flourifhing. 

And as I have already hinted, Providence 
defigning that the Inhabitants of this littlè 
Globe fhould all have a Communication with 
one Another; We do not find all the Com- 
forts of Human Life poured out upon any 
Tract of Ground, however large, that is pof- 
feffed by any particular Nation, but thofe 
Things lying diftributed through the Earth in 
fuch a Manner, that what one Nation or Coun- 
try wants to gratifie their Defires, or promote 
their Happinefs, they may be fupplied with 
from the Growth or Produce of another ; Hence 
comes itto pafs that in our Purfuits after the 
Conveniencies and Enjoyments of Life, we are 
determin’d to travel abroad, or to fetch thofe 
Things from other Countries which we have 
not within ourfelves to adminifter to our Plea- 
fures ; and being likewife infpird with a Na- 
tural Defire to have the Love and Efteem of 
all . our own Species in every Part of the 
World, we cannot but export with us of the 
Produce of our own Country, or what we can 
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command. and {pare at. Home, to fupply the 
Wants, or promote the Eafe and Happinefs of 
thofe other Nations, from whom we expe 
fuch. Inftances, of .theit reciprocal- Love and 
Efteem towards us, as are fit to gratify our 
Defires, or to tender our Lives comfortable. 
And thus have we foreign “Trade carried on 
and propagated “from one Nation to another 
all over the Inhabited World. 

All this; the ‘Principles of Afral Virtùe 
which I have laid down, ‘do’ plainly dire& to, 
and approve of, and with the gteateft’ Steadi- 
nefs fixpport and animate So that it cannot 
But appear, that they are Infinitely more Be- 
neficial. to Mankind, to every State and King- 
dom upon Earth, in all Refpeéts whatfoever, 
than that ftrange Scheme of Things, which our 
Author propofes, can ever poflibly be. 

For, while Vice and Luxury do moft mifé 
rably invade and confound Liberty and Proper- 
ty, every Man’s juft Rights and Privileges, and 
inflames Peoples Breafts with the moft horrible 
Paflions againft one another, that all tend 
to involve, the World in Ruin and Mifery; 
While they betray Civil Governours into Ty. 
ranny and Oppreffion, Neglects, bad Politicks, 
and Mifmanagements, that even affect Trade it 
felf in the moft pernicious Manner ; While they 
ruin the Credit of all Sorts and Sizes of Trad- 
ing People both at Home and Abroad, as they 
break forth in to Cunning, Frand, and. Villainy, 
and fo put an End to all Commerce whatfoever; 

I fay, 
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I fay, while private Vices arethus Publick ΜΗ 
chiefs, and fatally overthrow every. Thing our 
Author, Mentions as the Foundation, upon 


which the Power, Greatnefs, and Profperity of 


a INation are, fupported, It, is convincingly 
manifeft, That.my Principles do. not only moft 
effectually prevent all thefe Mifchiefs, but that 
in the moft fuccefsful, Manner, they maintain 
Liberty and Property, protect every Man in 
the eafy Poffeflion of αἰ]. his Rights and Prr 
vileges, ad warm Peoples Breafts with the moft 
Beneficent Affettions towards one another, 
whereby they are all Mutually engag’d to 
‚promote each other’s, Happinets ; that they in- 
{pire Civil Governours witha tender Concern. 
ment for the Good of the Publick, and deter- 
mine them Zealoufly to purfue whatever Mea- 
fires Prudence and Wifdom can diate to ren- 
der, the Nation Happy, Great, and Flourith- 
ing; That they give Life and Vigour to all 
forts of Traffick, and eftablifh the Reputation 
_of every Trading Man in every Part of his 
Bufinefs, in all his Dealings both at Home and 
Abroad ; and in a Word, that they animate and 
excite aii Mankind, in their feveral Stations and 
Relations, to exert themfelves in fupplying one 
another’s Wants, in Miniftring to one another’s 
Pleafures, and in rendering vay other as Happy 
and Cheariul, as that Plenty and Variety of 
good Things, of delightful Entertainment, which 
Providence has diftributed through the World, 
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can make us; or as this prefent State of Hu- 
manity can admit of *. 

Such is the Nature and Influence of thofe 
Principles of Moral Virtue which I have been 
above explaining in my Enquiry. Andas they 
thus fuccefSfully contribute to make usall joy- 
ful and happy in one another; fo do they 
heighten our Relith of all our prefent Poffeffions, 
by opening our Minds to the moft Tranfport- 
ing Views of an Almighty, Beneficent Being, 
who, as our common Father and Benefattor, 
has blefs’d this lower World, for our Enter- 
tainment, with fo large a Profufion of Delight 
and Chearfulnefs, and who is further inviting 
us, as we are Immortal Spirits that furvive the 
Diffolution of our Earthly Machine, to higher, 
and Endlefs Felicities in another State of Ex- 
iftence ; To which we cannot poffibly attend, 
without fenfibly feeling all the fublime Rap- 
tures of Devotion, Worfhip, and Adoration : So 
that,I fay, thofe Principles are Infinitely more 
Beneficial to Mankind, in all Refpects whatfo- 
ever, than any Thing our Author is able to 
advance upon his Scheme 2 Which, I muft beg 
Leave to obferve, has a plain, natural Tendency 
to introduce Arbitrary Government, to opprefs 


the Liberties of Mankind, to ruin Trade, and 
to 


(1) Οὐκ. deg reyav, ἐδὲ τειήρων Ede γεωεέων δεού]αε 
e F 3 ΄ "ρον, «θὲ 1% A AN 
eh όλλεις εἰ μέλλεσιν εὐδαιμονῇσειν, Bde WAGES, εὐ 
, F , } L 
μεγέ-δες dvd ἀρετῆς. -------' Δικαίως É R πρὀπ]ού]ες x 
σωφρόνως, φὐ τε x) ἡ “ύλις ϑεωφιλῶς πεάξετει Plate in 
Alcib, Te 
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to fink every Nation upon Earth under all 
Sorts. of Mifery. 

I fhall conclude with two Quotations that 
feem not impertinent. The one 15 from Plato, 
and the other from Jfecrates ; Two Great Men, 
and neither Jews nor Chriftians, who from the 
Juftice of all intermediate Ages down to this 
Time that lies at the Diftance of more than 
two Thoufand Years, have had their Reputa- 
tion highly celebrated. Plato is arguing with 
Great Juftnels of Thought and Strength of 
Reafon againft thofe of his Age who maintain’d 
that the Committing of Vice or Injuftice is for 
one’s Intereft. And after the fineft and moft 
convincing Reafoning againft that unhappy 
Principle ; In his mafterly Way , he gives us 
a lively, though a frightful-enough Image of the 
Abettors thereof. Why then, fays he, form to 
your (1) felf the Idea of a A sei with many Fieis 
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of both tame and wild Creatures, all which: it can 
fhoot out and vary or change at Pleafure, then 
the Idea of a Lion; and next that of a Man. 
And having united thefe three different Ti hings fo 
clofely together that they. Influence and affect one 
another as if they were only one compounded In 
dividual 5 Let them be dreffed up ia a Human Fi- 
Lure, that fuch People as can look no farther than 
the outward Shape, may have the Idea only of a 
Man. (This the. Divine’ Plato lays down 35 
a juft Reprefentation of the prefent State of 
Humanity. And indeed Human Nature; as it 
now. ftands, is compounded of Reafon, which 
is here fignify’d by the Idea of a Man; and 
of many wild and extravagant Lufts and Paf; 
fions, that are here compared to .a many- 
headed-Montter. And having. thus infinuated 
what every Man now is, He thus goes. on) 
Now certain it is, That he who maintains that 

the 
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the Committing of Vice is Beneficial to this Man 
fo compounded, but that the Exercifing of 
Virtue is not, fays plainly, "Tis this Adan’s In- 
teref to nourifh up and flrengthen, and to add 
Rage and Fury to the many-headed-Donfter, and 
the Lion, bur fo to flarve and weaken the Adan 
that he. is dragged about in the moft miferable 
Manner, by every wild and exorbitant Paffion, at- 
‘cular Fury of any of thofe 
favage Natures (which far from being tam d, are 
continually tearing and worrying one, another) may 
happen to prevail, This, fays he, is the plain Lam 
guage of that Man, who recommends Vice as proa 
fieable. But on the other Hand, be that fets forth 
Virtue as that which gil inde; to ones Intereft, 
declares exprefly, that this Man fo compounded 
ought by all- Means to exalt the Human Nature 
within him tothe Supreme Command and Authority, 
and that like a gok Husband d-man, making Ufe 
of the Courage and Fortitude of the Lion to afif 
and fupport him, be ought to employ a particular 
Care about the many-headed Creature, fo as to 
nourifh and train up every Thing that is good- 
natur d, meek and gentle, but bear down and fup- 
prefs whatever is routh, wild and enormous. And 


thus by taking Care i3 the whole Compofition, hav- 


cording as the parti 


ing reauc’d all the Parts of it into a State of Amis 
ty with himfelf, and with one another, he will 


fettle and promote perfett Peace and Harmony. And 


his certainly is what every Man declares, wha 
recommends Virtue as profitable. So that without 
all Doubt he that offers Virtue to our Purfuit as 
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capable of ferving one’s Interefts, has Truth upon 
his Side and is entirely in the Right ont ; but he 
that recommends Vice for that Purpofe is quite out 
of his Meafures, and happens grofly to be miftaken, 
For whether you have a Refpett to Pleafure, Glory, 
o Profit, be that opens Virtue as the Way that 
leads to thefe Enjayments, puts you in a plain 
Path wherein you cannot err, or mifs of your Aim* 
Whereas he that difcommends Virtue, and reprefents 
it as unfit to carry us to any Juch Defigns, he leads 
you off into Error and Darknefs, and fufficiently 
betrays bis own Ignorance. He difcommends, but 
be knows not what. 

This is the Light in which that great Phi, 
lofopher placeth that Man who goes about to 
maintain, that the Committing of Vice is pro. 
fitable. And when we take a View of a Pub- 
lick Community as compounded after the fame. 
Manner with our Philofopher’s Man, which 15 
what Plate particularly intends; What can we 
think of that Perfon who laughs at Virtue as 
a mean, ftarving Thing, and recommends to 
the World, Private Vices as Publick Benefits ! 1 
will not exprefs the fevere Reflections, which 
one might well make Ufe of one fo juft a 
Provocation ; I fhall only refer our Author to 
that kind, benevolent With, and that worthy 
Declaration exprefs’d by the Athenian in Plaro, 
(1) And in the mean Time; He will give me 
Leaye to obferve what I cannot well omit in 
à this 
j (1) Ei ϑεὸς ἡμῖν, ὢ φίλοι δοίη τὶς συμφωνίαν, as vë 
νε φγεδὸν ἀπάδομϑμ ἀπ᾽ ὀνιήλωγ. ἐμοὶ 70 δὴ pave) ταῦτ, 
CRE αγα[κωΐανς ὡς ἐδὲν w φίλε HAC hey κρήτη VATE σαφῶς. 
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this Place; His unhappy Principles can only 
ferve, to extirpate altogether the few Remains 
of Strength we have in human Nature, to ener- 
vate the whole Force of all Civil Government, 
and to let loofe upon the World the moft hide- 
ous Monfters, all the moft mifchievous and ex- 
orbitant Paffions, thofe many mercilefs Ty- 
rants that are a great Deal too fierce and in- 
fatiable not totally to opprefs and ruin all 
the moft valuable Interefts of every [ndsyi- 
dual, and of the whole Body of the Commu- 
nity. I have the Charity το believe that if our 
Author had been apprehenfive of any fuch Con- 
fequents, he would never have propos’d to the 
World that Scheme of Things he hath pub- 
lifhed. And fince the Heathens themfelves, 
whom he would only have concern’d in this 
Argument, have fo clearly expos’d the Falfhood 
of his Principles and made it appear how they 
neceffarily tend to the total Overthrow of all 
the Peace, Glory, and Happinefs of Human 
Society ; I hope, like a Man of Honour, he will 
do what he ean, to repair the Breach he hath 
made upon the only Fences that Mankind have 
for all their moft valuable Concernments, to 
undeceive his Retainers, and to prevent his 
Book from doing any further Mifchief in the 
World. The 
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The other « Quot cion I ‘promis’d from Ifo- 
erates, is this, (1) If you will fearch, fays that great 
Man, inte what has Wed the Occafion of the Rife 
Ynd Fall of States and Kingdoms, you fhall find, 
that their Declenfion and Ruin “have been owing to 
‘Pride azd Luxury, but their Growth and Profpe- 
"ity to Temperance or Virtue: Which indeed you 
commend as it relates to the Oceconomy of your 
Privates Affairs : For you judge that in every Com- 
munity fuch pertecular Perfons as are govern’ d 
by the Principles of Vi irtue, are of all others the 
Beft, and live in the kreateft Safety, And yet you 
.εἷα not think that the Community it. felf ought to 
be concern'd about any Thing of this Nature; as 
gecefary tothe Publick Weal and Profperity. Where- 
as it beboves every Commonwealth much more 
than any Private Adan, to exercife all the Mo- 
ral Virtues, and to avoid all forts of Vice and 
Luxury. For a particular Perfon, however Wick- 
ed and Irreligious, may happen to leave, the World 
before the Punifbment of his Crimes overtakes him 
But a Commonwealth, being in a Manner Immor- 
tal, lives to receive Punifbment from Man, or im- 
mediate Vengeance from Heaven, 
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INCE my Writing of the 
foregoing fhort Enquiry, where- 
in I ‘make Virtue, or Moral 
Goodnefs, to confit in the 
Proportion and Agreement, 
aks æ Which any Aétion of a Ra- 
tional Mind bears to the Self Love of all thofe 
other Intelligent Beings, to whom fhe is natu- 
rally affociated ; and wherein I likewife hold, 
that Self-Love, as it exerts it felf in the De- 
fire of univerfal unlimited Efteem, is the 
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great commanding Motive that determines. us 
to the Purfuic of Γιο] A&ions: A late Book, 
entitled, An Enquiry, into the Original of our I- 
deas of Beauty and Virtue, has fallninto my 
Hands, wherein it may be thought, thefe Things 
are fet in a quite contrary Light: ` T thall there- 
fore here endeavour, for the Satisfattion of 
my Reader, to give a further Explication of 
my Principles ; and confider what may be faid 
upon thofe Particulars, in which this- Inge- 
nious Author and I do not féem fo well το 
accord. 

The Fundamental Principle upon which I 
build, or from which I deduce all that I main- 
tain in the foregoing Enquiry, is, Self-Love, 
or SelfPrefervation, which I all along con- 
ceive as an Effential Ingredient in the inmoft 
Nature of all Beings whatfoever. And I can 
never think, there is any Man who will di- 
{pute the Truth of this Principle, or deny 
that it is neceffarily Inherent in all the fève- 
ral Minds that are in the Univerf. In par- 
ticular, one cannot but obférve that SelfLove 
Intereft is fo deeply laid in Human Nature, 
and is {0 infeparable from our Conftitution, that 
it even then exerts it felf very powerfully 
when, one fhould think, People are direétly con- 
traditting it : For moft certaiuly * fach un- 


happy 


* Neg; enim fi nonnulli reperiuntur, qui aut ilaqueoss 
aut alia exitia` quærunt, aut, ut illc apud Terentium» 
qui decrevit tantifper fe minus injuriæ fuo gnato facere 
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-Principles in the foregoing Enquiry. 
happy Creatures, as with their own Hands 
make away with themfèlves, and go about-titterly 
.to extinguith their Exiftence, do thereby intend 
to relieve themfelves from fome dark gloomy 
Thoughts, that are too Tormenting to be en- 
dured, which is nothing but a Violent Effort 
of Self-Love, in one’s Purfuit after Eafe and 
Happinefs. 

But how much foever all Men may be a- 
greed upon this Point in General, there is a 
great deal of Difference in Peoples Sentiments 
with Refpe& to the Application of this Prin- 
ciple, which I am apt to believe, proceeds on- 
ly from the different Notion we form to our 
felves of it. How it has come to pafs 1 know 
not, but a good many in the World have, in 
my Opinion, contrary tothe Nature of Things, 
taken up with fuch narrow and contra‘ted No” 
tions of Self-Love or Intereft, that, according to 
what they underftand by it, it is indeed the 
moft odious and pernicious Principle that can 
well beimagined. And I cannot but much wonder 
that our Author has given us a fo very lame 

and 


(ut ait ipfe) dum fiat mifer, inimicus ipfe fibi judican- 
dus eft. Sed alii dolore moventur, alii cupiditate, ira- 
cundia etiam multi efferuntur: Et cum in mala f{cientes 
ruunt, tamen fe optime confulere arbitrantur. emea 
Quare quotiefcung; dicetur male de fẹ quis mereri, fibiq; 
effe inimicus atq; hoftis. vitam įdeniq; fugere: Intelliga- 
tur aliquam fubeffe ejufmodi caufam, ut ex eo ipfo po- 
fit intelligi, fibi quemgq;efle carum. Cic, de Finib, Lib. 5. 
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AL further Explication of the 
and imperfect Account of this Principle, when 
he defignedly goes about to determine its 
Meaning *. I {hall here lay it before my Rea- 
der in that View, wherein, I think, we ought 
in Reafon to conceive it, and upon which 1 
Jay the whole ftrefs of my Argument. 

If we reflect upon our Conftitution, we thall 
find that Human Nature is fo turned, or iS 
caft in fuch a Mould, that it is neceffarily 
ufceptible ‘of Pleafure and Pain. I need not 
offer to explain what I uuderftand by thefe 
Words: Every Body feels diftin@ly by his 
own particular Experience, what muft be meaw’ 
by them. And I am very much of the Opi- 
nion, that either the one, or the other of thefe 
Perceptions, is that which firft gives a Human 
Soul the ConftioufnelS of her own Exiftence, 
or that the very firft Ideas that are prefent to 
our Minds, are cither fome pleafing, or fome 
painful Senfations. Nor do I think that this 
Capacity of perceiving Pleafure and Pain, is a 
Thing peeuliar to Human Nature, I make not 
the leat Doubt, but that all finite “Animate 
Beings, whatfoever, are formed after the fame 
Manner, and that it Effentially belongs even 
to the meaneft Infect: For I can by no means 
induce my felf to imagine, that Brute Crea, 
tures are all meer Automata. | 

Now, from this Original caft of Human Na- 
ture, that exerts it felf, 1 do believe, from the 
firt Moment of oùr Exiftence, there immedi- 


ately arifeth a very Attive and Commanding 


Principle, 


Principles in the foregone Enquiry. 
Principle, I mean, Self-love, or Self: aaa vation, 
according to the Influence of which, we necel- 
favily delight in Pleafure, and feek and purfue af- 
ter it; but hate Pain, and avoid and a from it: 
But of this I fhall take Notice more fully af 
terwards: | 

I believe I neéd not here remark, that the Mind 
only is that Part of the human Conititution, 
which isthe proper or the only Seat of Pleafure 
and Pain, no fort of Matter, however modified, 
being at al capable of anySort of Perceptions.’ Tis 
however to be obfervd that whatever Pleafures 
or Pains we may happen to be fenfible of, thefe 
do not fpring up in the Mind of their own Ac- 
cord, but are deriv’d to us, either from the Im- 
preffions of fome Cees that are external to the 
human Soul, or from fome Thoughts and R efiec 
tions, about which the Mind is immediatly em- 
ploy’d: Thefé are the two great, and the only 
Sources of agreeable, or uneafy Perceptions, that 
J know, or can form any Notion of. 

In the firft Place, I fay, our Pleafures or Pains 
are derived to us from the Impreffions of fome 
Objects that are external to the Mind. And the 
firft of this Sort that occurs to our Obfervation; 
is the human Body it felf, im which, for a Rea- 
fon, I fhall give by and by, we all reckon ourfelves 
very deeply concern’d. There 15, I know not 
how, in the prefent State of our Exiltence, fo 
clofe and intimate a Conneétion of Soul and ΒΟ. 
dy together, that according as this happens to be 
affected, fo does that receive either pleafing or 
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A further Explication of the 
painful Senfations. Ifthe feveral Members, and 
the conftituent Parts of this curious Machine, 
which the Mind always carries about her, have 
a brisk uniform Motion, and be fo ballanc’d 
and adjufted as eafily to perform all the Animal 
Functions, this gives a Brisknefs and Vivacity to 
the Mind,and entertains her with many agreeable 
Perceptions, which make her approve her pre- 
fent Situation, while fhe feels every Thing about 
her healthful and vigorous: But when the Blood 
and Spirits flag, or when the inward Motions of 
this human Machine happen to be difturbed, this 
affects the Mind with Pain, and gives her the un- 
eafy Senfations of Trouble, Sicknefs, or An- 
guifh, fo that fhe is now difcontented with her 
prefent Condition. -And thus far does the Mind 
depend immediatly upon her Body for her Plea- 
fures or Pains, without having Regard to other 
external Objeéts: 

But when we confider how the human Body 
flands conneéted with the Reft of the vifible Cre- 
ation, and depends, as to its Motions that imme- 
diatly affet the Mind, upon the Impreffions 
which from thence it receiveth; ’tis very obvi- 
ous, that the Mind derives her Pleafures or Pains, 
by means of her Body, from numberlefs other Ob-. 
jects. Thofe common Powers of every human 
Body (or rather of the Mind * awaken’d by fome 

| parti- 


* Neq; enim eit ullus Senfus in Corpore, fed vice quafi 
qtedam iunt ad Oculos, ad aures, ad naresa fede animi per- 
try GE aio we í ee = κ τ. δ κ; be x ° . - « 
roratæ. itag; iæpe aut Cogitatione, aut aliqua yi morbi, im- 
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Principles iùn thè foregoing Enguiry. 
Particular Motions in the Body, aftera Man- 
ner we do not now uwnderftand) that go by 
the general Name of the Senfes; are the great 
Inftraments which convey to the Mind ei- 
ther Pleafure or Pain from every Object we here 
conver {5 with; fad tho’ thefe Senfes be counted 

only five in Number, yet with what an infinite 
ν es of pleafing Lena and painfyl Senfations, 
is every one of em capable to entertain us? There 
is no Man, I am fure, who has refletted on his 
own Experience of Things, or who has attended 
to what pafies into his Mind by his Senfés; but 
mutt be fenfible of thus much, and fand amazed 
at the wonderful Frame of human Nature, and 
the furprizing Effeéts, which the whole, and the 
feveral Parts of this vifiole World, as they fal 
under our Cogitizatice, have upon us 

How various are the great and Diak atid 
beautiful Ideas we have by our Eyes? How ma- 
ny are the awful and grave, arid the charming, 
harmonious Perceptions we have by our Bars? 
And how numberlefs are the fweet and delights 
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fal Senfations we Have by our Tafte, our Smell, 
and our feeling? “Fis impoffible to recount the 


N 2 great 
mamaie aeee i EAE mn 
pediti, apertis atq; integris ὃς oculis, & auribus, nec vides 
mus, recaudimus. Ut facile inteligi po flit, ae & yi 
dere, & audire, non eas partes, que quafi feneltre tunt 4 is 
mi; quibus tamen fentite nihil queat mens, nifi id agat & ad 


fit. Quid, quod eadem Mente Res diff ές P tes 
hendinius, ut colorem, faporent, calorem, odorem, fontim ? 
gue nunquam τά nantijsanimuscoguofceret, niâ ad ewt 
omnia referrentur, ut idgm omnium adex folis esot 
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A further Explication of the 
great diverfity of th of moft agreeable Pleafuresy 
which the Mind 1ο capable of receiving by thefe 
Organs offher Body, from fuch Objelts: as are a- 
bout us.. And one cannot but here oblerve(which 
is plain from Experience) that the pleafing Per- 
eptions we have by the Senfes, are vaftly more 
numerous than the painful Ones. Befides, that 
in great Variety they lie, plenty of them, obvious 
to every- Body.. The Heavens with fie ufeful 
and glorious Furniture they have, and the Earth 
with her various Animals, her Mountains, Vallies, 
Woods, Fields, Rivers, σε, being all pte to 
entertain the meaneft Mortal with the higheft 
Gratifications one can enjoy by his Eyes, Ears, 
&c. And I fay,there is no Man whocan confine 
thefé moft delightful Enjoyments to himéelf, 
Nay the ftately Buildings, the fine Gardens, the 
cab Inclofures, the glaring Furniture and E- 
uipage, and other Appurtenances of great Life, 
that fiand the πον. -11 fo much Labour and 
Coft, lie in Common, and can convey the fineft 
Per rene ns to every Beholder, And as this 
wonderful’ Conftitution of Things ( were there 
nothing elfe to determine us) carries too ftrong 
Evidence along with it, of a powerful and wife 
Contrivance, to fuffer any confiderate Man to 
imagine, that this World was formed by Chance; 
fò it loudly proclaims the unbounded Goodnefs 
of the great Author of Nature, who has thus pro- 
Vided us with {Ὁ great avariety ofpleafingPercep- 
tions without any Expence to our felves, which 
Gustto Bie ak of thofe many agreeable Senfations 
we 
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A further Explication of the 
give the Mind very agreeable Senfations, and that 
are of fuch Confequence to our Eafe and Well- 
being, that when their Influence happens to fail, 
this occafions fuch a Change in the Motions of 
this Engine we have about us, that the Mind ber 
comes unealy, and cannot efcape a quick Senfe of 
Hunger, Thir infty or Cold. Sothat the Mind thus 
ery fenfibly, that by the Abfence of{uch 
al Objects, fhe is inevitably expos’d to very 
painful A this lets her know, how ne; 
ceffarily fhe ΚΕΝ on them, and makes her 
icitous to have them always at Hand, 
that, upon aie firft Aproaches of thefe un ai 


Perceptions, {πε ma oe re it in her Power to 
make Ufe ofthem, < 
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And as Ẹ have juft now hinted, the prefent 
Fiame of opr Nature, makes this our Solicitude, 
particularly about Meats and Drink, about 
Cloaths, Houfes, and other Things that defend 
us againft Cold and the Injuries of the Weather, 
very neceflary, for this moft wonderful Machine 
of the human Body neceffarily requires for its 
Support, acontinued Acceffion of fome Parts af 
external Matter, to promote its Growth till i 
comes to a certain Bulk, Firmnefs and ποθ... 
conifant Wafte of its Parts that 
ly tiying off, by Reaton ofthofe in- 
τι AD that are çarried on within iis 
And wants likewife the Int uence of fome fubtile 

’arts of external Matter, to agitate its Parts, and 
prevent its Flyids from flagnating. And henge 
it 
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Principles in the foregoing Enquiry. 
it does appear, that the great Author of Nature 
has plac’d fome very quick Senfations of the 
Mind, Hunger, Thirft, and Cold, as a ftrong 
Guard over the Conftitution of the Body, to hin- 
der for a while the Diffolution of this curious 
Machine, and to protect, or keep up the Indi- 
vidual. 

There are Senfations of another Sort, which 
are likewife excited by fome particular Motions 
in the Body, that ἀῑτεξξ every Individual to the 
Propagation ofhis Species. And thefe Motions, 
generally fpeaking, fo ftrongly affect the Mind, 
and raifefuch violent Appetites towards the other 
Sex, that fhe cannot find her felf eafy, till once 
thefe prevailing Defires be gratifi’d, or ihe Moti- 
ons in the Body that occafion them lofe their 
Force, or be extinguifh’d. And this again fhows 
us, that the great Parent of Mankind “has taken 
Carein the forming of human Nature, to fe- 
cure our exerting our felves in eee: our 
own Species, which he intended fhould be, 
as it were, continued from one eee ation to 
another. 

Thus we fee how the Mind neceffariiy de- 
pends, immediatly upon her own Body, and by 
Means thereof, upon other external Objects, for 
her Pleafures or Pains. Now, ’tis this Depend- 


ence, which the Mind is always confcious the has 


upon the Body, that engageth her in fo very deep 
a Concern for it. For if the Mind fuffer’d no 
Alteration in her State, from whatever Impreffj- 
gns might be made on it by external Objets, we 
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A further Explication of ihe 
have no Reafon to believe, but that fhe would as 
eafily part with a Limb, or any other Member 
Whatfoever, as we now do with our Hair, and o- 
ther Exarefbedces But when the Mind easily 
feels, that the Body is the great Organ whereby 
the receives fo many of her agreeable and painful 
Senfations, and that thefe Things always happen 
to her, according to the Condition the Body is in, 
and the Impreffions it derives from external Ob- 
jee, this makes her to intereft her felf in the 
ştate of the Body, as much as fhe does in her 
own Perceptions, and to employ as tender a Con- 
cernment about its Situation, as about the Man- 
ner of her own Exiftence. By which Means fhe 
always bears a mighty Liking and Good-will to 
he Hofy3 which is very much encreafed from 
confidering its Ufefulnefs, and that it férves as a 
very commodious Engine to carry her about in 
her Diverfions and Amufements, and to procure 
other Objects which the feels as neceffary to her 
Happinefs. 

And as I have alr ready hinted, Whatever 
Good-liking the Mind bears to the Body, fhe 
muf neceffarily have the fame for thofè Out- 
ward Objefts which communicate to the Body 
thofe particular Motions that give her pleafing 
Perceptions; Since that without the Influence 
of thofe Objects fhe could not enjoy any delight- 
ful Ideas, or prevent her having painful Sen- 


Thus far have ji confider’d thofe Pleafures 
that arife from the Impreffions of {ome Objetts 
that 


Principles in the foregoing Enquiry? 
that are Bx: ernal to the Mind. Ana my Rea. 
der will be pleas’d to obferve, That whatever 
agreeable Perceptions we have from thence, they 
muft all neceifarily expire with the Body, uñ- 
lefs the Author of Nature immediatly inter- 
pofe and appoint new Regulations, for in the 
prefent Conftitution of Things, the Human 
Body is the only Engine whereby thofe plea. 
fing Ideas are convey’d to us. 

Before I proceed to cenfider the other Source 
of our Pleafures, I {hall here add to what I 
have faid in my Enquiry concerning our being 
conciliated to one another, and inclin’d to af- 
fociate together from the outward Struéture of 
Our Body; That in this vifible World every 
Man fees Numberlefs Sorts of Creatures, all dif 
fering from one ΠΕΝ apia ΟΡ Unlike hia 
ς 
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the Beauty of their Colours, yet the re is no 
Man that would incline to have himfelf tranf- 
form’d into the Shape of any one of "επι, The 
Structure of our own Body, the Human Face 
particularly is that which mig ἌΣ pleafeth us 
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and we look upon fuch Things as vaftly pre 


eC. 
ferable to any Thing we fee in any other Crea- 
ture whatfoever. Befides, that we are confcious 
of fome inward Powers and Faculties, which 
we do not apprehend any other Animals, that 
are not of our Shape, to 16 endowed with, and 
which we judge fo confiderable, that we there- 
ppon value ourfelves Infinitely above all 
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other Parts of the Vifible Creation; And ft: 
ting this Value on the External Frame of our 
Nature, and the Inward Abilities of the Mind; 
As we happen to fee other Creatures of the 
fame Frame, Shape, and Proportions, differing, 
as we always prefume, in every Refpect, from 
every other Kind of Animals, as much as we 
do ourfelves; and {ò nearly-approaching to our 
Make, that they are exaétly our own Image 
and Impreffion, we cannot but highly efteem 
them above all other Creatures we fee, and con. 
ceive very Friendly Affe&tions towards them, 
as being our Equals, and of our Nature; and 
very ftrongly atiect to affociate ourfelves with 
them as having a particular Intereft in them, 
fuch as we are not fenfible of in any other 
Species of Creatures. And as we thus find 
ourfelves influenc’d by very kind Difpofitions 
towards our Fellow-Men, fo do we fecretly ap- 
prehend that they are affetted after the fame 
Friendly Manner towards us; For what elfe 
can we poffibly fuppofe when we conceive 
they are like ourfèlves, or partake of our Na- 
ture ? And this in particular, cannot but mighti- 
ly contribute to bring us with open Arms, as 
it were, into Society with One another. All 
this, methinks, naturally flows from that Value 
and Good-Liking we have for ourfelves, And 
I cannot but here obferve, we have a plain Con- 
firmation of it from Daily Fixperience, We 
commonly fee Parents peculiarly fond of thofe 
Children, who, more than the Refit, refemble 

y ti then 
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them. And do we not? feel fome kind 6 tions 
in our Breafts to an Indifferent Perfon, of whom 
we know Nothing elfe, but that we fee he re- 
fembles our Friend in the Features of his Face, 

or in the particular Make and Air of his Body! 

And | fuppofe every Body knows, how .very 
Naturally People of the fame Age, or Profet- 
fion, or of the fame Principles and Difpofition, 
do affemble together, and contra& Friendihip 
with one another. And, as I {hall have Oc- 


cafion to obierve afterwards, what is this but 
One's loving himíelf in another ? So that, in 


my Opinion, there is a Defire, or a Propenfion 
to Society, Natural to every Man, that takes 
its Rife from Sel/-Love, 

And indeed the Great Author of Nature has 
fubjected us to fuch Appetites, as make our 
Living together in Society very Neceffary to 
our Well-Being. J have arent hinted, that 
from fome particular Motions in the Body, 
there arife certain Defires in the Mind, which 
canndt be gratify’d except the One Sex have 
Correfpondence with the Other. And both 


Sexes feeling fuch Natural BAOpenghs towards 
each other, they cannot but incline to approach 
one another in a Friendly Manner; And 
their mutual Embraces proving {0 agreéeables 
they cannot but neei chufe to live to- 
gether. I fee Nothing can hinder us to imagine, 
that, this, and the other Principle (1 mean that 
juft now mention’d, whereby we ftrongly affect 
our own Species) € did both powe rfully concur 
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to ae Adam and Eve together, who, we 
h ave good Reafon to believe, were the Two 
Firft of our Species. 

— ee Ox fhe came 

Led by her Heavenly Maker, though Unfeen, 

And guided by his Voice, nor uninforn’d 


3 
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Of Nuptial Santtity, and Marriage Rites: 
Grace was in all ber Steps, Heaven in her Eye, 
In every Geffure Dignity and Love. 
«1 cuerjoy d could not forbear aloud 
% * * 


rae asa 


I now -fee 
Bone of my Bone, Flefh of my Flefh, my felf 
Before me . 


peep 


J follow'd her, fhe what was Honour knew 

And with e An Majefty approv’d 

My pleaded ΠΡ -To the Nuptial Bowre 
Milt. Parad. ] led her blufhing like the Morn — +- 


And thofe amorous Entertainments that pafs 
betwixt the Sexes, producing other Individuals 
that bear their Likenefs, which they cannot but 
look upon as Parts of themfelves (for which 
J fhall account afterwards) they have a ftrong 
Propenfion to keep with their Children, and 
to make one Society with them. ΑΙ] this as 
it is exactly agreeable to the Nature of Things, 
fo is it olst ely Neceffary to the Propagation 
of Mankind, and to prevent cur Species from 
being extinguished, which the firt Caufe w 
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all Things defign’d to have continued. And 
as we all raw up under the Care and fond 


Affetions of our Parents, who help us in our 
Sorrows, and minifter to our Pleafures, this 
gives us an 1 exquifite Relifh of the great’ Ad- 
vantage of Society, and makes us aed our 
Fellow-Men as the great Promoters of our Hap- 
pinefs : So that’ from our earlieft pa si we 
cannot but all along preferve a firong 

tion to affociate ourfelves to one anoi a ier, 
From all which we may obferve, that the Gra- 
tification of this focial Appetite makes One of 
our greateit Pleafures. 
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I fhall now confider, in the next Place, thofe 
other Delightful Perceptions, that ari ie from 
fome Thoughts and Reflections about which 
we may be immediatly employ’d. And here 
the Mind raifes her felf to the Enjoyment of 
thofe Pleafures that are above the Reach and 
Capacity of the Brute-Creation, and wherein 
fhe can very agreeably ente ertai her felf inde- 
pendently of thofe Motions that are excited 
in her Body by External Obje&s. For the 
Mind, however in fome Inftances fhe may be 
entirely Paffive, and receive her Senfations with- 
out exerting herfelf in any Courfe of Attion 
to procure them ; Yet fhe is not condemn’d 
to lie thus Unattive, under the Power of every 
Impreffion External Objetts may hap £ 
make-on her. We are αἰ] concious ihe has a 
Power to tura her Thoughts from one Obje& 


to another, to examine into the Nature of 


Things 
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Things and compare them together, to confider 
their Relations and Proportions, and the De- 
pendence they have upon one another, and to 
cnquire and form a Judgment of what Effects 
they may produce, whether with Refpeét to 
other Beings, or with Reference to her felf. 
And while the Mind is thus fearching into the 
Nature of Things, comparing and ballancing 
them together, and fettling their juft Relati- 
Ons and Proportions, her Uuderftanding 15 at 
every Step. opened to new Difcoveries, which 
cannot but make her fenfible of the higheft Sa- 
tisfactions. 

For the Human Soul havirig a Natural De- 
fire after Knowledge ; and finding her felf ak- 
Ways perplex’d and uneafy, when fhe cannot 
have a full View of thofe Things fhe wants to 
comprehend; Whenever this Defire is gratify’d, 
and Things yield to her fearch after them, fo 
as that fhe takes them up under clear and di- 
ftin& Apprehenfions, this entertains her with 
the moft pleafing Emotions. One cannot but 
obferve with what Pleafure Children will liften 
to Stories however Fabulous, and hew very 
curioufly they will feek to be let into the whole 
Train of a Narration. There is hardly any 
one but has a ftrong Itch after News, and 15 
glad to bear of the feveral Tranfaétions, Events, 
and Revolutions that have happen’d, and are 
yet going on in the different States and King- 
doms of the World ; Though thefe Things 
have no Influence on his fecular Concerns. In 
Matters of Speculation, the contriving a well 

ad- 
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adjufted Hypothefis, that anfwers all the Phe- 
nomena in any Sy/tem of Things, that want to 
be accounted for, affetts the Mind -in the moft 
tranfporting Manner. And if the Solution ofa 
fingle Problem, or the Demonftration of the 
fingle Theorem is capable to give the Soul fo 
much Joy, as we find it does by Experience; 
what Raptures muft arife from viewing the 
Connection of Infinite. Numbers of Mathema- 
tical Truths all naturally flowing from one as 
nother, and hanging together in the moft beau- 
tiful and furprizing Manner? It muft infal- 
libly be a moft amazing Field of Pleafure, to 
fee a whole Univerfe of Things form’d and ad- 
jutted by the exacteft Rules of Geometry in Num- 
ber, Weight, and Meafure ! But not to obferve 
how the Mind is affeéted in the Contemplation 
of this little Globe, and the heavenly Bodies, all, 
as it were, hung up inthis wide Expanfe we fee 
about us, in their féveral Orders and Arrange- 
ments, their particular Motions, and Revoluti- 
ons, and the Influence and Dependence they 
have upon one another; the Stru&ure and Oe- 
conomy which we fee in the Formation of the 
meaneit Plant, or the moft defpicable Infe&, can 
ravith a Man, and make him fenfible of the 
fineft Delights. All thefe Things are inex- 
hanftible Sources of pleafing Perceptions. 

And as we can turn our Thoughts every 
where, ’tis with a very fenfible Delight that we 
examine into the Nature and Principles of rati- 
onal Agents, that we fee the Relations we all 
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bear to one another; what is the whole Coms 
pafs of our Being; in what our féveral Inter- 
efts confit; what can contribute to Bee us 
Pleafure, and by what Meafures we ought in 
Reafon to purfue our Happinefs. And in Spe- 
culations.of this Nature, we can confider the 
Value of any particular Series of Actions, or 
the true Weight and Moment of any particular 
fet of Pleafures or Pains, in themfelves and 
Confequents, and determine, which of ’em is 
moft eligible. - And when from our taking 
fuch Views of Things, we fix them upon any 
particular Set of delightful Perceptions, as our 
main End, or as lafting Enjoyments of the 
higheft Moment, that will never fail us; and 
in the fame Manner pitch upon the moft prop 
per Means, which we fteddily purfue in Or- 
der to attain our fovereign Defign, that takes 
in the whole Compafs of our Duration; the 
Confcioufnefs of this, and every fuccefsful Step 
we make towards our fupreme Felicity muft 
neceffarily affect us in the moft agreeable Man- 
her. I have already taken Notice, that Man has 
a natural Propenfion to affociate with other 
rational Agents; and as I fhall explain by and 
by, we cannot but neceffarily defire the Good- 
liking and Efteem of thofe Beings among whom 
we are mixed: So that for Inftance, if we fettle 
it as our main Purpofe, to recommend our 
{elves to the Love, and Efteem, and. Commen- 
dation of hs and of all Mankind, through 


every Stage of our eternal Exiftence (which, if 
Wwe 
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we follow Nature, we cannot but do, as I have. 


already explain’'d in my Enquiry) every De- 
gree of Efteem weacquire here, cannot but be 
exceeding Grateful, the profpeét of being Uni- 
verfally applauded for ever hereafter, muft ne- 
effarily be very tranfporting ; and the Means 
that lift us up to this Commendation (which I 
have likewife hewn in the foregoingEnquiry, to 
be the moral Virtues) cannot but prove ex- 
treamly agreeable, All thefe Things let in upon 
the Soul numberlefS Perceptions, that are 36- 
tended with the higheft Gratifications. 

And thus the Mind, without being under the 
Influence of her bodily Senfés, can entertain 
her flf with the moft pleafing Ideas. And 
fuch agreeable Perceptions, not depending on 
any Impreffions deriv’d to her Body from ex- 
ternal Objects, but on her own Thoughts and 
Reflections that are always in her own Power, 
they go along with her into another World, af- 
ter fhe has dropt this her earthly Engine, and 
fhe can enjoy and improve them during the 
whole Courfe of her Exiftence. So that this 
Sort of Satisfactions is eternal. 

I have hinted above, that, from this original 
Turn of the Mind, whereby we are made fufcep- 
tible of Pleafure and Pain, it naturally follows 
that we muft neceffarily delight in, and approve 
ofour having pleafing Perceptions, and feck and 
purfùe after them; but on the other Hand, hate 
Pain and avoid it: Which is what I underftand 
in General, by Self-love, Sclf-prefervation, or 

Q Self 
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Selfintereft. And from what I have hitherto 
faid it appears, what thofe agreeable or pleafing, 
Ideas muft be, with Refpec& to their Sources, in 
which we cannot but delight, or which we can- 
not but approve of and purfue. 

However, the human Mind not being con- 
demn’d to admit of all pleafures whatfoever 
as they may happen to prefent themfelves to us; 
but having a Power to lookinto the Nature 
and Confequents of Things, to: balance the πι to- 
gether, and to fettle their true Value, fo as to 
adjuft and regulate her Approbation and Pur- 
fits in every Inftance: We muft here confidet 
how this Principle of Self-love exerts it felf, as it 
belongs to a rational Agent. And to make this 
as plain as F can, I fhall make the following Ob- 
fervations. 

T. In all our pleafiwg or painful Perceptions, 
there are three Things which every reaforiable 
Man ought carefully to attend to, viz. the De- 
grees Of Pleafure or Pain, the Duration, and the 
Confequents, of thefe Perceptions. ae 

2. The Value of any Perception ( withoue 
having Regard to what flows from it) is de- 
termin’d by multiplying the Degrees of Pleafure 
or Pain, into theDuration. Thus, if an agreeable: 
Perception has 6. Degrees of Pleafure,and 20, 
Hours of Duration, the full Palve thereof, a- 
moutits‘to 120. after the fame Manner the AZo 
ment of any painful Senfation is to be fettled. 

3. As pleafing and painful Senfations are at- 
tended, each with other Perceptions of the fame 

“Kind 5 
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Kind; fo may pleafing Perceptions be attended 
with painful, and painful with pleafing, as their 
Confequéents. This (without dhewing from the 
Struature of the human Body, and the Nature of 
Things, how it cannot but happen fo) is evident 
from daily Experience. All the World know, 
that the Pleafure of a Debauch, does commonly 
producé very uneafy Senfatiéns; and that bitter 
Potions, or very difagreeable and naufeous Me- 
dicines, do frequently recover us to all the a- 
greeable Perceptions we have in Health. And I 
need not obférve, that, while the Pleafures a 
Man has in Fair-dealing and Honefty, or the 
Pains and Trouble he undergoes in doing kind 
Offices to others, procure him all the delightful 
Perceptions one can have from the Efteem and 
Commendation of Others: the Pleafiires that 
prompt a Man to Villany and Injuftice, have, for 
their natural Confequents, all the painful Senfa- 
tions, with which Contempt and Infamy can op- 
prefs him. But whether thefe Confequents con- 
fift of pleafing or painful Ideas, their Value is 
το be fixed in the fame Manner as we do that of 
other Perceptions, viz. by multiplying the De- 
grees into the Duration. 

4. Pleaftire and Pain being contradictory 
the One to the Other, Pleafure may be confi- 
cer "dasa. pofitive Quantity, and Pain as a nega- 
tive One. So that when they are added toge- 
ther, or when they meet together in one’s Mind, 
they deftroy each other, according totheir feveral 
y: Alies or Forces. A And therefore to determine the 
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true Value of any mixed Perception, or of the 
State of one’s Mind, where there is both Pleafure 
and Pain, the One muft be fubftraé&ed from the 
Other. Thus in a mixed Perception, if there be 
four Degrees of Pain, and fix Degrees of Pleafure, 
the true Value of this State of Mind is equal to 
two Degrees of Pleafure. 

s. When our indulging of any Particular fet of 
Perceptions is attended with Confequents, whe- 
ther pleafing or painful, to determine the full 
Value of thofe Perceptions, we muft take their 
Confequents into the Account, and add them ac- 
cording to their feveral Values. Thus, if we 
indulge any Perception that has 3. Degrees of 
Pleafure, and 1ο. Hours'of Duration, the Va- 
[µε is equal to «ο. and if this Perception be 
attended with Confequents, 1. e. other Pertep- 
tions that contain 8. Degrees of Pleafure, and 
20. Hours of Duration, this is in Value 160. 
which added to the Former, make up in all 
210. Degrees of Pleafure, the full Value of that 
Perception, confider’d in it flf, and in its Con- 
fequents. But if this Perception, in Valve e- 
qual to 50. Degrees of Pleaftire, be attended with 
Confequents, i. e. other Perceptions, that con. 
tain 8. Degrees of Pain, and 20. Hours of Du- 

the Value or Moment of the Confe- 
quents (— 160.) added to the Value ( 50.) 
of the Perception, which we fuppofe is the 
Caufe of them, they deftroy cach other accord. 
ing totheir feveral Values, and there remains 
by Subftraction =e 1. 9. Degrees, ἃ negative Quan- 
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ty. So that the agreeable Perception is by 
fo much worfe than Nothing, or is fo much 
worfe than no Pleafure at all, 7. e. it is quite 
extinguifhed, and the Mind is involved in 
110. Degrees of Pain, without any Sort of Ba- 
lance or Recompence. 

In like Manner, we may fix the Value or 
Moment of any painful Senfations. For if an 
uneafie Perception that has 6. Degrees of Pain, 
and 10. Hours of Duration, and therefore in 
Value equal to— 6ο. be attended with other 
Perceptions, that contain 4. Degrees of Pleafure, 
and 40. Hours of Duration, which is in Value 
160. the true Value of that uneafie Percep- 
tion is equal to 100. Degrees of Pleafure. 

So that the Way to fettle the full Value of 
any Set of Perceptions, is to multiply their De- 
grees of Pleafure or Pain, into their Duraticn, 
adding their Confequents, i. e. The Degrees of 
Pleafure or Pain in the confequent Perceptions, 
multiply’d into their Duration. And when the 
Sum or Balance is pofitive, or confifts of Plea- 
fure, I call ic then, Intereft, Gain, Advantage) 
but when it is Negative, cr confifts of Pain, it 
is then Γον, Hurt, Damage. And | hope my 
Reader will carry this along with him, and be 
fò kind as to Affix only this Meaning to thefe 
Words, or the Like, when I happen to, apply 
them to Matters of Virtue, in the Courfe of this 
Argument. 

6, When the Duration of our Perceptions, 
confider’d in themfelves or in their Conte- 
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quentsis, extended, this proportionally increa- 
feth their Value, ‘and augments our Gain or 
Our Lofs, according to their féveral Natures. 
Thus, if any Perception, that has 4. Degrees 
of Pleafure, and 20. Hours of Duration, which 
is in Value equal to 8ο. be lengthned out to 

30. Hours, the Value is then encreas’d to 120. 
and if the Duration be continued to Eterni- 
ty, the Value muft then be Infinite, So that 
if the Duration of any Set of Perceptions, ὃς 
limited, but that of their Coufeguents, nots 
how numerous foever the Degrees of Pleafure 
or Pain in thefe’ Perceptions may happen to be 
above thofe of their Coufequents, yet they muft 
be counted either hurtful or advantageous, ac- 
cording to the Nature of their Confequents, 
Thus, the higheft Gratifications the Mind can 
have by ‘Means of her Body, may be infinitely 
pernicious, and the moft infufferable Pains fhe 
can have that Way may be infinitely profitable. 
"7. As we may thus’ determine * the true 
or Value of any of our Perceptions, {0 can 
we compare our Perceptions, of whatever Sort, 
with one another, pleafing with pleafing, ‘pain: 
ful with’ painful, and painful with ρἰεαπησ: 
And from what I have faid; tis obvious, that in 
balancing Things of this Nature, we fhallalways 
fi nd, thatthe Value of one Perceptionto another, 
15 as ‘the Degrees of Pleafure or Pain multi, 
ply ἃ into the Dur ation, adding the Confequents: 

To illuftrate This I fhall put the Cafe as 
fav’ ourably y on the Side of Vice as poffible. 


There 
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‘There are two Sets ọf Perceptions, the One 
contains 15. Degrees of Pleafyre, that are let 
in upon the Mind through the Eyes, ase ὅτς. 
byall the Inftruments of Luxury; and it has 20. 
Hours of buitis? and there are no bad Con- 
fequents that follow from it: For we fhall {157 
pofe that the Mind expires or ceafes to be when- 
everitis over. This Perception, for Dittinction’s 
Sake, I fhall call 4. the other Perception contains 
6Degrees of Pain, felt while theMind isemploy 4 
in her Search Tiat Truth, or in purfuing thofe 
Meafures that will recommend her to the Edteem 
and Commendation of a whole Syftem of ratio- 

nal Beings. This fecond Perception has 20. Hours 
of Duration,but then it produceth Confequent Pet= 
ceptions, that contain 12. Degreesof Pleafure, and 
60. Hours of Duration. This I fhall call B. Now, i 
fay that A: B:: (20x15 = )300::¢ 12x60) 
720— 120(= 6x 20 )=600, 01 A: Bir 300: 600» 
That is A is to B, as 300 is to 600. From 
which itappears thatthe Value of B. is don uble the 
Value of A. So that a Mind which in her Per- 
fuits after Truth and Virtue; fubmits to 6 

Degrees of Pain for the Space of 20. Hours, 

which leads her to the Enjoyment of12. Deg! recs 
of Pleafure for the Space of 6o. Hours, has 
double the Pleafure fhe w ould have had, had 
fhe liv’d in Luxury, void of all Pain, with 15. 
“Degrees of Pleafure for the Space of 20. Hours, 
and then expird, or been annihilated, to pre- 
yent her being veld 3 in any bad Confequentss 
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But if the Duration of the confequent Percep™ 
tions in B. be encreas’d to Thoufands of Years, 
or to everlafting Ages, this augments the Va- 
lue of B. and renders it infinite above that of A. 
and ifthe Perception A. be attended with un- 
eafy Confequents, or painfhl Senfations, that 
continue to Eternity, this finks the Value of 
A. into an infinite Negative, or {0 as to make it 
infinitely Worfe than Nothing, or than no 
Pleafure at all; and confequently heightens the 
Value of B. to be in Comparifon of that of A. 
as it were, more than Infinite: 

Now from thefe Obfervations, One may ea- 
fily conceive what we ought to underftand by 
Self-love, or Self-prefervation. And according 
to the Nature of Things, it muft certainly fig- 
nify our delighting in, and purfuing after, that 
Set of Perceptions, or which is the fame Thing, 
thofe Obje&s that entertain us with fuch Senfa- 
tions, (whether pleafing or painful at prefent) as, 
in the Manner I have juft now explain’d, our 
Reafon dictates to us, to be moft valuable. If in- 
deed the human Mind had no greater Range or 
Compafs of Thought than brute Creatures, our 
Self-intereft would determine us to entertain or 
indulge any prefent Senfations, without looking 
any farther than what immediatly affected us: 
But every Man is conicioys, he can take a View 
of the whole Compafs of his Being, can look 
into the Conféquents of Things, and judge 
what Effects any Set of Perceptions he ẹnter- 
tains to Day, may haye upon him to morrow, 

or 
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or the next Day after, and fo on through the 
whole Courfe of his Duration. And as every 
Man can thus determine the full Value of any 
particular Sct of Perceptions, fo can he compare 
one fet with another, and judge which is moit 
valuable, that is, which is capable to entertain 
him with the higheft, and moft lafting Feli- 
cities. This is a Power that every Man is en- 
dowed with, and it is that particularly which 
makes the Difference betwixt us and the Brute 
Creation. τ 

And as all Men have it thus in their Power 
to look into Futurity, to confider the Nature 
of Things, balance them together, and judge 
which is moft Eligible, If we chufe to in- 
dulge ourfelves with any particular Set of Fer- 
ceptions, that have no real Value, but are Hurt- 
ful and pernicious ; This, how well-foever it 
may agree to the Self-Leve of fhort-fighted 
Brutes, can never be reconcil’d to that Self- 
Love which properly belongs to a Provident 
Creature, or a Rational Agent, who is capable 
of Underftanding what Influence the gratifying 
of any ρτείξης Senfations may have upon his 
Futurity. | 

I beg Leave here to admire the juft Reafoning, 
and the Noble Zeal which fome Heathen: Phi- 
lofophers have employ’d to perfwade the 
World, that the Mind is a Man’s telf, while 
the Body is only, as it were, a Prifon, to 
which weare here for a while confin’d. And 
I hope my Reader will indulge me the Plea- 
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fare of taking Notice, particularly of what 
Socrates obferv’d upon this Point fome few 
Hours before his Death: Which I thall give 
you, with little or no Variation from the En- 
glifh Tranflation of M. Dacier’s French. 

“Crito (one of Socrates's Friends that were 
attending him in Prifon) “having asked him 
BY he would incline to be buried.  Juft as 

“ you pleafe, fays Socrates, if you can but catch 
“me, and if I do not-give you the flip. And 
then Ņooking about on the Reft of his Friends 

with 
re 
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Principles in the foregoing Enquiry. 
with a gentle Smile; “' 1 cannot, fays he, get 
“ Crito perfwaded, that this is Socrates who 
“difcourfes. with you, and methodifes all the 
«: Parts of his Difcourfe. But he ftill fancies, 
“that I am the Thing which he thall fee by and 
* by a Corps, and therefore he asks how I muft 
“be buried. As to this long Difcourfe 1 made 
“το you but now, in Order to make it out, 
“that as foon as I fhall have taken down the 
“ Poyfon, I fhall {αγ no longer with you, but 
“dhall part from Hence, and go to enjoy the 
cc Felicities of the Blefs’d ; All this, it would 

“ feem, that I have faid for your Confolation 
and Ming. is quite loft with Reference to 
e him. I beg of you that you would be Bail 

e for me to Crito, but after a contrary Mannet 
“to that in which he offer’?d to bail me to 
e Judges; For he engagd that I would 
gun be gone: Pray engage for me, that I fhall 
‘no fooner breath my laft, but I shall be gone: 
“ To the End that poor Crito may bear this 
“ Event more fteadily, and when: he fees my 
€ Body ly burnt or interr’d, may not defpair, as 
e As I fuffer’d great Mifery, and fay at the Fu- 
eral, that Socrates is laid out, Socrates is car. 
rid out, Socrates is inter’d, For you can- 
“not but eek my dear Crito, that {peaking 
= amifs of fuch Things, is not only an Im- 
“pr opriety of Speech, but it does a good Deal 
ος Mifchief to People’s Souls, You fhou’d 
“ have more Courage and Hope, and fay that 
< my Bodyii is to be interr’d ; And that Í give 
you 
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A further Explication of the 
€ you Leave to do in what Manner you pleafe; 
«fo far as you judge it confiftent with our 
ec Laws and Cuftoms. 

Thus does that Great Man, with a Noble 
Flevation of Soul, teach his Difciples what he 
properly was, not the Body, which they were 
foon to fee a Lifelefs Carcafe, but the Mind, 
which after the Poyfon fhould ftop the Mo. 
tions of his Earthly Machine, would ftrait go 
off to inhabit the Manfions of the Blefs'd. 
And with thefe fublime Notions he comforts 
his forrowful Friends, looks into another State 
of Exiftence, is Undifturb’d, Steady, Conitant, 
and Chearful amidft the Approaches of Death, 
and in his laft Moments aéts a Part that thews a 
great Soul, untouch’d with Things here Below, 
raifing her felf up to take her Place among 
Glorious, Immortal Spirits above, 


Impavidum feriunt ruine. 


1 really blufh to reflect, how, notwithftand- 
ing the Advantages of Supernatural Revelation, 
I might behave in fuch Cireumftances. 
However, this, I think, is very certain, aS 
I have juft now obiervd from Plato, the Mind 
is properly One’s felf, as being the only feat 
of all our Perceptions, So that to fay ‘One’s 
Self-Intereft, or Self-Prefervation, is the fame 
as to fay, the Intereft, and Prefervation, or 
Well-Being of the Mind. And having already 
explain’d, that the Mind derives all her Plea- 
fures 


Principles in the foregoing Enquiry. 
fures, either from fome Motions that happen 
in her Body, or from fome Thoughts and Refle- 
tions about which fhe is immediatly employ’d; 
Her Well-Being or Intereft mut Neceffarily 
be made up of fome agreeable Perceptions that 


flow to her, from one or other, or both of 


thefe Sources. So that the great Matter here, 
is for the Mind to determine, how fhe ought 
to regulate her Conduct with Refpect το thefé 
Different Perceptions. 

Now, we know from Experience, that the 
Pleafures which Spring from thefe two Sources, 
are not always confiftent with one. another, 
For there is Nothing more obvious than that 
whatever particular Mind is fo powerfully de- 
voted to {fome agreeable Senfations that flow 
from her Body, that fhe muft needs have them 
at any Rate, dhe can never attain thofe de- 
lightful Perceptions that arife from the Efteem 
and Commendation of a whole Syftem of Ra- 
tional Agents. And if during all the while 
I ftay in this World, I can relifh Nothing but 
thofe Gratifications I receive by my Eyes, Ears, 
Ταῖς, Smell, or Feeling, or if I am fenfible 
of no Pleafures but what proceed from thofe 
Motions in my Body that are occafion’d by 
External Objeéts ; I fuppofe, no one will ima- 
gine that when this Machine, the great Organ 
by which I have them, is taken down, and 1 
go off into another World, where I fhall have 
no Accefs to any fuch Gratifications, I can 
hen find my flf eafy and happy. On the 
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A further Explication of the: 


contrary, how can I avoid being extremely ΜΙ: 
{erable ? For fince we carry Nothing along 
with us into another World but our Virtuous 
or Vicious Difpofitions *, my Paffion to Bodily 
Pleafures (tho’ no other Mifchief fhould befal 
me) muft ftill remain, without any Poffibility 
of ever having it gratify’d. And fince that 
every Man, if he ufes his Reflection; cannot 
but fee, that fuch Effets muft certainly flow 
from fenfual Enjoyments, when they arè the 
prevailing Pleafures of the Mind, Self-Love 
can never fuffer us to approve our being under 
the Power of fuch Senfations, nor engage us 
to make it our main BufinefS to purfue them. 

I do not mean, that Self-Love obligeth us 
to renounce thofe pleafing Perceptions we have 
\ by Means of our Body. This curious Engine 
we always carry about ùs, is fo fram’d by the 
great Author of Nature that it is capable ος 


‘Entertaining us with a grèat many moft agree, 


able Ideas: And what can hinder ùs from grate- 
fully receiving thofe Delightful Perceptions, 
which feem to be; more particularly than any 
Other; the immediate Ordinance of the Firft 
Caufe of all Things ? I cannot help thinking; 
it certainly proceeds from fome peevith, nar 
row Humour that conceives very abfurdly of 
both God and Man; to imagine we muft not 


fuffer ourfelves in thé Enjoyment of fach fort 
of 
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Principles in the forevorng Enquiry. 
of Satisfattions: And I cannot but here take 
Notice, that the Author of the Fable of the 
Bees talks very whimfically on this fubject, 
while he will ñeeds reduce all Liberal Grati- 
fications of this Nature. to Vice and Luxury. 
But I. am well perfwaded,; there is no Man 
that attends to the Nature of Things, but muft 
be fatisfy’d, that there is no more Vice or Lux- 
ary in indulging One’s felf in the pleafing Per- 
ceptions we have from a ftately, well-propor- 
tion’d Edifice, from fine Gardens, Rich Cloaths, 
and Furniture, harmonious Sounds, agreeable 
Taftes, and fuch like Senfations (provided the 
Mind does not delight in thefe Things, (in 
Comparifon of Others, very trifling,) as her 
principal Entertainments) than there is in pur- 
fuing the Pleafures which one cannot but feel 
in a Courfe of Mathematical Demonftrations. 

But how innocently foever one ma yallow one’s 
felf to enjoy Bodily Pleafures; yet if the Mind be’ 
fo entirely affix’d to them that fhe can relith 
Nothing but fach Sort of Gratifications, or if 
fhe prefer them to the agreeable Perceptions that 
Spring from her own Thoughts and Reflections» 
fuppofe, from the Confctioufnefs, or the Profpett, 
of her being poffefs’d of the Applautes of God, 
and: of all Mankind, fhe muft a& wrong ; Since 
thefe fenfual Pleafures are all Mortal, and muft 
neceffarily expire with the Body, and therefore 
they cannot but be accounted Infinitely Hurtful.’ 
For according to the Obfervations which I have 
above laid down, to determine the full Value of 

any, 
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any Set of Perceptions, tis very manifeft, that 
fuch Senfations when indulg’d fo far as to keep 
out or prevent the prevailing Influence of thofé 
pleafing Ideas that flow from another Source 
(however grateful they may be aboveall other Per- 
ceptions fora while, yet) in Regard that they 
leave the Mind quite deftitute and under the 
Power of Eternal Defpair and Perplexity, they 
are infinitely worfe than Nothing, or than no 

Pleafure at all. ͵ 
So that a prudent and wife Being (fuch aś 
every Man is, when he atts according to Hu. 
man Nature) can never approve his Indulging 
fuch Gratifications in ff@ch a Manher, or fuffer 
bimfelf to purfue them as his principal Defigi. 
Such a Purfuit, far from being Self-Love, or 
Self-Prefervation, would on the contrary be Self- 
Hatred or Self-Deffruttion*. And as a Man’s 
Self-Love cannot but hinder him from yielding 
up his Mind to fuch Serifations, as in their 
true Value are pernicious arid ruining 3 Sö 
muft it powerfully engage hirn to approve and 
purfue thofe Perceptions, which from balancing 
Things together, he perceives to be irifinitely Va- 
luable, as being capable of Entertaining him, 
with Satisizétions that are as durable as his own 
Exiftence. And therefore 1 conclude (and 1 hope 
my Reader, through the whole of this Argu- 
ment, will underitand me no otherwife) that 
Self- 
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Self - Love, Self - Intereft, or whatever other 
Phrafe can exprefs this Principle in a Rational 
Agent, fignifies otir embracing aid purfuing 
thofe Perceptions, whether pleafing or painful 
at prefent, which after we have look’ d into the 
Nature and Conlequences of Thi ings, and fairly 
ballanc’d them together, we judge to be mof 
Valuable, with Relation to the Mirid the only 
féat of all our Pleafures, and poperly One’s 
felf. And give me Leave here to obférve with 
Socrates, that all the Safety and Happine& ef 
Life, or all our,Salvation, depends on the Choice 
we tnake of our Pleafiures and Pains *, or on 
the Direétion and Determination we give to Self- 
Love, while it prompts us to the Piirfhit of de- 
lightful Perceptions. 

Ido not indeed think, that any Man who 
pretends to Philofophy is to found his Prin- 
ciples upon the Authority of other People, tho’, 
ever {0 famous; Great Names do not con vince 
a Man’s: νεο nor let him fee naked Truths 
which one can only difcern from confidering 
the Nature of Things. However, when ἃ Man 
forefees he fhall be obnoxious to Cerifure ; The 


putting himéelf under the Protection ae fome 


Renowned Charaćter may at leaft engage People 


not to be over-hafty in Αχ μπι And 


therefore; I hope, my Reader will here permit 
me to give an Account of what.were the Sen- 
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A further Explication of the 

timens of Socrates upon thofe Points, which ἵ 
have been juft now infifting on, with a par- 
ticular Regard to Moral Virtue , Efpecially fince 
our Author tells us, that in his Book, the Ideas 
of Moral Good and Evil are eftablifh’d, accord- 
ing to the Sentiments of the antient Moralifts. 

This wonderful Man maintains *, that Know- 
“ ledge or Wifdom is a fine, beautiful Thing» 
€ able to govern a Man fo fteadily, that when 
“he has his Mind open to difcern what is Good 

“ond Εν il, or what is Virtuous and Vicious, "5 
“Intpoffible that any Thing can over-power him, 
“0 35 to determine him to act otherwife than 
“this F <nowledge or Philofophy fhall command 
we im; For it is {ufficient to proteé& him againft 
16 ης of any Temptation. But fays he to 
ο ΟΝ You know very well that the Vul- 
“Soar don’t believe us upon this fubjett, and 
* that they alledge, that moft Men do to little 
c Purpofé know what is moft juft, and what 
‘is Beft, for they do Nothing of it, though ic 
“be in their Power, and that frequently they 
& at quite contrary. Thofe of whom T have 
εἶ asked the Caulé of fo ftrange a Conduct, have 
& all told me that thofe People are overcome by 
€ Pleafure,or by Pain, or are vanquifhed and car- 
“ried away by fome other Paffion. But 1 am 
“apt to believe, they are miftaken in this, as in’ 
« many other Things. ! 
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* See Plat. in Protag. near the Ende 


Principles in the foregomë Hnquiry 
And in order to make this appen, this 
Great Philofopher explains and fettles the true 
Notions of Pleafure and Pain, as we ought to 
take them from the Nature of Things: TO 
which Purpofe he asks: 
“Do you, fays he who maintain, you are 
© determin’d to commit Vicious Actions, or to 
“ burfue Evil from Pleafure ? Do you thik that 
‘any other Thing happens to you on fuch Oc- 
*< cafions, than what really happens at all Times 


“when you are enticed by the Pleafure of 


“ Feafting, and by that of Love; to yield to the 
“ Temptation, though you E very well, that 
 thofe Pleafures are very Bad and very Dán- 
“ serous? They would certainly anfwer, tis, 
ct Nothing elf. Should we afterwards ask them; 
«« why fay you that thof Pleafires are Evil ? 
“Is it becaufe they give youa Sort of Plea 
« fùre in the very Minute that you enjoy the ms 
ἕξ and that they are both agreeable? Or, is 


““becaufe in the Sequel they engender Di τ. ide, 


a Ate they throw you Head- lot ng into Povera 

ty, and that they draw after them a Thoüfind 
« Misfortunes that are as Fatal? Ory fippofe 
“they fhould not be followed by any of thofe 
“¢ Mifchiefs, would you however call them Bad; 
“becaufe they caufe Man to rejoice; arid to 


“rejoice in Vice is the moft Dep! lorable of all 
“ Vices, and the Panifhment of Sin ? Let us còn- 
“c fider Protagorés; What other Thing could 
“they anfwer to us, than that they afe nor 
“ Evil by Reafor of the Pleafure they occafion 
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A further Explication of the 


“at the Time of Enjoyment ; but becaufé of 
“ the Difeafes and other Accidents which they 
“draw after them? And whatever deftroys our 
“ Health, and caufeth our Ruin, is it not: very 
“ Vexatious ? I fancy they would agree to it. 
“It fhould feem then, that thofe Pleafures are 
“not Evil, but becaufe they terminate in Sor- 
“row, and deprive Men of other Pleafures 
‘which they defire to enjoy ? They would not 


“fail to own it. 


« But if we fhould take the contrary Side, 
«and fhould ask them, my Friends, You fay 
“ that Difagreeable Things are Good. How do 
“ you underftand it? Will you fpeak by Ex- 
“ample of Bodily Exercifes, of Wars, of Cures. 
“that the Phyficians perform by Incifion, by Pur- 
“ gations, or by the ftrifteft Dyet ὁ Do you fay, 
“ that thofe Things are Good, but that they are 
“ Difagreeable ? They would be of that Opinion. 
“But why do- you call them Good? Is it becaufe: 
“ at the very Minute they caufe the greateft of 
& Aches and Infinite Pain? Or, becaufé by their 
€ Operation they occafion Health and a good: 
«« Habit of Body, that they are the Prefervation 
“of Cities, that they raife to Empire, and that 
«they heap Glory and Riches upon cektain States? 
Without Doubt they would make no. {fcruple 
to take the laft Part. But do you call thefe 
Things Good for any other Reafon, than be- 
caule they end in Pleafure, and that they re- 
move and chafe away Vexation and Sorrow καὶ 
Or, can you tell me of any other Motive that 

obliges 


Principles in the foregomg Enquiry. 
Obliges you to call thefe Things Good, than 
the Removing of Pain, and the Expectation 
of Pleafures ? No, you cannot. 

Well then, do you not feek after Pleafure, 
as a Good Thing, and do you not avoid Pain, 
as an Evil? You certainly do fo. ’Tis plain 
therefore, that you take Pain for an Evil,and 
Pleafure for a Good, fince that you call Plea- 
fure it felf an Evil, when it deprives you of 
certain Pleafures that are greater than thofe 
which it procures you, and when it is the 
Occafion of Troubles more fenfible than all its 
Pleafures. For had you any other Reafon to 
call Pleafure an Evil, and did you judge of it 
hy any other Standard, you would make no 
Difficulty to tell it us, But I am fure you 
can’t find it. 

Again, after the fame Manner with Refpeét 
to Pain; It is then you call it a Good, when 
it delivers you from certain Anguifhes that are 
Greater than thofe which it creates in you. 
Or, when the Pleafures it procures you are 
Greater than its Vexations. And were yon des 
termin’d from any Thing elfe than what | here 
tell you, to call Pain a Good, you would cer- 
tainly let us know of it; But ’tis not in your 
Power. But I YGE give you Leave to 
declare whether you find Good to be any other 
Thing than Pleafure, or Evil to be any other 
Thing than Pain. 

Thus that Great Man having fettled the No- 
tions of Pleaftre and Pain, and made it appear 
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that this is no other Thing than Evil, and 
that no other Thing than Good; From this 
he lets us fee what a grofs Miftake, and how 
Ridiculous it is to alledge, that a Man know- 
ing Evilto be Evil, and being able to prevent 
his abandoning ety thereunto, ceafeth πος 
to commit it, becayfe he is hurried along by 
Pleafure; And that it is no lefS abfurd to ad- 
vance on the other Side, that a Man knowing 
Good, yet refufeth to do it, becaufe of fome 
p: aes Pleafyre that diverts him from it. For 
Pleafure and Good being of the fame Import, 
to fay a Man commits Evil becaufe he is over- 
come and hurried away by Pleafure,is the fame 
as to fay, a Man commits Evil, becaufe he 15 
overcome and carried away by Good! A plea- 
fant enough Abfurdity. Befides, that ’tis here 
fupposd, that the Good whereby a Man is 
overcome is not capable to prevent his Com- 
mitting an Αϑἰοη, which he knows to be Evil 
and is able to forbear , For otherwife he would 
not have finned, But a what Reafon is Good 
incapable of furmounting Evil? Or, why has 
tvil the ftrength to furmount ied? It can 
be for no other Reafon, but that the Evil 15 
greater than the Good. And from. hence it 
nun follow, that when a Man is overcome by 
Good he chufes- the Greateft Evils in Room 
of the leaft Good, or that he prefers Pain to 
Pleafure. Which indeed is very Ridiculous. 
Now will it leffen the Abfurdity to fay, 
there is a great Difference between a prefene 
ιπνου. :; 


Principles in the foregoing Enquiry. 
Pleafùre, and a Pleafure or Pain that isto come 
and expected. For do they differ by any other 
Thing, than by Pleafure and Pain? No, fays 
Socrates, they can difier in Nothing elf. 

So that this Extraordinary Man, who, as Ci- 
cero fays, firk fetch’d Philofophy from Heaven, 
and fettled it among Mankind, is clearly of 
the Opinion, that there is no Man that com- 
mits Evil, or purfues-a vicious Courfe of Life, 
becaufe he is overcome by Pleafure, but becaufe 
he wants Knowledge, or muftakes the Nature 
of Things, and is Ignorant and Stupid. And 
therefore he very firmly maintains, that all our 
Safety and Happinefs depends upon the Good 
Choice we make of Pleafure and Pain; Which 
cannot be done unlefs we have {fome particu- 
lar Science whereby to govern our Judgment 
in thofé Points. And to illuftrate this, he makes 
the following Obfervations. 

A Man, fays he, who knows how to ballance 
Things well, and who puts Agreeable Things 
on one Side, and Difagreeable Things on ano- 
ther, as well thofe that are prefent, as thofe 
that he may forefee are to come, knows very 
well, which are the moft Numerous. For if 
you weigh the Agreeable with the Agreeable, 
you muft always chufe the moft Numerous 
and the Greateft; If you weigh the Difagree- 
able with the Difagreeable, you muft chufe the 
leaft in Number and the fmalleft, And if you 
weigh the Agreeable with the Difagreeable, and 
that the laft are furmounted by the firt, whe. 
FS) Same ol o; 4 ther 
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ther it be, that the Prefent are furmounted by 
the Abfent, or the Abfent by the Prefent, we 
muft always chufe the ereateft Number, ‘that 
18, the firft, the Agreeable; And if the latter, 
I mean the Dif agreeable, weigh down the Scales, 
we muft beware of making fa bad a Choice- 


15 not that all the Art to be ufed ? 


If therefore our Happinefs confifted always 
in chufing and doing that which is Greatetft, 
and in rejecting that which is leaft, what 


qhould we do, mae what fhould we have Re- 


courle to, to affure us ef Happinefs all our 
Lite Time? Should we have Recourfe to the 
Art of Meafuring, or thould we ‘content our 
felves with νης and with a fimple 
Glance of the Eye ? But we know, that the 
fight has often deceived us, and that when wé 
have judged by the Eye, we have been oblig- 
ed to change our Opinion, when the Queftion 
to be decided has been ; ; Which is the Greateft ὁ 
Whereas the Art of Meafüring has always re- 
Το ’d thofè falfe Appearances, and by making 

he Ττμιῃ appear, has {ec the Mind at Eafe, 
pak rely'd upon this Truth, and has afcer- 
tain’d the Happinefs of our Life, What would 
our Difputants fay to that ? Would they fay» 
chat our Safety depends upon the Art of. Mea- 
faring, er upon any other Art? And if our 
Safety fhould depend upon the Choice of Even 
and Odd, every Time that one muft chuf the 
Leatt, arid compare the Moft with the Mofts 
the J Mott or the | Leaft with the Healt, and the 
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Principles in the foregoing Enquiry. 
One with the Other, whether they be Near or 
at a Diftance ; Upon what Art would our Safe- 
ty depend ? t not upon the Art of Arith- 
metick? For the Art of Meafuring, which 
teacheth us Nothing but the Greatnefs of 
Things, is no longer Fene Bufinefs in Queftion ; 
It would be Requifite to know the Even and 
the Old, and Nothing but the Knowledge of 
Arithmetick can teach us that. 

Well then, fince it has appear’d 1 to us, that 
all the Safety and Happinefs of Life “σης 
upon the good Choice which we fhould make 
between Pleafure and Pain, that is to fay, be- 
tween that which in thefe Two Kinds is the 
Greateft or the Leaft, the moft Numerous or 
the Leaft, the Neareft or the Furtheft off; Is 
it not true that the Art of Meafuring is the 
Art of examining the Largenefs of Things, and 
of comparing their different Refemblances ? And 
if fo, then we want fuch an Art or Science 
to guide ys in our Choice of Pleafure, and 
thereby to afcertain the Happinels of our Life, 

This Science Socrates reprefents to be Virtue, 
or Moral Philofozhy, which gives the Mind a true 
Knowledge of Things, which fhews her where 
Pleafure lies, and removes and heeps off that 
Darknefs and Ignorance, whereby we are be- 
tray’d into Vicious Aétions. To the fame pur- 
pole Plato obferves at the Beginning of his fè- 
tond Book of Laws, that the firit Senfations 
which Children have being Pleafure or Pain, 
at is by thele that Virtue or Vice is derived 
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A further Explication. of the 
(ο the Mind. And if thefe Paffions in Chit- 
dren, before they come to the Ufe of their 
Reafon, be well manag’d, fo as feverally to be 
directed to thofe Things that are their proper 
Objects, This, fays he, I call good Difcipline : 
But when they are the fame Way determin’d 
by One’s own Judgment and Reafon, it is then 
Moral Virtue. And a little from the Beginning 
of his Fifth Book of Lams, he tells us, that all 
Men hanging, as it were, on Pleafure and Pain, 
as the two great Springs whereby we are all 
along mov’d and determin’d through the whole 
Courfe of our Lives, wherever Pleafure prevails, 
there we muft neceffarily yield. And fo far 
is Virtue from condemning any Thing of this 
Nature, that, on the Contrary, it derives all 
its Praifé, from its Leading us to the greateft 
Pleafures. 

When my Reader finds that thefe Sentiments 
of thefe two Great Philofophers, Socrates and 
Plato, do exaétly agree, or are the very fame 
with my Principles, 1 hope I fhall be forgiven 
for Troubling him with fo long a Quotation. 
But I {πα} now proceed, 

What I have hitherto obferv’d relates to 
Self-Love, as it belongs to Human Nature. 1 
fhall now explain, what I underftand by this 
Principle, when apply’d to the Deity.. And in 
Order to this, it muft be remarked. 

That Rational Agents affociated to one ano- 
ther bear different Charaéters and Relations with 
Refpeét to cach other, According to which 

| they 


Principles in the [ονεσονήσ Enquiry 
they Naturally defire to be entertain’d with 
different Sets of pleafing Perceptions. Thus 
among Mankind particularly; We have Gover- 
nour, Proprietor, Benefattor, Parent, @c. And con- 
fequently, Subjekt, Property, Beneficiary, Child 3 
@c. All which are different ‘Charagters in 
which Men ftand related to one another, and 
when the Mind attends in which of thefe fhe is 
vetted, the finds her felf infpird with fuch par- 
ticular Defires or Appetites, that want to be gra- 
tify d by fuch a particular Conduct, or Series 
of Actions in other Minds or Rational Agents, 
to which fhe ftands fo and fo related, This, 
I fuppofe, is what all the World have pretty 
good Conviction of from Experience, or from 
their inward Senfe of Things. And I need not 
here take Notice what particular Appetites be- 
long to thefe particular Chara&ters, or what 
particular Set of agreeable Ideas, the Mind na- 
turally requires, according as fhe is confcious 
with which of thefe ihe is invefted: Every 
One that knows the Meaning of the Words 
muft underftand thus much, 

I {hall only obferve, if a Man, for Inftance, 
be aGovernour, the Thoughts of his Bearing 
this Charatter neceffarily infpire him with a 
Defire to have the Reverence, the Submiffion, 
and Loyalty of all thofe Rational Agents, whom 
he knows and owns to be his Subjetts, And 
when People do in all Inftances exprefs their 
Efteem and Duty to their Prince, this gratifies 
thofe Appetites he has from his Character and 

thereby 
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A further Explication of the 


thereby entertains him with agreeable Percep- 
tions, which he cannot but delight in and ap- 
prove of. Whereas, when they exprefs no Re- 
gard to his Charatter, but teftify, in fome Se- 
ries of Actions, Contempt, Difobedience, and 
Rebellion againft him, this is Treating him as 
quite another Perfon than what he is con{cious 
he is; tis dire&tly contradiftory to his Appe- 
tites as a Prince, and cannot therefore but af- 
fet him with Uneafy Senfations, which One 
muft neceffarily hate, condemn, and avoid. All 
this is very Obvious, and it plainly lets us fee, 
that Self-Love operates on eyery Rational Agent 
according to the Character which he is enfi 
belongs to him. 

Now, from this one may eafily underftand 
how Self-Love comes to be attributed to the 
Deity. For in this Queftion, we are not to 
confider the fupreme Being, as he is precifely 
in his own Nature, but as he bears fuch a Cha- 
ratter, or flands fo and fo related to Mankind, 
or other Rational Agents. And in this View 
we muit regard him as the Creator, and Pre- 
Server, the Governoar, Proprietor, Benefactor, and 
the great Parent of Mankind, &ç. Tlaefe are 
the Relations which the Firft Caufe of all 
‘Things bears to us his Rational Creatures ; And 
the Charaéter he affumes, and wherein he acts, 
is made up of thefe [μή So that, with 
the Cautions I have mention’d in my Enquiry, 
we muft fuppofé, I fay only fuppote, that the 
fupreme Former of the Univerle, is infpir’d 

with 
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Principles 1 the foregomg Enquiry. 22% 
with all those Appetites, which as we conceive, 
Naturally belong to a Being atting in fuch a 
Character. Upon which Suppofition, we muft 
again imagine, that as on the one Hand the 
Great Father of Spirits, cannot but Neceffarily 
delight in, approve of, and purfue the Worfhip, 
Homage, Submiffion, Love, Gratitude, &c. of his 
Creatures, and Subjeéts : So on the other Hand, 
he cannot but hate, condemn, and rejeé, their 
Negleét, Contempt, and in a Word, every Ac- 
tion whatfoever, that can be Injurious to him 
as invefted with fuch a Charatter. And this 
is what 1 underftand by Self-Love, Intereft or 
Prefervation, when "tis afcrib’d to the Divine 
Nature. 

Now, from this Love which every Rational 
Agent cannot but bear for himfelf, there ne- 
ceffarily arifeth a very ftrong Defire’ to have 
the Love and Efteem of Others. 

We are fenfible from what paffes in our own 
Breafts, that whatever Rational Agents we Love 
and Effeem, we always like and approve their 
being in agreeable Circumftances, we judge them 
worthy of thofe Delightful Perceptions they 
enjoy, and find ourfelves difpos’d to co-operate 
with them to maintain and promote their Hap- 
pinefs. So that fuch Beings as we affect and 
value, are not only fécure, with Refpect to us, 
of what Pleafures they are at prefent poffei- 
ed of, but they can promile themfelves our 
Affiftance to defend them againft the Injurious 
Attacks of others, and to help them in their 

| Purfuits 
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A further Explication of the 
Purfuits after higher Satisfa&tions. Whereas; 
when we entertain Hatred and Contempt againft 
other Rational Agents, we diffike and condemn 
their being in any pleafing Situation, we judge 
them Unworthy of any Degree of Happinefé, 
and we would concur to difpoffefs them ; and 
to reduce them to Mifery : So that fuch Beings 
are, fo far as our Power can reach, in no ftate 
of Safety, and can look for Nothing but ΜΙ 
chief.at our Hands: And thus do we find our 
felves very differently affected towards other 
Beings, according as we Love and Efteem, or 
hate and contemn them. And thofe other Ra- 
tional Agents, are, feverally, either in fafe or 
in dangerous Circumftances, according as they 
are the Objects of thefe different Paffions. 

But now, there is no Man who imagines; 
that he is the only Being that is liable to the 
Influence of this Sort of Love and Hatred: We 
always regard other Intelligent Beings as in- 
{pira with the fame Paffions, ahd govern’d by 
them in the fame Manner as we are ourfelves. 
And therefore, as we are all confcious that 
fuch Beings whom we Love and Efteem, are 
fecure of their Happinefs, and may depend upori 
our Affiftance, to fupport, and advance it; 
While thofe whom we hate and contemn, have 
no Security this Way, but may promife them- 
félves, if it lies in our Power; to ‘be rendera 
Miferable : So in like Manner, we Naturally 
conceive ourfélves either fafe or in Danger; 
with Refpe& to our delightful Enjoyments (fo 
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Principles in the foregoing Enquiry. 
far as we depend upon others) according as we 
have, either their Love and Έβεεπι, or their 
Hatred and Contempt. Upon which Views of 
Things, ’tis impoffible but we muft defire the 
Love and Efieem of other Rational Agents, that 
is, that they like and approve our Being in 
Happinefs, that they count us worthy of it, 
and that they ftand always difpos’d to affift 
us in our Purfuits after it. For as this imme- 
diately correfponds, or is the very fame, with 
that Love and Effeem we ‘bear to ourfelves ; So 
when we refieét, how we depend (an whatever 
Refpe&t) upon the ‘Good-will of other Rational 
Agents, for our delightful Perceptions, it makes 
us eafy and fecure, it prevents all Apprehenfions 
of ever being diftnrb’d by them, and it gives 
us the pleafing Profpects of their going along, 
Or co-operating with us to eftablifh our pres 
fent, and procure any future Felicity. 

So that from our being confcious, that other 
Intelligent Beings can form a Judgment of our 


eer 


Cafe, approve our being happy, and heartily 


concur with us in our Endeavours to be {05 
And knowing that they are all animated and 


govern’d by the fame Paffions we are ourfelves; 


which operate upon them in'the fame Manner 
they do upon us; I fay, ‘tis from the fecret 
Senfe we have of thefe Things, that our Self- 
Love neceffarily prompts us to defire their Love 
and Efteem. 

And this gives us a very good Reafon, why 
we cannot poffibly receive with equal Serenity 
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224 A farther Explication of the 


and Compofure, an A fault, a Buffet, an Affront 
from a Νε ighbour, a Cheat ftom a Partner or 
Truftee, as we would an equal Damage from 

the Fali of a Beam, or Tile, or a Tempeft; 
er have the fame Thoughts and Sentimeits of 
Both : "ιο likewife from Hence evident, how 
Villainy, Treachery, Cruelty, cannot be as meekly 
Tefented as a Blaft, or Mildew, or an ovet-flow- 
4 See ouring Stream *. For thofe Paffions we are fen- 
pee fible of, when we receive any Affront or In- 
jury from Intelligent Beings, do not {pring im- 
mediately from the outward Damage they do 
us; but from a fecret Apprehenfion of their 
με actuated with Contempt and Hatred a- 
gainít us, whereby; we have a quick Senfe, 
they contradi our Natural Defire after the 
Love and Efteem of Others, and to have all 
Men to co-operate with us in our Endeavours 
to be Happy. But as we look upon Inanimate 
Beings as quite Unattive, without being in any 
Degree capable of employing any Sort of Affec- 
tions about us; So we have no Notion of their 
either nese or croffing our Defire of E- 
fteem, or that they fhould, from any Choice of 
their own, either confult or oppofe our Inte- 
reft. And therefore, when we happen to fùffet 
by them, we may well regret our Misfortune, 
and feel ourfélves concern’d for our having loft 
fome of our pleafing Enjoyments : But, unlefs 
a Man be extremely Fodlifh and Whimfical, 
he can never be fénfible of any Paffion againft 
thofe inanimate Creatures, which Nave occa. 
ba fiowd 
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Principles in the foregoing Enquiry. 
Ποπ his Lofs without being capable of any 

Defign to difturb him. 


Indeed, if we conceive that thofe Things are 
under the Power and Direttion ôf an Intelligent 
Being who makes ufe of them to our Preju- 
dice, this gives us the View of a Rational 
Agent purfuing us with Contempt and Hatred, 
and exerting thofe Paffions (we know not how. 
far) to ruin our Interet : Which is fo very 
contradictory to Self-Love, whereby We defire 
the Efteem of others, and to have them to 
affift us in promoting our Happinefs, that ( if 
fome other Confideration does not prevent it) 
we cannot but_be affected with the keeneft Re- 
fentments* : But, I fay, as to the Things 
‘themfelves by which we immediately fuffer, 
fince they are purely Infenfible, and Inactive, 
and cannot contradié& eur Natural Defire after 
the Love and Effeem of Others, they are not 
the Objects of our Refentment. After the fame 
Manner, 1 might τ account for our being affect- 
ed, when we receive Good from Intelligent 
Beings, in a quite different Manner, than what 
we are, when we receive equal or greater Good 
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A further Explication of the ; 
(with Refpect to External Enjoyments) from 
Inanimate Ones. But this I fhal have Occafion 
to take Notice of afterwards. 

Here it is to be remarked, that Moral Virtue 
directly confifts, in this Love and Effeem which 
oné Rational Agent bears to another. 

fuppofe every Body will own, there is 
Nothing that can be call’d Vortwe, but that 
which paffeth betwixt two ‘Intelligent Minds, 
or that which lies immediately im the Condntt 
of one Mind towards another. We never ima- 
gine, there is any Virtue in the Mutual Services, 
which a Man and a Brute Creature do to one 
another: Nor do we count it Virtue in Inani- 
mate Beings to gratify any of our Natural ΑΡ. 
petites. Thofe Things indeed may be extreme- 
ly acceptable and Bemehitial to us, as they en- 
tertain the Mind with thofe Pleafures that arife 
from {ome Motidns in her Body; But we do 
not here concéive, there is any Sort of Inter- 
courte betwixt one Mind and another, without 
which there can be no Virtue. Nay, if we 
regard only the External ACtions of our Fel- 
low-Men, without taking Notice how they Παπά 
affected to us in their Minds, there is no more 
Virtue here than there is in the Adchons of 
Brute Creatures, that act always without any 
Rational Choice and Reflettion, But when 
we confider what paffeth in any Rational Mind 
with Relation to us, or what Thoughts and 
Affections fhe employs about us, we then ob» 
ferve 


Principles in the foregoms Enquiry. 437 
ferve One Mind correfponding with another, 
and ating in what we call either Virtue or 
Vice. | 
So that Virtue, as Socrátes * obferves, lying 
in the Internal A&ions of the Mind (fince 
thofé Aétions, as they concern other Rational 
Agents; are either Love and Effeem, or Hatred. 
and Contempt, or fuch Affections and Aétions 
as Naturally flow from thefé leading Paffions) 
Virtue being a Good and Friendly Thing; muft 
neceffarily confift in Love and Effeem: And 
as I have juft now hinted, the Love and Ε[εεπα 
which other Rational Agents bear to us; exatk« 
ly correfponding with our own Self-Love or 
fntereft, and being that which, according to 
the Influence of this Principle; tis Impoffible 
for us not to defire; It Naturally follows, 
that | 
The Goodnefs of any A&ion; ἆοπε by öne 
tntelligent Mind to another, from which it js 
denominated Moral Virtue, -Immediately lies in 
the Suitablenefs and Congruity, which thag 
Action. bears to this Natural Turn of Mind; 
Effential to every Rational Agent, whereby we 
Q 2 receivé 
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A further Explication of the 
receive and purfue pleafing Perceptions ; Or, it 
the Conformity it has to our Self-Love, while 
it concurs and co-operates with this Principle 
in approving our being Happy, ani to fecure 
and promote our Well-Being. * 

This is that which I have endeavourd to 
éftablifh in the foregoing Enquiry. And how- 
ever our Author (whofe Book I am to examine, 
fo far as is it affects my Principles) may feem 
in feveral Places to contradié& this Notion of 
Moral Virtue; Yet, one fhould think that in 
other Places he exprefsly maintains it. 

If we examine (fays he, in that Section where 
he propofes to fhow that the Senfe of Virtue, 
and the various Opinions about it, are redu- 
cible to’ one General Foundation) if we exa- 
mine, fays he, * “ All the A@ions which are 
** counted Amiable any where, and enquire 
< into the Grounds upon which they are approv- — 
« ed, we fhall find, that in the Opinion of the 
(ἐς Perfon who approves them, they always ap- 
«« pear as Benevolent, or flowing from the Love 
«« of others, and ftudy of their Happinefs, whe- 
c ther the Approver be one of the Perfons be- 
c loved, or profited, or not; fo that all thofe 


kind Affections, which Ai us to make 
Ἷ “ others 
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Principles in the forevoine Enquiry 229 
€¢ others happy, and all Actions fuppofed to 
flow from fùch Affeétions, appear Morally 
& Good, if while they are Benevolent towards 
fome Perfons, they be not pernicious to O- 
thers: Nor fhall we find any Thing amiable 
in any Aétion whatfoever, where there is 
no Benevolence imagin’d ; or in any Difpo- 
fition, or Capacity which is not fuppos’d ap- 
plicable to, and defign’d for Benevolent Pur- 
‘ pofes. My Reader cannot but obferve that 
this Gentleman here delivers the fame Senti- 
ments upon this Point, that I have done; For 
when he fays, “we approve an A&ion as Morally 
“Good becaufe it flows from the Love of 
“ Others and ftudy of their Happinefs, Ὥς the 
“ fame as to fay, becaufé it bears a Conformity 
“to our Self-Love, or Intereft, as I have juft 
€ now explain’d. 

And indeed, the Definition which he gives 
us of his Moral Senfe, that he talks fo much 
about, comes to the fame very Purpofe, For 
he calls it, “a Determination of our Minds 
“to receive Amiable or Difagreeable Ideas of 
<¢ Aétions, when they occur to our Obfervation, 
έε antecedent to any Opinions of Advantage or 
« Lofs to redound to ourfelyes from them*. * p. 13 

By which One can only underftand, that every 
Man has a Natural Turn of Mind to receive 
pleafing or painful Perceptions from the Actions 
of Intelligent Beings; Which is indeed antece- 
dent toany Opinion of Advantage or Lois, 
which can redound to us from any Obje& 
Q 3 whats 
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A further Explication of the 
wiatfoever. But inthe Mean Time, thofe A> 
miable or pleafing Ideas, which we have a De- 
termination, or Turn of Mind to receive from 
fome ae of Rational Agents, may be call’ d 
Advantage, as the Dilagreeable or painful Ones 

may be ‘call’d Lofs or Damage. All this is no 

other Thing than that which i have been above 
repreféating : So that even according to this 
Author, the Ground upon which we appreve 
any Action as Morally Good, is, the Suitable- 
nefs or Congruity it bears to our Self- -Loye or 
Intereft. 

Hitherto [have endeavour’d to explain, what J 
underitand by Self-Love, and Moral Virtue. I fhall 
now confider, what is the immediate and prin- 
cipal Motive, that determines us to the Purfuit 
of Virtuous Actions. And for ought I have yet 
{èen to the Contrary, I muft ftill own my fel£ 
of the fame Opinion I have laid down in my 
Enquiry; Where 1 maintain, that Self-Love, as 
jt exerts it {elf in the Defire of the Love and 
Efleem of other Intelligent Beings, is this Great 
and Commanding Motive. Some indeed raifé 
a horrid Clamour againft this Principle; And 
the Man who goes about to contend for it, 
mutt” ‘expect to meet with the Kind rains 
tation of Vain, Selfith, Mercenary, a Difciple 
of Epicurus, and I know not what, perhaps a 
Deftroyer of all Religion and Virtue,’ But as all 
the World are” ‘agreed there muft be fome Mo- 
tive or other that excites Rational Agents ta 

the 


Principles zn the foregoing Enquiry. 32; 
the Purfuit of Moral Virtue, 1 would fain know 
what this Motive is, if be not Self-Love, ox 
Self-Inteveft. 

I am not ignorant, what great Noife there 
is made about the Native Beauty and Amiable- 
nefs, the fine Harmony and Proportion of Mo- 
ral Virtue, and with what a genteel Air tl 
Things are recommended to us, as the Great 
Motives by which only we ought to be go- 
vern’d. J own indeed, thefe are all very Polite 
Words, and being taken from the Ente Legs 
ments of the beau Monde, or the falhi 
Part of the World, they fem to have ohne. 
thing of GreatnefS and Generofity affix’d to 
them. But for my Part, I have been in Ufe 
to form fuch felfifh Notions of every Thing that 
relates to Moral Virtue, that I know not what 
thofé genteel Phrafes can fignify, if it be not 
Pleafure, or fome pleafing Perceptions, that i 
Intereft ox Advantage. And I violently fufpect, 
if thofe Phil ofphers, who in Matters of Vir- 
tue, talk fo much of their τὸ καλὲν; Beauty, 
Symmetry, and Harmony, and fuch Like, will 
explain what they underftand by {πείς Ways 
of Speaking, we fhall find, they mean Nothing, 
but that Virtue derives to the Mind very de- 
lightful Ideas. ρὲ 

I fuppofe, every Body will own, that Plate 

ag as free from what they call Seififh Principles 
upon Points of this Nature, as any Man. Not 
to mention how he defignedly proves at great 
Length 1 in his Republick, that we ought to 
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A further Explication of the 
purfie Moral Virtue for its own Sake, whether 
we therein lie conceal’d from God and Man, 
or no(1). He exprefsly declares, that Virtue 
in it felf, is fo very lovely and Beautiful a Form, 
that did we fee it with our Bodily Byes, it 
would certainly over-power us, and quite cap- 
tivate all our Affettions. And yet the fame 
Author obferves (as I have {hewn above in the 
Margin *) that whatever Things are Beautiful they 
are called fo, on Account, either of the immediate 
Pleafure they give us, or of their Ufefulnefs, that 
is, their being capa able of procuring us agreeable 
Perceptions, or becaufe they are bath thus 
pleafing and uleful : And that, on the other 
Hand, whatever Things are Ugly ad Deform- 
ed, ἕο are called fo, from their being imme- 
diately Painful, or attended with bad Conf- 


quents, 
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C1) Μὴ ay ἡμὶν evdaEn μόνον τι λόγῳ» ὅτι Piraon, 
edinias κρεύτ]ον. enè τὶ ποιΐσα ἐκετέρα ἃ ἔχοῆα, αὐτῆ 
dr ourla ἐόντε λαγϑένῃ, ἐάν τε μὴν Sees πε χ) εἐνϑρώ., 
πος» ἡ αὶ ἀγαϑέν, ἡ > κακόν ὅδ. Plat. de Rep, lib, 2, And 
this Socrates makes suidenthy to ADPEAr. In, particular he 
days: Er + τὸ PA ὑγίείον οε΄» τὰ ἐν TÒ σώματι vi 
UoW καϑιτέναιν κεστεν TE Ἀ) MELT ER, ὑπ᾽ ὀγήλων, τὸ a) 
eS tela “ρὲ φύσιν apr ety TE χ) ἀρχεῶς ἆλλο ὑπ᾽ ἄλλε; 
duty an talu 7 δικαιοσυὐίν ἐμποιᾶν τα ο πῇ Lux x2 
erty tatis sya, KEITEN τ ε x HELTER, ὑπ’ ;ὀφήλων, T Se 
i Malay PS pugur ἄρχον TE IÙ cep 72k ἆλλο ὑπ᾽ AAAS» 
εἐρητὴ κα. ἄρα ὡς ἔοικεν vy lee. TE Tis ay en χ) κάλλθ- χ) 
ε)εξία oyi xanta ὃ vrO re κ) yO % adver, 
Id. de Rep, lib. 4. which lets us fee what one is to yne 
derftand by » Doing Virtuz for Virtue’s Sake, 


Principles in the foregoing Enquiry, 
quents, or Both (1). In Particular he takes 
Notice, that every Attion is Fine or κ βιός that 
tends to make us liue agreeably, and without Pain. 
So that every Aĉtion that is Lovely or Ami- 
able, is at the fame Time Good and Profit- 
able (2). Nay our Author him{élf, who fpends 
a confiderable Part of his Book in Accounting 
for the Original of our Ideas of Beauty and Order 
(with a Defign, I fuppofe, to lay down a Foun- 
dation upon which he may demonftrate, that 
we neither approve nor purfue Virtue from 
Self-Jntereft) gives us no other Notions of Beau- 
ty and Harmony, but that they are fome pleaf- 
ing Perceptions of the Mind, to which there 
is no Refemblance in the Objects that excite 


From which, methinks, . it appears we ares 15, 


agreed, that the Beauty, Amiablenefs, Harmony, 


and fuch -like Epithets of Moral Virtue, are no 
other 


a et foe te ee we ee ΤΤΝ 


(1) Οὐκὲν χρημάτων, χ) soyar, % fuxis, τειῶ» oye 
qov; Temlds ἔρεκας woynetas, πενίαν, νόσον, adixiay 
τίς ἐγ τέτων TONU n αἰχίςη 5 ex 1 εἰ δικία γ % RAE 
dlw ἡ € fuxis σογηείαν & ) αἰσίςη. % xaxisn3 ὠσὶ. 
de} τὸ cis ov n τοι Auto ps syislw Taper cy: ἢ βλαξίω, 
ἢ ἀμφύτεξα, AXIS Boy ἐπι AW ᾠμολογημάύων ἐν τῳ Eure- 
Sen : s &c, Pl at. in Gorg. 

(2) Αἱ ἐπὶ πότε Teste els ἅπασαι ἐπὶ τά ἀλύπως ζῶν κα) 
ἡδέως, ἂρ é καλαὶ ο ὠφέλιμοι κ H) τὸ. «καλὸν ἔργον Ay 
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them *, and which he exprefsly calls Advan- * p. 14, | | l 
5. 17. ie 
tage, τς the Objets from which we derive |. 
them Advantageous Ñ. E. i 


234 A farther Expl: cation : Fue 
Other than fome E delipeco! as of the Miad, 
which we likewif or Juteref?. So 

that if a Maa be PTEE d to purfue FOA 
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he is determin’d to purfue it only fiom Plea_ 
fure or Intereft; That is to fay, he purfues it 
ains the Matter) 
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l from Scif-Love. 

And this certainly is the Cafe with thofe re- 

l fin’d Spirits, who maintain, that Virtue is its 
owa Reward, and give cut, they have no. Regard 


in the Praftice thereof to their own Pleafare or 
Intereft. For I can by no Means induce my 
elf to believe, that thofe elevated Gentlemen 
ook upon Moral Virtue as a Formlefs Thing; 
No, they are queftionlefs very much of Sø- 
crates s Peira who. reprefents Virtue to be, as 
it were, 2 Divine Perfonage attended with fo many 
Graces and ae i, e. pure and ynmixed De- 
lights, which render her exceeding Illuftrious *, 
And when they behold Adal Virtue thus re- 
commended under fo many fine and agreeable 
Ideas, this awakens their Natural Senfe, or De- 
fire of Pleafure, and thereby excites them to 

purfue after it. So that Self-Love prevails in 


Matters of Virtue, even over thofe Generous 
Souls 
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Principles 1η the foregoing Enquiry. 
Souls (whether they own it or no) who judge 
themfelves the moft Difinterefted. 

Nor will it ever mend the Matter to alledge, 
that this Beauty and Harmony, that is, thofe 
pleafing Perceptions, are founded upon, and 
arife from the Order, Uniformity, Symmetry, 
and Proportion, we fee in Moral Virtue. On the 
Contrary (whatever be the Foundation of Beau- 
ty in General ; Which, I own, I don’t think 
is in every Inftance, Uniformity απλά Variety) 
from this ( Jeder, Symmetry, and Proportion 
which we fee, or rather feel, in Moral. Virtue, 
tis. very manifeft, that the Principle of Selfa 
Love obtains in all Inftances whatloever, — 

As I have already hinted, if we attend to 
the Nature of Things, One cannot but con» 
fefs, that there is no Virtue, but what pafies 
betwixt Two Intelligent Minds; And that Vir- 
tuous Actions are ‘done by ἪΝ Mind to ano- 
ther. So that in Moral Virtue, we have one 
Mind producing fuch and {ο AGions, and 
another Mind receiving them, As for Inftance, 
we have one Mind producing Love, Reverence, 
Submiffion, ©ç. And another Mind receiving 
thefe Moral Aétions. Now the Queition 152 
wherein do we here fee Uniformity and Pro- 
portion, or, in what here do they immediately, 
confift ? In my Opinion, to determine this, we 
muft confider what thofe two Minds are in 
themfelyes, or as they ftand related to one 
another. And according to the Nature of 
Things (the one being subje, anc the othe 
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A further Explication of the 
Governour) as the Subjett-Mind owns and ap- 
proves her felf as fuch, defires the Favour and 
Protećtion of the Other, and to partake of all the 
Felicities of her Government ; So the Governing- 
Mind owns and approves her felf as fuch, de- 
fires the Duty and Loyalty of her Subjeéts, and 
to maintain them in Peace, Order, and Happi- 
nefs: Which, my Reader will reflect, is, in both 
Inftances, Nothing but Self-Love exerting it 
16] in a SuitablenefS to the different Charaéters, 
with which thofe two Rational Agents are in- 
invefted. So that we have here to compare to- 
gether two Intelligent Minds, each of them ac- 
tuated with different Appetites according to 
their different Circumftances: And the one pro- 
ducing fuch particular Actions, which the other 
receives and entertains. | 

And when we compare thefe Things toge- 
ther, we plainly fèe, on the one Hand, that the 
Love, Reverence, and Submiffion of the Subject 
Mind. exactly correfpond to the Character of the 
Governing-Mind, and gratify all her Defires and 
Appetites, And on, the other Hand, ’tis evident, 
that the fame Love, Reverence, ΝΕ Submiffion 
exadily fuit with the Charaéter of the Subject- 
Mind, and are Naturally powerful and fuccefs- 
ful Inftruments to gratify her Appetites, in 
procuring her the Love and Protection of the 
Governing-Mind, and a fhare in all the Advan“ 
tages of her Government. So that we have 
here Uniformity amidft Variety; And the Pro- 
portion plainly lies in the Fitnels or Cenfor- 


Principles in the foregone Enquiry. 
mity, which Love, Reverence, and Submiffion 
bear to the Charatter, the Defires and Appe- 
petites, that is, the Se//-Love of the Governing- 
Mind: As alfo, to the Charatter, the Defires 
and Appetites, that is, the Se/f-Love of the Sub- 
jectt-Mind, After the fame Manner, one might 
fhow the Proportion and Uniformity in every 
other Cafe of Morality. 

From which it appears, that not only the 
Beauty and Harmony of Moral Virtue, but the 
very Foundation of this Beauty and Harmony, 
viz. Order, Symmetry, and Proportion, muft all 
be reduc’d to Self-Love, and cannot poffibly be 
accounted for, without a very particular Regard 
to this Principle. And therefore, Upon the 
Whole, I fill fay, if a Man be determin’d to 
purfùe Virtue from its Beauty, Harmony, Sym- 
metry, and Proportion; He is determin’d to 
purfue it from no other Motive, but that of 
Self-Love or Intereff, 1. e. from the Pleafures 
with which Virtue entertains him. 

Our Author indeed does not contend for 
Beauty, Order, or any Thing of that Nature, 
to be the Motiveto Virtuous Adtions: So that 
what I have hitherto faid, does-not immediatly 
concern his Principle. However we may here 
obférve that he plainly afferts, that the Author 
of Nature bas determin’ d us to receive from Unia 
form Objetts the Pleafures of Beauty and Harmony, 
to excite us to the Purfuit of Knowledge, and to 
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reward us for it *. In which he holds, that, , ,, Pe 
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Pleafure is, according to the Appointment of 
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A further Explicatton of the 


the Supreme Caufe of all Things, both the Moz 


tive and the Reward: Iconfefs he limits this 
to Matters of Knowledge, and will not admit 
of it in the Stady and Practice of Virtue. But 
{could with to be inform’d; Why the Plea- 
fures, which we are determin’d to receive by 
a Moral Senfe (as our Author expreffes it) or 
from Uniform Objects in Morality, muft not 
anfwer the fame Purpofés; and operate tion 
us in the fame Matiner, or férve as Motive and 
Reward ; as thofé Pleafures do, which arife from 


the like Caufé, 7. e. Uniform Objets in Géome- 


try. If this be not allow’d (which; in my O- 
pinion, the Nature of Things makes abfolutely 
Neceffary) Iam at a Lofs to conceive what the 
firitPart of our Author’s Enquiry fignifies; and 
what fhall become of the Doétrine of Unifor- 
mity amiaft Variety. But be that as it will, our 
Author, I fay, rejetts all Pleafure whatfoever, 
and will riot admit even of Beauty it felf, to 
be the Motive to Virtuous Actions: Sö far is 
he from allowing any Thing of this Nature; 
that he feems plainly to maihtain, If Pleafure 
or Intercft determines us to the Praétice of any 
Moral Actions, this diminifhes the Virtue öf thofe 
Aions, in Proportion to the Influence whieh this 
Pleafure hath over uws*: So that if Self-Intere/t 
be the fole Motive of all our A&ions; we can 
at this Rate pretend to ho Virtue at al: Τὰ 
thort, having, in his Way, remov’d the falfly- 
{uppos’d Springs of thofe Aétions that are Count: 

ed 
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ed Virtuous, he next . eftablifheth the true one ; 
Which he calls, | 

Some Determination of our Nature to feudy the 
Good of Others; or, fome Inftintt antecedent. to all 
Reafon from Interet, which Influences us to the Love 
of Others $, t, * p155 

This is the fole Motive, and the only va- 
luable Spring of Virtuous Actions that our Au- 
thor will allow of. And when we refied, that 

Love of Others, or the ftady of their 
Good, to which, this Gentleman fays, we are 
thus determin’d, is it felf Virtuve, It appears, 
that the precife Motive to Virtuous Actions, 
is, according to him, Mere In; intt. And dis 
indeed he reprefents as fo very Neccflary to 
the Conftituting of Moral Virtue, that where 
this Generous Inftini&, as he calls it, does not 
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gh ail fo as to prevent our Naa any View 

r Regard to our own Good or Pleafure, there 
can be there no Virtue; At lea ft, our Virtue 
is diminifh’d in Proportion to the Power that 
Self-Love has over us, as I have juit now 
hinted. 

I will not pretend to give my Reader any 
Fdea of this Inftinff.. Our Author * exprefslys ο, οσα] 
calls it an Occult ( Ouality ; Which is a Part of 
Philofophy far beyond my Comprehenfion, 
However, one may confider what he Jays down 
in Order to eftablifh this his only true Motive 
to Virtuous Actions. And to make good his 
Opinion upon this Point, he gives us oo h- 
ftances, wherein he conceives that Mk 
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A further Explication of the 
from Difinterefted Love, 7. e. ἃ Love of Othé?s 
that does not Spring from Self-Love, or that 
has no Relation to ourfelves, or our own Good 
and Intereft. í 

An honeft Farmer, fays he, will tell you, that 
he ftudies the Prefervation and Happinefs of his 
Children, and loves them without any Defign of 
Good to himfelf κ, By which our Author uñ- 
derftands, that Parents love their Children with- 
Out being influenc’d to it by Self-Love: I fee 
the Character I muft bear for my Contradiét- 
ing this Principle : However, I cannot but 
own my felf among thofe Sophifts, as our Au- 
thor is pleas’d to call them, who maintain, that 
Parents look upon their Children as Parts of 
them‘elves; and that 5 from this View they 
have of them, that they love them fo tenderly 
as they do. This indeed our Author very 
much ridicules. How, fays he, are they Parts of 
ourfelves ? Not as a Leg or an Arm: We are not 
confeious of their Senfations. But their Bodies 
were form d from Parts of ours. So is a Fly ora 
Magcot, which may breed in any difcharg’d Blood 
or Humour: Very dear Infetts durely ! Such 
Reflectioris are below the Charaéter of this In- 
genious Author. The plain Matter is this. 

Every Man, as I obferv’d before, is mightily 
pleas’d with the Struéture of his own Body, 
and with the Powers and Faculties of his Mind; 
On Account of thefe Things he values him- 
{elf extremely, and judges he has the Preference, 
by infinite Odds, above all other Kinds of A- 

numa!s: 


‘Principles in the foregoing Engèiry. 
nimals. Befides, that as he thus highly affects 
and efteems his own Make and Conttitution, 
fo when he fees other Creatures of the fame 
Frame; and endowed with the fame Faculties, 
he cannot but reverence his own Nature, and 
accompany thefe his Fellow-Men with all the 
Friendly Emotions of Love and Refpećti 

Now; every Man being thus determin’d from 
thé Love he has for pit (pli to bear a Good- 
liking and Efteem to Human Nature wherever 
he meets with it; When He finds he has pro- 
duc’d One or more ite iduals that partake of 
this Nature, to which he pays fo great a Re- 
gard (befides the General Benevolence which he 
Naturally bears to all Mankind) he is very fen 
{fible of fome peculiarly warm and tender ΑΕ 
fections towards thofe Individuals in particular; 
from the Confcioufnefs of their being his own 


proper Productions. For this I might appeal 
not only to every Honeft Farmer, but to the In- 
ward Senfe of all Parents whatfoever: 

And does not this aga Principle contint- 
ally prevail in the Cafe of every other Laudable 
Produttion, whereof a Man knows πον If to be 
the Author? I do believe, when our Author 
tefletts on it, he follows his Book through the 
World (as his Friend Horace did his before 
him) fympathifing wich the Dear Piece in all 
its Fortunes of whatever Sort, and ftill withing 
and promifing it kind Entertainment, with 4 
good Deal of more Concern and Tendernefs, 
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a further Explication of the 
tlan he íhould have done, had it been pro+ 
duc’d by me or any other Perfon. 


Κ᾿ 


Fuge quo difcedere geftis. 
Non erit emiffo reditus tibi; Quid mifer egi ? 
Quid volui ? dices, ubi quis te laferit. Et feis 
In breve te cogi, cum plenm languet amators 
Quod fi non odio peccantis decipit augur ; 


Hor. Carus eris Rome, donec te deferat atas. * 


H 


ie 


is, I confefs, is my Café, with Refpe&t to 
this little Effay. For I find leannot but hear- 
tily with, that ic may be fo Fortunate as to 
pleafe thole who ρετηῖς it, and have the Honout 
of their Approbation. 

And pray, what is the Reafon why People 
are thus tenderly concern’d for what they pub- 
hih, and accompany their Performances with 
their particular good Withes ? I can hardly 
think our Author will account for it- by mere 
Infiinit.. I perfwade my felf every Body will 
allow, it proceeds. frora a fecret Senfe of a par- 
ticular Intereft which we are confcious we have 
in them, as being our own proper Produétions. 
And I would fain hope, my Reader will acquit 
me from the Imputation of Sophifiry, when 4 
here contend, that from the like Confideration, 
Parents are infpir'd with that tender Love they 
bear to their Children, It is maniteft they are 
cur Produétions. And when we look upon 
them in this Light (as every Parent Naturally 
does) 
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does) we regard ourfelves, according to the 
Laws of Propagation, as the immediate Au- 
thors of their Nature and Being, and we look 
upon them as parted from ts, or aš Parts of 
ourfelves, which we have produc’d into the 
World; not indeed as a Leg or an Arm, a 
fly or a Maggot! but as Entire Human Crea» 
tures, that have {prung from us with our Να. 
ture and Image. 

And how very juftly one’s Children are call- 
ed Parts of himfelf, I might here take Occas 
fion to fhow from that common Maxim, Om- 
ne Animal fit ex animalculo, which 15 now re- 
ceivd by every One who has the leaft Skill in 
Philofophy. But I fhail only obferve, there are 
Jome common Phrafes in every Body’s Month, 
as, fuch a One’s Blood runs in fuch a One's Veins, 
and the like, that exprefs the common Senfè 
of Mankind upon this Article. Nor are thefe 
Ways of Speaking of a late Original, they have 
bbtaind from the Beginning of the World: 
And in the Books of the Old Teffament we fre- 
quently find Chitdren of the fame Parents faying 
each to other, Thou art Flefh of my Flefh, and 
Bone of my Bone. So that, in my Opinion, Paa 
rents always regarding tlreir Children as their 
own Productions, or as Parts of themfelves, ’tis 
under this View they {9 tenderly affe&t them. 
And therefore, the Love with which even an 
Honeft Farmer embraceth his Children, and from 
which he ftudies their Prefervation ahd Happi- 


j BP ae Ge 
K 2 nets, 


“πῶ 
-.-ᾱ- 


Pais ντο WEP: yy aa Bias? E a π΄ 
ee me ake A sped, 


neas 


i 

i 
eer 
| 
| 


A. further Explication of the 
nefs; is not Definterefted, but is founded upor; 
and arifeth from that Love he bears to himfelf. 

This might fuffice to thew the Falfenets of 
our Authors Reafoning. But becaufe the’ Love 
of Parents to their Children, is fo particularly 
tender and ftrong, I beg Leave to take Notice 
of fome other Confiderations (that likewife 

ong to Self-Love) from which itis very much 

e 

According to what I have already hinted, all 
Men beimg of a Similar Nature, as they cannot 
but mutually ‘Love one another, fo we Necef- 
favily find ourielves differently affected accord- 
ing to the different Circumfrances in which we 
fee Others are placed. This appears from every 

an’s Experience; “tis that which renders Rhe- 
torick of fuch Comiequence, and fo very Power- 
ful; And for a Proof of it, one might inftance 
in a great many Particulars, feteh’d from the. 


Stage, and from Common Life; in which, if 
One could do it decently; Human Creatures 
might be compar’d to Mufical Inftruments that 
rave Similar Chords, wherein it happens, that 
when one of thele Chords is ftruck upon, all the 
Reft that are Unifcas, receive the fame Tremu- 
lous Motion which occafions the fame Sound, or 
are αἰξοξιοἷ in the fame Manner. And it ap- 
pears, that the Great Author of Nature has de- 
{η ἆ we fhould thus fympathize, or be thus 
atiecled with one another’s Circumftances ; For 
I fee no other Reafon that can be given, why 
ay the 


Principles in the foregomg Enquiry. 
the Inward Paffions of the Mind expre{s them- 
felves fo very diftin@ly in Human Counte- 
nances. We may obferve, fays our Author, how 
wonderfully the Conftitution of Human Nature is ad, 
Apted. to move Compaffion. Our Mifery and Difirefs 
immediatly appears in our Countenance, if we do 
mot fiudy to prevent it, and propagates fome Pain 
to all Spectators , who from Obfervation underftand 
the Meaning of thofe difmal Airs. We Mechani- 
cally fend forth Shrieks and Groans upon any Jurprif> 
ing Apprehenfion of Evil, fo that no Regard το 
Decency can fomesimes refrain them: Thus all 
who are prefent are rouz’d to our Alfiftance, aud 
fometimes our injurious Enemy is made to relent. 

So that from this peculiar Frame of Human 
Nature, when we fee our Fellow-Creatures ex- 
posd to Mifery, without being capable of any 
Thing, but to exprefs to us their helplefs Con- 
dition, by their Looks, their Fears, Sighs, and 
Cries; ouc Hearts are touch d very {enfibly, 
our Bowels of Pity are ftrongly mov’d, and 
we feel a powerful Propenfion to help and re- 
lieve them. | | 


------ δ) vis me flere dolendum cft 

Primum ipfi tibi : tunc tua me infortunia ledent, 

Telephe vel Peleu 
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And therefore Children appearing to their Pa- 
rents foro many Years, poor helplefs Babes, 
ftill craving Pity by their Innocent ‘Tears, this 
very fenfibly moves all the foft Paffions of Hu- 
man Nature, and fills our Breafts with a melt- 
ing Tendernefs, which Naturally engageth us 
to fùccour and cherifh our dear Infaut-Produc- 
tions, that are entirely caft upon our Compaf- 
fion and Care. And when for fome Years we 
are thus accuftom’d to embrace our Ofi-fpring 
with all the foft and delicate Paffions, this 
Tendernefs grows up into a Habit, and has fo 
bended our Minds, that we Naturally follow 
them through all the Occurrences of their Lives) 
with a very quick and tender Concern. 

In the next Place, "tis to be remarked, that 
from the fincere Good-liking, and Friendihip 
which Parents, I mean, Husband and Wife, do 
mutually bear to one another, they cannot but 
very afiectionatly regard their joynt Off-{pring. 
Every Body knows that fuch People as are 
capable of being touch’d with the Generous 
Emotions of Friendfhip, do not refpet only 
the Perfon of their Friend, but every Thing 
elfé that belongs to him, or. whatever he is fup- 
pofed to have an Intereft in. Tt has been long 
ago obléry’d, that we are fecretly mov'd with a 
certain Sort of Good-will and Refpett: towards the 
very Places where our Friends had thew Birth, 
where they have refided, or that bear any Sort of 
Relation to rads Pergi whom we love and e- 
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Principles in the foregoing Enquiry. 
fteem *. And much more muft we be fenfible 
of a particular, kind regard for the C f; 
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our Friend, by whom in a peculiar Manne 
keeps up his Memory, and tranfmits himfelf 
to Future Ages ; or whom he is to leave ΒΗ 
hind him as his Livig ag Remains. This the Ma- 
tnre of Things renders very pecen Bae 
Whatever is connected to the Idea of our Friend, 
that recommends it felf along with the Prin- 
cipal Character, and cannot therefore but find 
a {πατε in the fame Friendly Affections, So 
that when a Father reflects, that, his Children 
are the Produttions of the Woman he tenderly 
loves, this gives them the Advantage of an 
Additional Light, wherein they appear under 
many agreeable Ideas (befides what they have 
from the Relation they bear immediatly to 
himfelf) which Naturally increafe his Tender- 
nefs, and make him Feel a more Affectionate 
Concern for them. After the fame Manner are 
the Affettions of others likewifé augmented. 
Befides, that Parents do always promifé them- 
felves, their Children will probably, fome way 
or other, make a Figure in the World. Ido 


believe, there 15 no Body who allows himfe Lf 


R 4 to 


p 


ea aa e E a RL y A we 

* Quin ipfe, vere dicam, fum ipfi ville amicior fa&us, 
atque huic omni folo, in quo tu ortus, ὅς procreatus Ες, 
Movemur enim, nefcio quo pago, locis ipfis, in quibus, 
eorum, quos diligimus, aut admiraniur, adiunt yell’ via, 
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“to imagine, that his Caild fhall grow up, and 


live under Scorn and Derifion, or Contempt and 
Infamy ; For we are all apt to forebode very 
Favourable Things with Refpeé& to our Of- 
{pring ; And even thofe Imaginary Titles that 
are every where beftow’d on Children, {erve to 
fhew us, how very Naturally People are dif- 
poled that Wi ay: Nay is there any Thing more 
commonthan for Parents to declare that before 
their Children fhould live a Difgrace to them-. 
felves and Family, they would a Thoufand 
Times rather lay tHe in their Grave ? Indeed 
every Parent is not fo extravagant as to flatter 
himfelf, that his Children πο] raife themfelves 
to fome clevated Station among Mankind (tho’ 
one does not know, how far He good For- 
tune may contribute to lift them up to an 
exalted Charaéer. Such Events having been 
frequent enough in the World.) However, we 
always flatter ourfelves, that they fhall act with 
SuccefS and Honour, at leaft, in that Station 
of Life for which we defign them, and diftin- 
euifh themfelves by fome good Quality or fome 
Super ae or other, fo as to be taken Notice 
of in the Circle of their Acquaintances, how- 
ever Mean hie may be in Comparifon of 
Other 
And: thus Parents forecafting in their. Minds 
the laudable Figure which ee hope their Chil- 
dren {πα} ma 1 the W orld, they Naturally 
of the particular Intereft which 
Hey are concious they have in them‘as their 
Pe, own 
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Principles in the foregomg Enquiry. 
own Produétions, and the Care they have had 
in their Education, whereby they are qualify’d 
to aé& their Part fo Commendably, I fay, from 
thefe Things, Parents Naturally conceive they 
have a fhare in all the Honour and Reputation 
their Children fhall attain to. So that we look 
upon our Children as the Worthy inftruments, 
by whom we ihall one Day acquire Credit and 

fteem ; Which cannot but in the mean While 
intone recommend them to our affectionate 
Concern and Good-liking. And when we find 
our Children begin to give Evidences of Know- 
ledge and Affcétions, as this plainly lets us 
fee, they are of our Nature, not Fools or Idiots, 
(tho thefe affect us with all the foft Touches 
of Pity and Compaffion) but Maral or Rational 
Agents; So is it the Dawning of our Hopes, 
that promifeth the full Accomplishing of all 
tho fond Expectations we indulge to ourfelves 


of having. Ho and Eiteem by them; and 
cannot chert ore but iwmediatly warm our 
Breafts, and make us fenfible of very tender 


and es Affections towards them. 

Thefe are the Confiderations (ail manifeftly 
founded in Self-Love) which concurring with 
the Confcioufnefs of our Children being our Pro- 
duétions, make Paternal Affection exceedingly 
tender and ftrong. And it evidently appears, 
that we all alone conceive, we have a very 
particular Intereft in our Children, efpecially as 
they are Parts of ourlelves; And that it is under 
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A further Explication of the 
the 5οηίς, and in the View of this very near 
and intimate Relation, that we fo tenderly em- 
brace them. 

So that the Love of Parents to their Children 
is not Antecedent to, and the Caufe of the Con- 
junction of Intereft between Parent and Child, io 
as to make them Parts of ourfelves, when they 
were not fo before (as our Author will needs 
have it) but is plainly Confequent upon, and 
the Effe& of an Inward Senfe of the peculiar 
Interet we have in them, as our own Produc- 
tions. And hence is it Obvious, that this Love 
is by no Means Difinterefted. 

The other Inftance which our Author makes 
Ufe of in Order to eftablith Difinterefted Love 
as the only true Principle or Motive to Vir- 
tuous Actions, comes plainly to this, namely : 

X Tis approved to be true by Experience, that 
we bear a Benevolence even to any Society of Men, 
or Rational Agents, mith whom we have no Sort of 
Intercourfe, or from wham we have received neither 
Good nor Bad Offices. And fince our Good Wilhes 
aitend even thofe Perfons with whom we have no 
Sort of Communication, that can make us delight 
in their Happinefs, This, (according to our Au- 
thor,) zs a manifeft Proof, that our Love of them 
vs quite Difinterefied, or that it Springs from In- 
fiint, and does not arife from Self-Love or In- 
tereft. | ‘Ay Saleen 

But in my Opinion, when we are thus fen- 
fible of fuch Friendly Affections towards other 

| People, 


Principles in the foregong Enquiry. 
People, we always confider them as our Fellow- 
Men, or as Intelligent Beings, like ourtelves, 
fatceptible of the fame Joys and Sorrows. And 
when they appear to us in this Light, we fee, 
as it were, our own Nature diffufed among 
them, fo as that thro’ Confcion{nefs of out 
own State, or from what we often feel in our 
own Breafts, as we happen to be engag’d in fuch 
and fuch Circumftances, we ate: very nearly 
touch’d and affected (as our Author himfelf in, 
finuates) by whatever Situation we obferve them 
to be plac’d in; Like the Friendly old Gentle- 
man in n ‘Terence, who very generoufly declares ; A 


Homo fum : humani nihil a me alienum putas 


So that from the ConfcioufiefS of a Conjunction 
of Nature between us and our Fellowm-Men, we, in 
a Manner, put ourfèives in their Circumftances, 
and thereby expofe our Minds either to Plea- 
fure or Pain, according as we fee them diffe- 
rently affected. And our Author has provided 
us with a very good Inftance, whereby this 
may be illuftrated. 

Let a Man, Tays he, of a compos d Temper, out 
of the Hurry of his private Affairs, read of the 
Confiitution of a Foreign Country, even im the moft 
Diflant Parts of the Earth, and obferve Art and. 
Defign, and Study of Publick Good in the Laws 
of this Afociation, and he fhall find his Mind 
mov da in their Favour ; he fhall δε contriving Rec- 
t ih ti ions and. ARGS in ehen ‘Conftitution 
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A further Explication of the 
and regret any Unlucky Part of it which may bey 
pernicious to their Interet, he fkall bewail any 
Difafter which befals them, and accompany all their 
Fortunes with the Affettions of a Friend. ΝΟΥ͂ 
there is Nothing plainer to me than that this 
Man, who in ῇ Friendly a Manner is attacl’d : 
to this Foreign Community, fecretly mixes him- 
felf among them, and in his owu Thoughts 
becomes One of that Society. For when hẹ 
obferves Art, and Defign, and Study of Pyblick 
Good to prevail in the Laws of this Affocia- 
tion, has he any Notion of what is Good, but 
from confidering the Relation which Things 
bear to his own Nature? Or, can he in Rea- 
fon approve aay Thing as fuch, that does not 
ferve to gratify thofe Appetites which he has 
in Common with the Reft of Mankind? For 
my Part, I do not fee what other Standard one 
can have, whereby to judge what is Good or 
Evil, but the Common Nature of Rational Agents 
eonfider’d in its whole Compa{s, w Brent one 
can have no Notion but by narrowly examin- 
ivg into himflf : Which, I think, is fairly 
intimated to us, in that- Famous faying γνῶθι 


σεαῦτο», Know thy felf, which being counted too 
Confiderable to come from a Mortal, is attri- 


buted to Ged himfelf *; And in thek Excellent 
Rules, 


* Intrandum eft igitur in rerum naturam, &  penitus, 
quid ea poftulet, pervidendum: aliter enim Nofmetipfos 
ποῖς non pofiumus, Quod preceptum, quia Bhs i eraty 

quam ut ab homine videretur, idcirco affignatum eft a Deo. 
εἰς. de Finib, Lib. 5, 


Principles in the foregone Enquiry. 
Rules, that comprehend all the Moral Vir- 
tues, Love your Neighbour as you do your felf ydo 
as you would be done by. 

So that when this Man goes about to deter- 
mine what is Good (ὁ any Body of Men, he 


cannot bit Nécéflarily affociate himfelf with 


them ; For the Enquiry plainly turns upon what 
is Good to his Nature. And he muft thus 
fettle what is Good from the Congruity which 
Things bear to his Tafte and Appetites; So 
when he fees his own Good, or, which is the 
fame Thing, the Happinefs of his Nature de- 
fign’d and ἘΠ in ali the Laws, and in the 
whole Frame of a Civil Government, his Mind 
cannot but be τιον in Favour of that parti- 
cular Affociation;, and hence being, in a Sort 
embarked with them, he cannot but bewail any 
Difafter which befals them, and accompany all 
their Fortunes with the Affections of a Friend. 
And does not all this manifeftly proceed from 
Self-Love ? 
ut it 1s particularly evident from what is 
further faid in this Inftance we have juft now 
before us, that as. this Man unites himfelf in 
his own Mind to this Foreign Society 2 8 
he wholly govern’d by Self-Inatrerefk in all the 
Concern he has forthem. For I would 
know, when he contrives Rettifications and A 
E errs in their Conftitution, and regrets any 
Unlucky Part of it, which may 
to their Jntereft, how comes he by the Know- 
ledge of fuch Blemishes in their Form of Go- 
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A further Explication of the 
vernment ? Or how does he underftarid, that 
fuch Things may prove Pernicious to their In- 
tercft ? It would feem, that thofe Foreigners are 
not fenfible of thus much themfelves, and that 
they are well pleas’d with their prefent Efta- 
blifhment, fince, it is fuppos’d, they are mak- 
ing no Alterations: I violently fufpett, that 
this Difinterefted Man of our Author, fecretly 
conveys himielf into this Foreign Country, 
though in the moft diftant Parts of the Earth, 
where mixing himfelf among the other Members 
of that Community, he confiders what Things 
in their Conftitution do not fuit with his Genius 
or Appetites, but feem to have a Tendency to 
ruin his Intereft and Happinefs,; Which there- 
fore, from the Principle of Self-Prefervatiox, he 
cannot but incline to have retify’d. This, I 
confefs, would be the Cafe with me, a Subject 
of Great Britain, were I contriving Rettifications 
and Amendnients in the Conftitution of France. 
For fetting a mighty Value on Liberty and Pro- 
perty, 1 would certainly declare againft Arbitrary 
Government, and balance the Power of Prince 
and People in fuch a Manner, as that the One 
fhould not ufurp upon the Other: And yet 
thofe People who live under an Abfolute Alo- 
narck, may, perhaps, be as well pleasd with 
their Conftitution, as I can be with ours, which 
I reckon the Beft in the World; 

So that, in my Opinion, this Benevolence, 
which eur Author’s Man bears to his Society 
of Foreigners, is not Difinterefted, but ma- 

nifeftly 


Principles in the foregoing Enquiry: 
nifeftly {prings from Self-Interef: And, no 
Doubt, had we any Notions of Rational Agents 
capable of Moral Affeftions, in the moft Diftant 
Planets, our Good Wifhes would ftill attend 
them, and we fhould delight in their Happi. 
nefs, from the fame very Principle. For ’tis 
{till our own Nature, as we are Intelligent Beings, 
or Rational Agents, which we pufiie and em- 
brace, in thofe Izhabitants of the Planets, with 
our Friendly Affections. 

Thefé are the Two Inftances wherein our 
Author propofes to let us {ee Difinterefted ΑΕ 
fection in its ftrongeft and fimpleft Kind, and 
whereby he imagines we may eafily difcover its 
Univerfal Extent, {ò as to allow to it the fole 
Motive of Virtue. But I would fain think, Į 
have made it appear, that the Benevolence he 
mentions in both Inftances, is fo far from being 
Difinterefted, that it directly {prings from Self- 
Love. And therefore I will beg Leave to con- 
clude, that, for ought our Author has yet faid, 
his Generous Inftinit, or Difintersfted Love, can (Ὁ 
little pretend to be the only true Motive to 
Virtuous Actions, that it is really no Motive 
at all. 

For a further Explication of my Principles, 
and to fhew how very Natural they are; I fhail 
now confider how our Author makes it appear, 
that None of thofe Affetions which we call 
Virtuous, do Spring from Self-Love or lutereft. 
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A further Explical ation of the 


To which Purpofe, this Gentleman having 
rery juftly obferwd, * that all Virtue, or Vice, 15 
either fome Affection towards Rational Agents, or 
fome Aktion confequent upon it, he lays down 
Love and Hatred as the two ON ρα Affections 
of Human Nature, that are of moft Importance 
in Morals, and whereof all the Reft of the Pat- 
fions are but different Modifications. Upon 
which, he divides our Love, into Love of Com- 
placence or Eiteem, and Love of Benevolence ; And 
our Hatred, into Hatred of Difplicence or Con- 
tempt, and Hatred of Malice : And then goes 
on to confider, whether thefé Affections can 
be influenc’d by Motives of Sel/-Intereft. 

As to the Love of Complaifance, Effeem, or 


: Good-likiag, this, he fays *, at firft View appears 


to be Difiaterefted, i. €. not to Spring from Seif- 
Love or Intereft, but from, what he calls, Generous 
Inftint. But this, in my Opinion, is fo openly 
κ le to TA Nature of Things; even as 
ur Author himfelf accounts for it; iat I am 
“ily tempted to fufpect, I do not well com- 
prehend what particular Ideas he affixes to this 
Word. Difinterefted: And yet I cannot think 
I am miftaken; For ’tis certainly all along his 
main Defignto make out, that we are deter- 
min’d to purfue Virtue, or to love other Rational 
Acents, and promote their Happinefs, not from 
Sel f-Love, but from Infinit : So that I cannot but 
Still think, that his Difitereffed Love, 15 that 
which he fuppofes to Spring only from In- 
fiint 


Principles in the foregoing Engriry? 
fiint, and that it is becaufe of its bein 
rivd from fuch an Original, that he gives it 
this Epithet. 

But, that our Love to other. Rational ches 
flows from quite another Source, is exceedin 


mee 


manifeft from the Way ih which our vie 
imfelf does here account for it; For he ex- 
prefsly declares, and indeed very fuitable to 
the Nature of Things, that our Love and Ha- 
tred are entirely excited by Jome Moral Qualities, 
Good or Evil, apprehended to be iñ the Objetts, a~ 
bout which thofe Affections are employ ad. And 
this, I am well perfwaded, is a very Rational 
Account in General, how it comes about, that 
thofe Affections exert themfelves, or by what 
different Springs they are feverally excited. 
Tho’ in the Mean Time, I cannot but obferve, 
Did our Love and Hatred, with Refpect to any 
particular Objects, take their Rifé from mere 
Inftintt, 1 do not well conceive it poffible to 
affign any particular Reafon, as that which 
brings them into Aétion. 


be 


However I cannot but take Notice; that our 
Author. here lays afide entirely all his own 
Principles, and fays enough to convince any 
Man, that. this Love of Effeem is mov’d or ex- 
cited by Se/ftIntereft. For pray, what are thofe 
Moral Qualities, which from their being Good, 
engage our Love, and determine us to eftecin 
thofe Rational Agents in whom we difcover 
them? I fuppofe, ‘tis no other Thing than the 
Goodnels of thofe Qualities, that is the Foun- 
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A further Explication of the 
dation of this Love and Efteem? I {hall bë 


glad then to underftand, wherein this Goodnefš 
confifts. I know, there is a Diftin&ion of 
Goodnefs, into Natural and Moral, And that 
all the World are agreed with our Author, that 
Natural Good fignifies Nothing but the Pleafure; 
which we receive either Mediately or Imme- 
diately from Natural (by which is here meant 
Inanimate or Brute-Oljcits, fuch as Houles, 
Lauds, Riches, Meats, Drink, Pif&ures, Fine 
Gardens, Horfes, and the like.) But what Ideas 
muft we have of Moral Goodne/s ? Do's this like- 
wife lie, as well as the other, in Pleafure ? Or, 
docs it fignify any Thing Elfe? I con‘efs. in- 
genuonty, that I neither have, nor cah form 
any other Notion of it. And I conceive, that 
this Sort of Pleafure, or Good, is call’d: Moral, 
becaufé it Springs from the Mores, the Man- 
ners, or the Aifeftions and Actions of Intelligent 
Beings, Ὁ r Rational Agents, and to diftinguith 
it from that Kind of Pleafu ure, or Good, which 
we have from Inanimate or Irrational Crea- 
tures ; Though it might be call’d Natural, with 
as good Reafon, as any other Sort of Pleafure, 

Or Good whatfoever. 
‘Tis true, as I have juft now faid, there is a 
ouae iT betwixt Jæral Goodnefs, and that 
which is cald Natural. But then this Difte- 
rence does not lie in that the One is Pleafure, 
and the Other fomething Elfe, It confifts only 
1 the Kind, Degree, or Confequents of the 
pleafing Perceptions, which thofé Diilerent Ob- 
jets, 


Principles in the foregoing Enquiry. 
fets, that are cald Morally and Naturally Good, 
derive to us. One might fubdivide Natural 
Goodnefs into a great many particular Sorts, 
which differ fully as much from one another; 


as Moral Gooduefs can, do from every One of 


‘em. If Cuftom would allow of it, might nog 
a Body talk of Adufical-G aodnefs, PiGkur e-Good- 
nefs, Lanafkip-Goodne/s, &c. thereby underftand- 
ing the Pleafures which we have from Ἐς 
Piélures, Landfkips, and the like? And do not 
all thefe Sorts of Natura! Goodnefs differ from 
one another, as `much as Meral Goodefs pot: 
fibly can do? And yet the wide Difference 
that is among them never hinders us from 
owning, that we underftand Nothing by thefe 
differents Sorts of Goodnefs but Pleafure, or dif 
ferent Perceptions, all attended with Pleafure, in 
which their Goodnefs only confifts. So that, in 
my Opinion, how much {oever Moral Goodies 
may differ from that, which we commonly call 
Watural; it by no Means follows from hence; 
that it lies in fomething elfe than Pleafure, as 
our Author feems to infinuate. 

In fhort, I catinot but obférve,; that I never had 
Occafion to féc any Philofopber, whether Antiene 
or Modern, who. fpeaks intelligibly upon this 
Point, who teprefents Moral Goodine/s to lie in 
any Thing elfe than Pleafure. I have already 
hinted, that otr Author himfelf, fo far as I can 
underftand him, has no other Notion of ity Aad 
I am fure, it evidently ATSR from what 1 
have in feveral Places quoted from Plato, that 
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A fur ther E Explication of the 


this was the ΧΆ Opinion of that Great 
Philofopher, as every One muft own who 15 ac- 
quainted with his Writings. Nor do I think 
it poffible for any Mortal to apprehend Aral 
Goodnefs to be any Thing Elfe; than the Plea- 
fure (Natural Good) which we perceive from the 
Adtions of other Intelligent Beings. But as $o- 
crates fays above, you have ftill Leave to de- 
clare, if you find Good (whether Natural, or Mo- 
ral) to be any other Thing than Pleafure , ΟΥ 
Evil, to be any other Thing than Pain *. For 
my own Part, I am fully fatified, that the Good- 
nefs of thofe Moral Qualities, which is the Mo- 
tive, or Spring, whereby we are excited to Love 
and Eiteem fuch Rational Agents as are poffefs'd 
of them, lies precifely in thofe Plesfures which 
we perceive from thofe Qualities. 

And therefore, when it is faid, we are de- 
termind to the Love of Efteem towards Ra- 
tional Agents, from the Goodnefs of thofe Mo- 
ral Qualities which we apprehend to be in them, 
it 15 the fame as to fay, we are determin’d thus 
to love them from the Pleafure which they mi- 
nifter to us by their Moral Qualities or Actions. 
Which, I humbly conceive, is.as ftrong an Evi- 
dence of Self-Love or Intereft, as is our Liking 
of Mufick, Landskips, and the like, from the 
Pleafures which thefe Things afford to us. It 
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is true, our Author obferves, that the very Frame 
of ouy Nature determines us to love thofe Moral 
Qualities in Rational Acents. But after the fame 
<T S 
Manner are we likewife determin’d to love good 
Meats, and Drink, agreeable Sounds, Fine Pic- 
2 2 Ὁ 2 
tures: Which, notwithftanding this Natural De- 
2 2 O 
termination, our Author allows, we purfue from 
Self-Love. So that this cannot, in any Degree, 
alter the Cafe, 


And indeed, if we will confider, one by 


one, all the feveral Meral Qualities, that can 
be call’d Virtuous in any Rational Agent what- 
foever,. we fhall find, that we like and approve 
thofe Qualities for no other Reafon, but for 
their being Good to us, 1. e. for the Pleafure 
they give us, or for their Gratifying our Self- 
Love. This, I fiatter my felf, 1 have made out 
fufficiently in the Foregoing Enquiry, and from 
what I have faid 1η this further Explication, 
And befides what I have already obferv’d from 
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our Author with Relation to this Point, he delivers 
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“ Difpofitions that enter into the Nature of 
“what we call the Cardinal Virtues, ferve only 


to expofe a Man to Neglect and Contempt, 


“unlefs they have fuck a Turn as to engage 
«« him in promoting the Interefts of other People. 
“For, fays he, thefe four ‘Qualities, Tempe- 
“ vance, Courage, Prudence and Fuftice, commonly 
“ cail’d Cardinal Virtues, obtain that Name, and 
“ entitle their Poffeffors to our Good-liking 
[44 


and Efteem, becaufe they are Difpofitions 
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A further Explication of the 

ee Univerfally Neceffary to promote Publick 
Good, and denote Affc&tions toward Ratio- 
“€ nal Agents, which when they exert them- 
‘€ felves into Aion, make us feel a very fen- 
€ fible Pleafyre ; otherwife there would appear 
‘no Virtue in them.” This, as I take it, is 
our Author’s Opinion, 

Upon which, I fhall here remark, that the 
Moral Virtues excite our Love and Efteem, in 
Proportion to the Influence they have on our 
Happinefs, or according as they contribute, lefs 
or more, to indulge cur Se/f-Love, and promote 
our Intereft. Thus, if a Man religioufly ob- 
ferves all the Rules of Temperance, and in his 
private Conduct never be found guilty of any 
Eixcefs ; We but very coolly regard him, when 
he can Daa to Nothing Elfe : But if he {tirs 

about in.an Active Part of Life, proves True 
to his Words and Promifes, and in all his Deal- 
ings with other People, fhews Nothing but 
Candour and Honefty, thefe are Qualities: that 
recommend him to our Good-liking : And if 
he be likewife Courteoys and Affable, and ες. 
prefies in all his Deportment, a Ciyil, obliging 
Difpofition, this raifes him higher in our E- 
fteem, and gives him a greater {πατε in our 
Affeétions: But if this Sober, Faithful, Honeft, 
Ingenuous, Affable Man, further appears to us 

with an open, generous Heart, that employs a 
bountiful Hand in Doing kind Offices to Others, 
or with a Brave Matculine Spirit, fure and 
ftcady, that exerts it felf in the Defence or 
eRe Relief 


Principles in the foreooimg Enquiry. 
Relief of the injurd- and opprefs’d, this {ets 
him off in the faireft and moft amiable Ligat, 
and approves him to the higheft Degrees of our 
Love and Efteem. For while we fincerely com- 
mend a Sober, Upri ight, Honeft Charatter, we 
warmly applaud and celebrate that One, which 
befides thefé good Qualities, is likewife made 
up of Urbanity, true Fortitude that can be 
relied on, Bounty, and Liberality *. All this is 
plain from Experience ; the Nature of Things 
makes it Neceffary ; And the true Reafon why 
our Love and Efteem are thus increas’d and 
augmented, is becaufe our Self-Love or Interef 
happens to be more indulg’d and gratify’d. 


And therefore it appears to me, that we 
affect and value other Intelligent Beings in Pro- 
portion to their Benevolence towards us, or 
according as they contribute to give us Plca- 
fure, or to advance our Happinefs. And fo very 
felfith is Tully that he exprefsly directs us to 
exprefs opr Love, and regulate our Beneficence 

9 4 towards 


* Quamquam omnis virtus nos ad fe allicit, facitque ut 
eos diligamus, in quibus ipfa inefle videatur: tamen jufti 
tia & Liberalitas id maxime efficit,. Cic. de Offic. Lib. τ. 
Vehementer autem amor mul Ititudinis commovetur ipfa 
fama, & opinione liberalitatis, beneficentiæ, juftitiæ fidei, 
omniumque earum virtutum, quæ pertinent ad manfue- 
tudinem morum ac facilitatem Atque hæ qui- 
dem fant caule diligendi graviflime. Id, de Qfie Lib- 
2. 
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A further Explication of the 
towards others by this very Standard *. So 
that, in my Opinion, we love and efteem the 
Temperate, the Brave and Generous, the Pru- 
dent, the Juft, the Bountiful and Beneficent, 
only from Self-Intereff, or becaule they r T 
to our Pleafures. | 

Nay, ío Uncontroulable a Power has, Self- 
Love over us in Matters of Virtue, that, as our 
Author very well remarks, Propofe to a Man 
all the Rewards in the World, or threaten all 
the Punithments, to engage him to Love’ with 
Efteem and Complacence, a third Perfon en- 
tirely Unknown, or if Known, apprehended to 
be Cruel, Treacherous, Ungrateful; You may 
procure una ernal Obfequioulnefs, or good OF 
fices ; or Diflimulation of Love, but real Love 
of Efteem no Price can purchafe,, For if this 
ou Perfon be entirely Unknown, we do not 

hen apprehend him under any of thofé good 
vee that ftrike in with our Self-Love, and 
flatter our Natural Defire after Happinefs : Nor 
yet do we conceive him under any of thofe 

Evil 
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* Tertium eft propofitum, ut in beneficentia dele&us 
effet dignitatis : in quo & mores ejus erynt {pedctandi, in 
quem heseficium conferetur, & animus erga nos, ὅς com- 
munitas, ac Societas vite, & ad noftras utilitates officia 
ante collata: que ut concurrant omnia optabile eft; fin 
minus, plures caufæ, majorel que, ponderis plus habe bunt, 
De benevolentia autem quam quifq; habeat erga 
nos, primum illud eft in officio, ut ei plurimum eer 
ae: a quo plurimgm ailigimut, Sed beneyolentiam non 
adolefcentulorum more, ardore quodam amoris, fed fta- 
Ἐν Ὁ potius, & conftantia judicemus, Cze. de Offic. Lit. τ. 


Principles in the foresomg Enquiry. 
Evil Ones, that are Contrary to Self-Interef : 
So that according to the Nature of Things, 
We can neither contemn, nor efteem: him;,. if 
it be not in fo far as we know he partakes of 
our } ee. we muft neceflarily have a fecret 
Regard for him: But if he be known, and offers 
eis to us as Cruel, Treacherous, Ungrate- 
ful; Thefe are Qualities under which we ap- 
prehend him, fo utterly Contraditory, and {ο 
very fhocking to. Self-Love, while they -prefent 
us with Nothing but Pain and Mifery, that 
inftead of being abe of Exciting our Love 
and Eiteem, they neceffarily provoke our Con- 
tempt and Hatred, and all thofe other Paffions 
that are complicated with a Defire of our own 
Prefervation. 

Whereas on the Contrary, reprefent a Char- 
acter as generous, kind, faithful, humane, and 
We cannot avoid loving it with Eiteem and 
Complacence. For manifefily, thele are Qua- 
lities exactly adapted to Self-Love, and ferve 
mightily to promote our Intereft, and cannot 
therefore but neceffarily engage our Eiteem 
and Good-liking, Indeed a Bribe may poffibly 
make us attempt to ruin fuch a Man, or fome 
itrong Motive of ( falfe-) Advantage may. €x- 
cite us to oppofe his Intereft, but it can ne- 
ver make us hate him, while we apprehend 
him as morally excellent, or while he ap- 
pears to us with all thefe excellent Qualities, 
Humanity, Kindnels, Juitice, Generofity, and 
the like, which immediatly favour our In- 

Bec. terelt, 
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A further Explication of the 

tereft, and promife us all the Satisfactions out 
Nature can defire, Nay, when we confult 
Our own Hearts, we dhall find, that we can 
{carce ever perfwade ourfelves to attempt any 
Mifchief againft fuch Perfons, from any Mo- 
tive of (falfe-) Advantage, nor execute it 
without the ftrongeft Reluctance and Remorfe, 
until we have blinded ourfelves into a bad 
Opinion of the Perfon in a moral Senfe, that 
is, until we have once ftript him of all his 
‘good Qualities, Honefty, Love, Beneficences 
and the Like, which co-operate with Self- 
Love, and imag’d him to our félves under all 
thefe evil Ones, Deceit, Injuftice, Cruelty, 
Perfidy, and whatever is contrary to Self-In 
tereft, which neceffarily awaken our Hatred 
and Revenge. For while we fee him with 
Nothing about him but thofe Qualities that 
{uit with Self-Love, or férve our Interet, we 
can no more hate him than we can tafte Sweet 
to be Bitter, or conceive Light to be Dark- 
nefs, or rather, than we can hate ourfelves 3 
and muft as necefiarily love and efteem him 
as we are pleas’ and delighted with beauti- 
ful or harmonious Objects, or rather, as we 
love and efteem our {elves. 

Nor will ic in the leaft alter the Cafe, as 
our Author likewife obferves very juftly, 
though this Man fhould live in the moft dif- 
tant Parts of the World (to which I thall add) 
nay, though he has been dead many thou- 


fand Years ago, For tis confeffedly impof- 


fible, 


Principles in the foregoing Enquiry. 
fible, that one’s Views and Apprehenfions, 
that are founded on the Nature of Things, 
which is always fleady and uniform, can fuf- 
fer any Change by whatever Diftance. of Place 
or Time. So thata rational Agent, who in 
the moft diftant Nation upon Earth, fome 
thoufand Years ago, ated a brave generous 
part of Life; isas well the Objef&t of our 
Love and Efteem, as that Man is, who is juft 
now among our delves, acting in the fame 
Character. And the Reafon is very plain. 
For both Charagters are made up of the fame 
Ingredients, and the Ideas we form of both 
the one, and the Other, bear the fame Rela- 
tion to Self-Love. I confefs, our brave genc- 
rous Neighbour, and Contemporary, may touch 
us far more quickly, and gain upon our Love 
and Efteem far more fenfibly, becaufe of the 
Effects he makes us feel of his good Qualities. 
But this can never hinder us from inwardly 
regarding that Man, whom we call up, as it 
were, from the Dead, or whom we fetch from 
the utmoft Parts of the Earth, and reprefent 
to ourfelves with thofe Qualities, or under thofe 
Ideas, to which our Self-Love cannot but mighti~ 
ly conciliate us. 

Upon which I defire Leave to take No- 
tice, that when we are thus viewing fuch 4 
One’s Charagter, we either fécretly convey out 
felves to that Part of the World, where he imme- 


267 


j 
gA 
i 
i 
i 
i 
} 
a 
] 


eed 


269 A farther Explication of the 
Cafes, we either really feel, or only imagine 
ourfelves, in fach Circumítances as make us 
the fit- Objects of his Aral Abilities; For 
Self-Love, as I have already hinted, is the only 
Teft we can apply, whereby to judge of their 
Goodnefs, And this, I cannot but think, was 
the Way how thole U‘feful Refugees, our Au- 

# p. 123. thor {peaks * of, came to leave their own Coun. 
try, and fly to ours for Proteétion. They found 
themielves at Home, under all the Oppreffions 
of Tyranny, which were quite Contradictory 
to their Self-Love ; and forming to themfeélves 
the juft Character of a Brittifh Monarch, Brave 
and Generous to maintain the Liberties of the 
Subject, this, tho’ the real Object was at fome 
Dittance, was fo very fuitable to their Self-Jn- 
Τετε[ξ that to have a thare in the Effects of thofe 
Royal Cualities, they abandon’d their Natural 
Prince, and came gladly over toa Foreign One, 
under whom, they had conceiv'd, they thould 
enjoy all the Advantages of Human Society. So 
that I do here profefs my flf to be fo far of 
the fame Opinion with thofé refin’d Explain- 
ers of Self-Love, whom our Author condemns for 
maintaining, that we hate or love Characters, ac- 
cording as we apprehend we fhould have been 
fupported or injur’d by them, had weliv’din their 
Days. Norhas he faid any Thing that in the 
leaft invades the Truth of this Principle, 

I fhall confider in the next Place, what our 
Author propofes in Order to thew, that the Love 
of Benevolence ig likewife Difinterefted. And 

* p,140,.as to this he tells us,* that the every Name 

excludes 


‘Principles in the foregoing Enquiry. 
excludes Self-Intereft. For, fays he, me never 
call that Man Benevolent, who is in Fat Ufeful 
to Others, but at the fame Time only intends his 
own Intereft, without any Defire of, or Delight ἐπ 
the Good of Others. If there be any Benevolence 
at all, it muft be Difiaterefted 3 For the moft Ὅ[ε- 
ful Attion imaginable lofes all Appearance of Be- 
nevolence, as foon as we difcern that it only flowed 
from Self-Love, or Intereft. What our Author here 
ebferves with Refpeét to the very Name of 
Benevolence, I own, 1 do not well underftand. 
According to the Views which I have of Things, 
I always conceive, that whatever Objeéts any of 
our Affections are employ’d about, we never 
but apprehend them under fome Ideas or other, 
that have a plain Relation to ourfelves, and 
are the Spring of thofe particular Affeétions 
which happen to be exerted. And 1 do own 
that if thofe Rational Agents. to whom we bear 
Good-will, do not appear to us under any {ας} 
Ideas, our Benevolence towards them is quite 
Difinterefted. But as it is Impoffible for us not 
to apprehend the Objects of our Benevolence 
under fome particular Ideas or other; So I am 
well perfwaded, that every Man, who attends 
to what paffes in his own Breaft, will eafily 
difcern, that thofe Ideas in which they appear 
to us, and whereby our Benevolence towards 
them is excited, refer directly to Self-Intereft. Tis 
very certain, that when we look upon Rational 
Agents, as Kind, Juft, Generous, Grateful (all 
which have a manifeit Relation to Self-Love) we 

cannot 
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A further Explication of the 
cannot but under thefe Views neceffarily beat 
them Good-will, and heartily with them alf 
Sort of Happinefs. And ‘tis full as evident, 
that we never regatd the Objects of our Bene 
volence, as Cruel, Unjuft, Ungrateful, fo as to 
with them well under thefe Apprehenfions, or 
becaufe they ate poffefsd of fuch particular 
Qualities, On the Contrary, when Rational 
Agents offer themfelves to us in any fach Light; 
which appears clean contrary to Self-Inrereft, we 
find ourielves Neceflarily infpir’d with Ill-will 
and Hatred againft them. 

I confefs that Intelligent Beings, who carry 
about them fùch Odious Qualities, may not- 
withftanding this be the Objeéts of our Bene- 
volence. But then it is obvious, that . they 
muft appear to us, not under thefe, but quite 
other Ideas, fuch as have a Congruity with 
Self-Love. And this our Author maintains very 
exprefsly. “For, fays he, as Love of Effeem 
“and Complacence is always joyn’d with Bene- 
“ volence, where there is no ftrong Oppofition 
“ of (Fulfe) Intereft: So Benevolence feems to 
“ prefuppofe-fome {mall Degree of Effeem, not 
“ indeed of A&ual good Qualities; for there 
“may be ftrong Benevolence, where there is 
“ the Hatred of Contempt for Atual Vices; As 
“a Parent may have great Benevolence for a 
“ moft abandon’d Child, whole Manners he 
“ hates with the greateft Difplicence ; but Be- 
“nevolence fuppofes a Being capable of Virtue; 
“we judge of other Rational Agents by our 

ες felves 5 


Principles in the foregoing Enquiry. 37% 
te flyes; the Human Nature is a lovely Form, 
& we are all conicious of fome Morally good 
& Qualities and Inclinations in ourfelves, how 
c partial and imperfect {oever they may be ; wẹ 
& prefume the fame of every Thing in Human 
« Form, nay almoft of every Living Creature: | 
< So that by this remote Capacity of Virtue, | 
“ there may be {ome {mall Degree of Effeem along 
ες with our Benevolence, even when they in- 
“ cur our greateft Difpleafure by their Con- 
“ du& Χ,” Sothat, when we bear good Will,* p- 142 
and with well to Rational Agents, that a& a bad ~ ® 
Chara&er, our Benevolence does not arife from 
our feeing them with their evil Qualities about 
them, but from our Viewing them under thofè 
ddeas that recommend them to our Love, or 
that are connected, as I have hinted before, 
with Self-Jatereft, fach as their being our Chil- 
dren, or at leaft of our Species, partaking of 
our Nature which we always reckon a Lovely 
Form, and which we never but fuppofe capable 
of Juftice, Kindnefs, Gratitude, Generofity, and 
other Morally good Qualities, that fuit with, 
and flatter our Self-Love. And our Benevolence 
to Rational Agents, thus taking its Rife from 
our having fuch Jdeas of them, as bear fo di- 
rect a Relation to ourfelves, we cannot but 
allow, that it is not Difinterefted, ‘but is mas 
nifeltely founded on Self-Intereft. 

Nor can I think with our Author, that the 
moft Ufeful Action imaginable lofes ali Ap- 
pearance of Benevolence, as foon as we difcern, 

| 3 that 
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A further Explication of the 

that it only flowed from Self-Love, or Intereft, 
For tho’ a Man fhould relieve the Poor; re- 
deem Captives, affert the Liberties of the Op- 
prefs’d, or do any fuch ufeful AGtion to his Fel- 
low-men, only from the Pleafure he has in theit 
Happinefs, that is, as our Author likewife un- 
dérftands it*, ftom Self-Love or Interet; 1 
Tuppofe iio Body will imagine, that. fach Kind 
Actions are done without any Degree of Bene- 
volence. 7Τ15 true our Author does not feem 
in this Particular “to underftand Self-Jntereft ih 
that Senfe wherein I here take it, and as he 
makes Ufe of it himfelf in other -Inftances. 
But one muft argue according to the Nature of 
Things. And I hope this Gentleman will give 
me leave to obferve, he does’ not always affix 
the fame Ideas to Self-Love;- Interet, and the 
hike; Which cannot but prove the Caufe ofa 
good Deal of Miftake and Falfe-Reafoning > 
Whereof we have an Inftance in the Point 
juft now before us. For here he remarks, that 
we never call that Man Benevolent, who is in 
Fa& Ufeful το Others; but at the fame Time 
only intends his own (1 would call it Faife or 
Miftaken) Intereft, without any Defire of, or De- 
light in the Good of Others. (Which 1 always 
apprehend as an Effential Ingredient of One’s. 
true-Intereft) And indeed every Mortal muft 
fay fo; For there can be no other Thing meant 
by Benevolence, than a Defire of, or a Delight 
in the Good of Others, So that when a Man 
is Without any fuch good-Will towards Others 

he 
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he can never be call’d Benevolent; becaufe he 
has really no Sort of Benevolence at all; whe- 
ther Difinterefted or otherwife; how Ufeful 
foever his External A€tions may be to us. But 
this can make Nothing to the prefent Purpofe; 
For the Queftion is here, when a Man has 
Benevolence towards Others; that is, when he 
bears us Good-Will, and heartily wifhes our 
Happinefs; orfincerely defiresand delights in our 
Good, I fay, the Queftion is here, from whence 
{prings this Betievolence? And fiom what I 
have hitherto faid; “‘Thope, it appears, that 
“it plainly arifes from Self-Intereft. So that 
ἕξ I will beg Leave to conclude, in Oppofition 
“ to our Author *,” that fince all our Love to 
Rational Agents, proceeds only from Self-Intereft, 
there is no Adtion that cat be Difinterefted as 
far as it flows from Love to Rational Agents: 

Our Author having next propoféd to find, If 
fome other Affef&tions in which Virtue may 
be placed; do arife from SelfLove, he inftan- 
tes in Fear; or Reverence, arifing from ain Αρ; 
prehenfion of Goodnefs, honour, and Juftice. 

Upon which he obferves, that the fame Argu- 

ments which prove Love of Efteem to be Dif- 

interefted, will prove this Honourable Reve- 

tence, to be fo too κ. And in like Manner, Iy, 145. δ 

do affure him that the fame Βεαίοηιησ”ι — 

I have ufedto fhow, that the Love of Efteem 

is founded on Self-Intereft, will ferve likewife 

to make it appear, that this Reverential Fears 

{prings from the fame Principle. So that I need 
T not 4 
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A further Explication ‘of the 
not infift upon this Point. Only I shall remark 
from our Author, that this honourable Reverence 
plainly arifes from an Apprehenfion of Amiable 
Qualities, :. e. Qualities which give us Pleafure, 
or that flatter our Self-Love Gor I can under- 
ftand nothing elfe by their being Amiable) in 
the Perfon whois the Object of it. And fince 
it is the Amiablenefs of, or the Pleafure we 
perceive from, fome particular Qualities, fuch 
as Goodnefs, Power, Juftice, apprehended to 
be employed in our Favour, which infpires us 
with this Affection towards thole Rational A. 
gents, who exert thefe Qualities for our Advan- 
tage, “tis very manifeft, that this Honourable 
Reverence arifes from: Self-Intereft. 

That which falls next in my Way, is to 
confider how our Author removes thofe Objec- | 
tions which he flarts himfelf againft his own 
Principles. And, I hope, what 1 thall have Orc- 
cafion here to obferve, will caft a further Light 
on this Argument. 

The firt, he fays, occurs from coniidering; 
That nothing fo effectually excites our Love 
toward rational Agents, as their Beneficence to 
us *, to which he afterwards adds, that Boun- 
ty toward our felves is a fironger incitement 
to Love, than equal Bounty toward others; 
whence, fays he, we are led to imagine that 
our Love of Perfons, as well as irrational Ob- 
jects, flows intirely from Self-Intereff. In’ an- 
{wering of this Objection, our Author, I beg 
kecave to fay, goes entirely off the Queftion, and 

argues 
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argues againit a Miftaken Notion of his own, 

which by no means relates to the Purpofe. For 
he all along fuppofés, that this Self -Intercft, 
which is here reprefented as a ‘Spring of that 
Love, which we bear to Beneficent Perfonss 
confifts in fome Advantage or other, that is 
fubfequent to it, andin procuring of which’ 
our Love ferves only as a Means. Whereas 
this Love, as our Author is at great Pains to 
thew, is certainly the Effet or Conféquent of 
that Bounty or Beneficence which Rati onal A- 
gents _ beftow. on us 2 as the Objection, ds it is 
here ftated, plainly intimates. And I am clear- 
ly of this Gentleman’s Opinion, that was out 
Lové of another Perfon antecedent in every 
Refpeét to his Bounty toward ús, we might be 
brib’d by a third Perion to love the greateft Vilė 
lain as heartily, as wemay be brib’dto External 
Offices ; ; which, as I have before remarked, iS 
without doubt impoffible Befides, that acc 
cording to this Suppofition, as our Author 
likewife obférves, our Love muft ceafe towards 
One, who has ruined himfélf in kind Offices 
to us, when he can advance our Fortunes no 
further.. But though our Love of the Bene- 
ficent 15, beyond Difpute; Confequent to their 
Bounty; I do not fee how it follows from 


hence, that it. does not. Spring “from Self-Inte= 


refit; Wher, inmy Opinion, we cannot have 

a ftronger Proof of the Contrary. 
me} ο our Author will allow, that every 
Object of Bounty feels himfèlf infpired with fome 
12 particular 
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A further Explication of the 
particular Defires or Appetites, which he want? 
to have gratified, and in the Gratification 
whereof he has Pleafure, or finds his Intereft. 
So that when a Rational Agent adapts him- 
flf to an Objet of Bounty, and entertains him 
with fuch Things as are fuitable to his Appe- 
tites ; this Benevolence cannot but prove exceed- 
ing grateful, and the Pleafure which one per- 
ceives from fuch Bounty, cannot but make one 
very fenfible of the moft Friendly Affections, 
towards the liberal Donor. From which it ap- 
pears, that as we love the Beneficent, in con- 
fequence of their Bounty, fo the Love we bear 
them manifeftly flows from Self-Jntere/t, οἵ 
from the Pleafure with which their Liberality 
entertains us. y 

And ’tis very evident, how that Bounty to- 
wards our felves, muft be much more power- 
ful το excite Love, thin equal Bounty towards 
others, For every Man is much more feellingly 
touched with his own Wants, or with his own 
Defires and Appetites, than he can be with thofe 
of other People; and cannot therefore but have 
a quicker Senfe of Pleaftre from what anfwers 
his own Cafe, and confequently a higher De- 
gree of Love towards thofe Perfons, who thus 
gratify him, or favour his Intereft, thaw he can 
poffibly be fenfible of from equal or great- 
er Bounty conferred on others. And our Au- 
thor’s Reafoning upon this Point, comes much 
to the fame Purpofe: For he obferves very 
ct jufily, that in the Benefits which we receive 

our 
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& our felves, we are more fully fenfible of their 
Value, and of the Circumftances of the A&i- 
“on, which are Evidences of a generons Tem- 
“per inthe Donor; and from the good Opi- 
“ nion we have have of ourfelves, we are apt to 
“ look upon the Kindnefs as better employed, 
ε΄ than when it isbeftowed on others, of whom 
“ perhaps we have lefs favourable Sentiments. 
which if I can underftand the meaning of 
Words, is plainly to fay, that. Self-Intereft de- 
termines us to higher Degrees of Love to- 
wards the Beneficent, when they are Bounti- 
ful to our felves, than when they are fo to o- 
ther People. 

Nor is it at all fuficient to difprove this 
(as our Author would have it) to alledge, 
that Bounty from a Donor apprehended as 
Morally Evil, or extorted by Force, or con- 
ferred with fome View of Self-lutereft, will not 
procure real Love, For when we confider, that 
Beneficence does not fo much hie in External 
Offices, as in the inward Affections of the 
Mind, and is a Friendly Action, which one In- 
telligent Mind, or Rational Agent, voluntari- [ 
ly does to another, for the Good or Intereft | 
of the Beneficiary ; it does not appear, that | 
in thefe Inftances juft now mentioned, there 
is any Beneficence at all, 

I will not here debate, whether a Man Μο. 
rally Evil, is capable of Beneficent ACtions, 
I fhall only obferve, that when we View 
him in this Light, or behold him as Beneficent, 

T 3 “tis 
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A further Explication of the 
tis impoflible but we muft give him our rea] 
Love, though at the fame time, when we take 
in ‘his whole Character, “and attend to his Mo- 
rally Evil Qualities (which are all contrary ta 
Self-Love) this again raifes our Averfion.” So 
that here is’ real Love, ‘and real Hatred, ari- 
fing from the different Lights, in which the 
fame Perfon may appear to us; which is fuf- 
ficient Evidence, that our Author’s Obferva. 
tion in General, is not very juft; and gives 
us a good Beah why our Love would not 
be the fame towards the worft Characters, as 5 
towards’ the Beft, if they were equally Bounti- 
ful to us: But when a Mams Services are ex- 
torted from him, we do’ not concéive, there 
is in this Cafe any fort of Beneficence, be- 
caufé we plainly fee, that his Mind is utter- 
ly averfg to us, or that: his inward A ffeftions, 
as a Rational Agent, are quite conttadiaory | 
to our Interet «: on which Account we cannot 
but. be‘ affected with Contempt and Hatred 
againft him, how much foever ‘we may happen 
to like any Tatempl O pices He 15 eis is to dd 
ais. 

And as to that Man, who is Liberal to us 
with fome View of Miftaken Self-Intereft (1 call 
jt Miftaken or Falfe, here and elfé where, - be- 
caufé, according to the Nature of Things; the 
Intéreft of onè Rational ‘Agent, can never be 
Inconfiftent ` ‘with that of another, as is plait 
from my Enquiry) I fay, as'to that Μαη, whd 
S era al to us wih Omg View of Mittaken 
ý 7 Sf: 
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Self-Intereft, that is, with a Defign, as our 
Author explains it, to allure us into fomething 
Difhonourable, which 15 the fame as to fay, 
into fomethiag contrary to Self-Intereft; he can 
never be counted Beneficent, fo as to offer 
himfelf to us, as an Objet of Love; fince we 
clearly fee, that in all his Bounty towards us, 
he intends nothing with Refpect to us (fo far 


as we apprehend it) but to involve us in fuch 


Circumftances, as fhould expofe us to Difgrace 
and Mifery *. Which, in my Opinion, is fo 
very glaring a Proof, that we love our Bene- 
factors from Self-Intereff, or becaufe they give 
us Pleafure, and promote our Happinefs by 
their kind Offices, that l am furprized how our 
Author has fall’n upon this Inftance,which makes 
fo directly againft his Principles. 
But he asks, Can any Man fay, that he on- 
_ “ly Loves the Beneficent, as he does a Field or 
c. Garden becaufe of its Advantage? His: Love 
then muft ceafe toward one who has ruined 
 himéelf in kind Offices tohim, when he can dọ 
“ him no more ; as we ceafé to love an Inanimate 
Object, which ceafes to be nfeful, unlefS a 
€ Poetical Profopopeia animate it, and raife an I- 
T 4 -maginary. 
et 
* Videndum eft primum ne obfit benignitas ὃ lis ipfis, 
quibus benigne yidebitur fieri, ὅς ceteris Nam & 
qui gratificantur cuipiam, quod obfit illi cui prodeife vel- 
le videantur, non benefici, neq; Jiberales, fed pernicioĝ 
affentatores judicandi funt. Cic. de Offic. Libs 1a 
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A further Explication of the 
“ Imaginary Gratitude, which is indeed pretty 
common. Ido own that our Love to the Bene- 
ficent flows from the fame Principle, which 
that proceeds from (if it can be called Love) 
Which we bear to Inanimate, or Irrational Be- 
ings that are ufeful to us, viz. Self-Intereft, ox 
Pie sire But then fy) that our Love to 
Rational Agents, under the Notion of Benefi- 
cent, is of a more Elegant Nature, and cannot 
but on many A canine be vaftly ftronger and 
higher. For befides that they entertain us with 
thofe Pleafures which a Field or Garden af- 
ford to us, that can only gratify our Minds 
by means of our Body, as we are Animals - 7 
they derive to us numberlefs other Satisfacti- 
ons as we are Rational Agents » they bear 
our Image, or they partake of our Nature; 
and from their own Choice, with Good-will 

nd Efteem towards us, they chearfully direé& 
ο accompany us in all our Fortunes, fill 
leffening our Griefs, and heightning our Joys, 
and always {upporting us in our purfuits af- 
ter Happinefs. And when Rational Agents 
appear to us in this Light, they recommend them- 
felvesto that Love and Efteem, which ’tis impof- 
fible that any Inanimate or Irrational Beings 
can at any Rate be the Obje&ts oft 

Nor can it ever follow from this Principle, 
that our Love or Gratitude muft ceafé towards 
our Benefactor, when we underftand he can do 
us po more Service, or minifter no more Plea- 
fare to us. For as this can never happen Gt 
akin. Tr ; being 
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being in the Power of the meaneft Mortal to 
entertain us with his Good Opinion and Love, 
in which, as our Author obferves, we dek 
farily meor” even when we expel no other 
Advantage) fo when we reflec&t onthe kind Of- 
fices that have been doue us, we at the fame 
time Remember what were our Circumftances 
when we received them. By which Means we 
put our felves back to that Part of our Life, 
where we were under fuch Wants, or under 
the cravings of fuch and fùch Appetites, and 
conceiving, that fucha Man generoufly reliev- 
ed us, δις thereby gave: us Pleafure, and per- 
haps brought us to this eafy Condition, in which 
we now are, we cannot but be fenfible (with- 
out the Affiftance of a Poetical Profopopaia to 
«τας an Imaginary Gratitude) of the moft 
Friendly Affeétions towards him, and gratefully 
acknowledge his Beneficence,thoughnow we know 
that he can profit us no more, than ftill to re- 
tain his Good-will to us, and to follow us with 
his hearty Good-withes, whieh we cannot but 
find very Acceptable, or, as our Author fpeaks*, , 
wonderfully delightful. 

Thus, I think, it manifeft!y appears, that we 
love the Beneficent from Sel/-Intereff. And it 
15 very certain, that the fame Principle. deter- 
mines us to Iove not only thofe Perfons, that 
are Beneficent to our felves, but ,fuch kent 
as are Beneficent to others. For according to 
what I have before obferved, we can have no 
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A further Explication of the 
Senfe or Underftanding of the Goodnefs of 
thofe Qualities which are exerted by Rational. 
Agents, but by confidering our {elves fit Ob- 
jects to whom they may be apply d, or, 
which is the fame Thing, by imagining our 
felves in the Circumftances of thofe Perfons to- 
wards whom they are exerted; fo that. by 
thus putting ourfelves under the Influence of 
thefe Qualities, we may judge whether they give 
us Pleafure, and tend to promote our Happi- 
πος. Tis impoffible in my Opinion, for. ἃ 
man to have any Notion of Benevolence’s be- 
ing a good Thing, unlefs he knows there are 
γης Appetites in the Beneficiary, or in Human 
Nature, fo and fo circumftantiated, το. which 
it correfponds, or which it ferves to gratify. 
But how {hall one know this, without attend- 
ing to the various Touches of his own Bofom, 
as he fhould be affected within fuch particular 
Circumitances ? This, I would fain think, is In- 
difputable, and cannot but be reckoned an un- 
deniable Proof, that we love only thofe Perfons 
who are Beneficent to others, from Self-In- 
tereff, or from a Senfe ofthe Pleafure we fhould 
enjoy in the Circumitances of thofe on whom 
we fee the Bounty beftowed. 

Becaufé the Third and laft Objeftion which 
our Author propofes againit his own Principles, 
is pretty nearly related to what I have been juft 
now obfèrving, I dhiall here confider it. 

Ϊ Perhaps, fays he, Virtue is purfued becaufe of 
the Concomitant Pleafure. To which he an{wers, 
firft, 


`? 


Principles in the foregomg Enquiry. 
βγῇ, by obferving- that this plainly fuppofes a 
Senfe of Virtue antecedent to Ideas of Advantage, 
upon which this Advantase is founded ; and that 
from the very Frame of our Nature, we are deter- 
mined to perceive Pleafure i in the Prattice of Vir- 


tue, and to approve it, when prattifed by our felves 


HAD . 


ar others *. Here again Iam at a Lofs to con-% p, 12. 


ceive What our Author underftands by a Senfe 
of Virtue antecedent to Ideas of Advantage, 1 on 
which his Advantage is founded. For my part, 
I know no one Aion of an Intelligent Being, 
that can be called Virtuous on any other Ac- 
count, than from its Correfpondency to Self- 
Intereft, or 155 fitnefs to promote the Happinefs 
of one’s Nature. Thus; Our Aétions towards 
the Deity are called Virtuous, becaufe they are 


fuitable to his Se/f-Love ; as on the other Hand, 
the Aétions of the Deity towards us, are call ed 


Virtuous, becaufe they are adapted to the In- 
tercet of Human Nature; And a whole Syitem 
of Rational Agents that have Intercourfe with 
one another, their Actions are called Virtuous, 
when they mutually contribute to promote each 
other's) Happinefs. And I hope no Body 
will condemn this Principle, till he has once 
Impattially examined what I have faid to fup- 
port it in the foregoing Enquiry. 

So that fince Self-Iatereft, or Pleafure, is the 
only Standard by which'we can judge of the 
Virtue, i.e, the Value or Goodnefs of any Aion 
whatfoever, Ido not fee how a Senfé of Virtue 

gan ae αεοσήομς to Jacas of Advantage. But 
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A further Explication of the 
how comes it to pafs, that Virtue’s being purs 
fu'd becanfe of the Cencomitant Pleafure, plain- 
ly Πιρροίξο a Senfe of Virtue antecedent to Ideas 
of Advantage? I hope our “Author has not for- 
got, that he allows, we purfue or purchafe Pic- 
tures, Statues, Landskips, from Self-Jntereft, ox 
becauls of the Concomitant Pleafure; And yet, 
I fancy, he will never fay, that cis plainly 
fuppofes a Senfé of Piftures, cc, antecedent to 
Ideas of Advantage. Nor can I conceive why 


the Pleafure, which is always a Concomitant 
of Virtuous Actions, is not as much a Motive of 
Self-Intereft in Matters of Virtue, as it is in the 
Cafe of Statues and Landskips. I own indeed; 
that from the Frame of our Nature we are de- 
termin’d to perceive Pleafure in the Praétice of 
Virtue, and to approve it, when prattis’d by 
ourfelves, or Others. But then I ftill contend, 
that it is this Pleafure we perceive in Virtue 
that has this Influence upon us; or, that the 
fole Ingredient in the Frame of our Nature 
that determines us to approve and purfue Vir- 
tue, is Self-Love or Tatereft. 

But that which ftrikes diredtly againft this 
Objection is what our Author doite further, 
“ May we not, fays he, juftly queftion whe- 
£ ther all Virtue is Pleafant? Or, whether we 
& are not determin’d to fome Amiable AGions 
“in which we find no Pleafure? This I fay, 
lies dire&ly againft the Objection. And to 
make it out, he-reprefents Sorrow, Anger, 
Jealoufy, and» Pity, which are Virtuous Paf 
| | £ fons 


4 Principles m the foregoing Enquiry. 
~ fions of the Mind, as all over Pain and Un- 
“eafinels, without any Concomitant Pleafure. 
“t So that when, from the Influence of thele 
“ Paffions, we exert ourfelves into Aétion, Vtis 
“ not any Pleafure that determines us, but mere 
“ly the Uneafinefs we find ourfelves under. 
“From whence it follows, that in all our At- 
“ tempts to relieve the Miferable, or to do any 
“ fuch Friendly Offices, to which {πεῖς Attec- 
* tions excite us, we do not att from Self-In~ 
€ teref, or with a View to remove our Unea- 
“c finefs: For if our fole Intention in Compai. 
“í fion or Pity were the Removal of our Pain, 
“νε fhould run away, thut our Eyes, divert 
“our Thoughts from the Miferable Objeét, which: 
“ we feldom do: Nay we croud about fach Ob- 
“ jets, and voluntarily run into Pain, unlefs 
€ Reafon and Reflection upon our Inability το 
“ relieve the Miferable, countermand our Incli-’ 
té nation, or fome féelfith Afiettion, as Fear of 
“ Danger overbalances it. And tho’ the Upea- 
“c finefs of thefe Paffions determines us to en- 
éc deavour an Alteration in the State of the Ob- 
€ ject, but not otherwife to remove the painful 
« Affection, while the Occafion is unalter’d; 
& Yet the Alteration intended in the State of 
ε΄ the Object by {fuch Paffions, is never imagin’d 
“ to be a private Good to the Agent, as it al- 
«ways is in» the félfith Paffions. Which fur- 
“ ther fhews, that thefe Affections are neither 
“ chofen for their Concomitant Pleafure, nor 
“ Voluntarily brought on with a View to private 
«€ Good 
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A further Explication f the 


“Good. So that there muft of Neceffi ty be 
cc {fome other Motive, that determines us do 
ἐξ affift the Oppreis’d, defend. the Injur’d, and 
€ the Like, than any Thing that can affect us 
ἐς from thefe Paffions; Which can be no others 
ες Thing, than a Natural kind Inftinct 5 as our 
Author elfewhere obferves. 

This, I fuppofe, is the Strength of onr Αγ. 
thors Reafoning upon this Point. And I do 
own, that if thefe Affections determine us, as 
they certainly do, to help or faccour the Op- 
prefs'd; we are. not influenc’d by. Self- Love in 
fuch generous Acticns; Upon Suppofition that 
thefe Paflions are το, painful, or that the Ob- 
jects which excite them, affect us only with Un. 
eafinefs. But at the fame Time, I muft fay; 
that if the Objects of thefé Pailions de- 
riv'd to us no other Senfations but fuch as aré 
painful, we {ποιὰ be {ò far from affi {ting themi 
or running to their Relief; that on the Con? 
trary, we should Neceffarily fly from them; 
and confuit our own Eafe by getting out of 
the Reach of fuch Objects as_entertain’d us with 
Nothing but Mifery, and {0 leave them to ftrug- 
gle alone under all their Misfortunes. This 
infallibly would be the Cafe; And it never 
fails to happen fo, when Miferable Objects 
affault our Minds (which require to be touch’d 
gently, in Order to feel the Mevements of thofe 
Delicate Paffions) in too rough and infolent a 
Manner, and imprefs us with fuch Violence, 
that we are fenfible of Nothing but Pain and 

Uneas 
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UneafinefS. For on all fach Occafions, we can, 
be affected no otherwife, than we Naturally 
find ourfelves, when a Man is purfaing us with 
Inftruments of Mifery, that prefent us with 
Nothing but Anguifh and Affliction. So that 
when thefe Paffions determine us td appear in 
Defenfe of the Miferable, they muft certainly 
be made up of fomething elfe than Uneafi. 
nels. 

And is it not very manifeft, that they carry 
a good Deal of Love and Benevolence towards 
thofe Perfons, who are the Objects of them? 
Or, do they not plainly imply a very fenfible 
Pleafure in the Safety and Happinefs of thofe 
Perfons, for whofe Sake or Interet they are 
exerted? This I might fhew with Refpect to 
every one of thofe particular Paffions here 
mention’d. But our Author himfelf feems to 
give up the Queftion when he allows, that all 
the Paffions and Affections juftify themfelves, 
or that we approve our being in fuch a Man. 
her affected on fuch an Occafion, and con. 
demn a Perfon who is. otherwife affected ; For 
how is it poffible, that this Approbation can 
be without {ome Concomitant Pleafure ? Be- 
fides, that he calls thofe Pafions or Difpofitioasy 
Lovely and Good, by which ofe can only un- 
derftand, Pleafant and Delightful. And indeed, 
tis utterly Impoffible there can be any one 
Affection of the Mind, that contains Nothing 
but pure Pain and Uneafinefs, For when a 
Man, under the Influence of any Paffion, finds 

himielf 
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A further Explication of the 
himfelf Unealy from what immediately affects 
himfelf; this manifeftly flows from the Love 
he bears himfelf; or the Delight He has in his 
own Happinefs ; And when he happens to be 
difturb’d from what afflicts, or is grievous to 
other People; this certainly fprings from the 
Love he bears them, or the Delight he has in 
their Happinefs. For had we no Pleafure in 
our own, or other People’s Well-Being, we 
thould queftionlefs be Indifferent, whatever E- 
vents happen’d either to them, or ourfelves. 
So that fince every Paffion, where there is any 
Uneafinels, does certainly take its Rife; and 
all along exerts it felf, from Love, Pleafure, or 
Intereft ; It muft neceflarily be of a compound- 
ed Nature, and while it lafts, confift of both 
Pleafure and Pain. And this all the World 
are fenfible of, fince that every fach Affeétion 
is Univertally call’d a pleafing Anguifh, a zene- 
yous Sympathy, and the like, or as our Author 
terms it, an Uneafy Benevolent Paffion, which 
always denotes a mixed Affection. 

From which I shall obferve, that when a 
Man is under the Influence of any fuch Paf 
fions, he is animated in his Purfuits both from 
Pleafure and Pain; Which in fich Inftances; 
do always mutually affift one another, and 
are like two Forces impelling the fame Body 
with the fame Direction. And this cannot but 
oblige Qne to admire the great Goodnefs of 
the Author of Nature, and his Fatherly Concern 
for the Happinefs of Mankind, who has thus 

ΤΌΝ fecur’d 
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fecur’d our Mutually affifting one another in 
all our Afflictions, not only from a Reciprocal 
Love, but from a tender Fellow-Feeling, ora 
generous Sympathy, whereby we are blended 
Or knit together in the fame common Lot, fo 
as to take Part in each other’s Diftreffes. 

In the mean while, ’tis here to be remarked, 
that in all thofe Paffions, whereby we are ex- 
cited to relieve the Miferable, the main Thing 
that determines us, or that which is directly 


intended, is the Pleafure we have in the Safety, 


and Happinefs of thofé Perfons, about whom 
thofe Affections are employ’d; To which the 
Paing wherewith they are mixed, ferves only 
as a Powerful Auxiliary, that eggs us on in 
our Endeayours to become Matters of that Sa- 
tisfaction. Thus when I find my felf expos’d 
to Mifery from any dangerous Objects, I be- 
come immediately fenfible of Fear, Anger, Sor- 
row, and the like; and from the Pain I there- 
in feel, complicated with a ftrong Delight in 
my own Prefervation, I neceffarily fly from 
thofe Objects, directly towards that Pleafure I 
have in my own Safety. And in like Manner, 
when we fee others expos’d or involv’d, we fly 
to their Affiftance with a direct fecrer Inten- 
tion to have the Pleafure we always perceive 
in their being eafy and happy; Or, as our 
Author expreffes it, we are excited directly ‘to 
defire the Relief of the Miferable; Το which 
we are very powerfully prompted from the Pain 
we are under to apprehendthem opprefs’d or 
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A further Explication of the 
afflicted. So that I perfectly agree with our 
Author when he obferves, that the Removal οἵ. 
our Pain is feldom directly intended in the 
Uneafy Benevolent Paffions, but that we di- 
rectly purfue an Alteration in the State of the — 
Miferable Objects, that is, (as I underftand it- 
And I do believe no Body elfe can form any 
other Notion of it) the Pleafure of feeing them 
fafe and eafy. | 

But I muft beg Leave to differ from this 


- Gentleman in the Conclufion. For as I can- 


not but think, thet the Alteration intended in 
the State of the Objeétts, is fecretly imagin’d 
to be a private Good; fo it maniieftly appears, 
that thofé Paffions, whereby we are excited to 
purfue this Alteration, are founded upon, and 
exert themfelves from Sel,-Love, or Intereff, I 
mean private Pleafure, whether it arifes from 
our own, or other Peoples Happinefs : And 
therefore thofe Affettions are both chofen, or 
at firft yielded to, for their Concomitant Plea- 
fure; and are voluntarily brought on, or in- 
dulg’d and purfued, with a View to private 
Good. 

Thus, methinks, it appears, that Sorrow, An- 
ger, Jealoufy and Pity, are of a mixed Nature, 
Uneafy Benevolent Paffions, confifting of Plea- 
fore and Pain, and do always proceed upon 
Self-Love. Now, from this it neceffarily fol- 
lows, that all the Virtuous Actions into which 
thef® Paffions exert themfelves, fuch as Re» 
lieving the Diftrels'd, Defending the oe 

and 
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and Repairing of Wrongs done by ourfelves, 
are always attended with Pleafure, and do na- 
turally {pring from Sel/-Jnterefl. Andi cannot 
but much wonder how it has happen’d, that 
our Ingenious Author reprefents fuch generous 
Actions as void of all Pleafure, or as often ac- 
company’d with none, which the Nature of 
Things, and the common Experience of all 
Mankind, do fo loudly declare, are never but 
full of the higheft Satisfactions. 


i. 
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I own indeed, that thof Actions, in Tomë 
Inftances, may involve a Man in a good 
Deal of Trouble and Uneafinefs; Which may 
frighten fome narrow fouls, that are not large 
enough for fuch Heavenly Delights, from ever 
attempting them. But when an Open, Benes 
ficent Mind once undertakes them, all the Fa. 
tigue and Hardfhips fhe meets withal in fuch 
Noble Purfuits, are mightily fweeten’d, and be- 
come exceeding agréeable from the Confcioul- 
nefs of her being engag’d in delivering her own 
Species, from thofe Calamities under which 
they are opprefs’d, and in Reftoririg her own 
Nature, that Lovely Fort, as our Author calls 
it, to Eafe and Happinefs. Sure I am, the In- 
jurd and Opprefs’d find thofe Actions wonder 
filly Delightful: And I am pretty confident, 
that the kind Benefactor has a quick Senfe, or 
largely participates, of every Degree of Plea. 
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to them. But our daha himfelf does not {cen 


to be fo very confiftent upon this’ Point ; om 
thofe very Actions, in which he fays a Mai 
has no Pleafure, he calls at the fame Time 
Amiable: And, I fuppofe, one can under- 
ftand Nothing by an Adction’s being Amis 
able, but its being Pleafant or Delightful; At 
leaft, I turn my. Thoughts every Way, but 
cannot for my Life form any other Notion of 
it. And how any Man can apprehend an 
Action as Amiable, or pleafing, and yet feel 
πο Pleafure in it, is, I confefs, beyond my 
Comprehenfion, So that from the whole I con- 
clude, that all Virtue is pleafant; And there 
is no Amiable. Action in which we find no 
Pleafure, or . Self-Jntereft, the great Principle 
whereby in every Inftance we are actuated. 
The. only remaining Objection which our 
Author. mentions againft what he maintains, is 
taken from this, that the whole Race of Man- 
kind feems perfwaded of the Exiftence of an 
Almighty Being, who will certainly fecure Hap- 
pinefs, either Now or Hereafter, to thofe who 
are. Virtuous, according to their feveral No- 
tions of Virtue in various Places: And upon 
this Perfwafion, Virtue may in all Cafes be 
-purfu’d from Views of Intereft *. In Anfwer 
to which, he in the firft Place appeals to all 
Mankind, whether there be no Benevolence 
but he flows from a View of Reward from 
the Deity. Nay, fays he, do we not fee a 
| great 
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Deal of it among thofe who entertain few if 


A 


3 


any Thoughts of Devotion at all? For ¥ many * p.128, 


have high Notions of Honour, Farb, G enerofityy 
Fuftice, η, have fcarce any Opinions about the Deity, 
or any Thoughts of Future Hi wards, And abhor 
any Thing which is Treacherous, Cruel, or Ὅπμι[; 
without any Regard to Future Punifjhments, 

U pon this Į “fhall obferve, that whether every 
Man is under the Influence or not, of the be- 
lief of a Deity, anda Future State of Rewards 
and Punifhments, as the great Motives that cx- 
cite him to Virtuous ACtions; This by no Means 
alters: the Café: For, from what I have faid 
above, it appears, there are other Views upon 
which every Man acts, which plainly ihews, 
that we are determin’d in our Purfuits after 
Virtue, from Self-Love, Pleafure, or Intercft. So 
that I might here own, without any Prejudice 
to my Principles, there is a great Deal of Be- 
nevolence among thofe who entertain few 
Thoughts of Devotion at. all, or, who have 
no Regard to Rewards or Punifhments in ano- 
ther World. | 

However, I cannot but fay, that it puts me to 
a ftand to conceive how thofe Perfons who have 
{earce any Opinions about the Deity, or any 
Thoughts of ‘Futurity, can be ‘capable of 
Benevolence, or have high Notions cf Honour, 
Faith, Generofity, Juftice, and univerfally pur- 
fue thefe Virtues. For if a Man be infpired with 


true Benevolence towards his Fellow-Men, it is 


in my Opinion, impofhble he can be {ο un- 
fufferably 
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A further Explication of the 
fufterably ftupid as not to underftand, that therë 
isan Almighty kind Benefaétor, fhowring down 
numberlefs Bleffings on thofe Objects he fo ten- 
derly Affects, and, who co-operates with him, 
if] may fpeak fo, to render them happy, Infi- 
nitely more hap than he can ever have it 
it in his Power to make them. And if he has 
but any the leaft Sufpition (which our Au- 
thor muft fuppofe he has; for he does not re- 
prefcnt thofe Benevolent Perfons, as downright 
Atheifts) I fay, if he has but any the leaft 

Sufpicion of his having an Almighty A fhftant, 
who powerfully ate his poor Endeavours, 
and can gratify even his higheft Withes, which 
are too great for him to accomplith Bint: 
muft he not be exceedingly fond of the Mae 
on? Can he neglect to indulge jt ? How can 
he efcape being fired with the warmeft Love 
and Devotion towards this moft Beneficent 
Being ? And when his Thoughts are turned 
this Way, can he confine the Goodnefs of this 
Almighty Benefactor, to the narrow Span ofa 
few Years? Or, does he with the Objects of 
his Benevo! ence no other Happinefs, than what 
they may have in this prefent State of Huma- 
pity ? [| cannot give my felf leave to think, 
but that, from the Notions he muft have of 

a good Deity,and the Friendly Withes he bears 
to his Fellow Men, he will pleafe himfelf with 
the chearful Profpect ‘of {ecing them all happy 
beyond the Grave, under the Influence of Di- 

ine Bou maty and Munificence, And if he ap- 
-O prehends 
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prehends, there is even but a Poffibility of 
this (though every Confiderate Man has infi- 
nitely more) how can he but like to entertain 
fuch pleafing Preceptions? So that 1 cannot 
but fay, it puts me to a ftand to conceive how 
thofe Perfons that are animated with true Be- 
nevolence towards their Fellow-Men, can fcarce 
have any Opinion about the Deity, or any 
Thoughts of a future State. 

Tis true, we fee a great many in the World 
who are fo far from shaving any Devotion, of 
having Thoughts of Futurity, that they will 
openly infylt that God who made them, of 
whom they hold their Lives, in whofe Air 
they breath, whofe Bread they eat, and with 
whofe Rayment they are clothed ; and yet 1 
own thofe very Perfons will talk high of Ho- 
nour, Faith, Generofity, Juftice, and how 
they abhor, what is infinitely beneath them, 
to do a dirty, ungenerous Thing. But (not 
to urge thofe Gentlemen to declare from what 
Honourable Principles they exprefs fo much 
Contempt o` the Deity) I would beg to know, 
if thofe Men of Honour have an Univer- 
{al Benevolence to all Mankind, and do they 
exprefs this Friendly Affe€tion of their Minds 
in all the Inftances of Honour, Faith, Gene- 
rofity, and Juftice, towards every individual 
of their own Species, with whom they havea- 
ny fort of intercourfe ? Or, do they confine 
their Benevolence, and thofe Virtues that flow 
from it only to a few, and difcharge them on- 

| U4 ly 


νά further Explication of the 
ly in fome particular Inftances; fo as that; 
for Example, while they think it, below them 
to trick their Neighbour of his. Money, they 
will not perhaps be fcrupulous to ravith his 
Daughter, or to Debauch his Wife. 

As to thofe People who are animated with 
an Univerfal Benevolence towards their Fellow- 
Men, I have given my Opinion already, That 
they cannot in Reafon, be fuppofed to be the 
Perfons, who affront, or have no Thoughts of 
the Deity, and are void of Devotion. 

But as to this laft fort of Gentlemen, who 
have high Notions of Honour, Faith, Genc- 
rofity, Juftice, ’tis plain indeed, that they have 
{carce any Opinious about the Déity, or any 
Thoughts of a Future State. But where is 
their Benevolence, and the Honourable Train 
of Virtues, that conftantly attend it? I fee a 
Whimfical Ridiculous Charaéter, without Beau- 
ty or Order, which can never be infpired with 
that Manly Virtue, which is Univerfally in all 
Ynftances, Equal and Uniform. Give me leave 
to fay, ‘I violently fufpect, that thofé fine Gen- 
tlemen, with which the World now a days fo 
much’ abounds, are not attuated by (what a 
Philofopher would call) a Benevolent Principle 
towards their Fellow-Men, when they exert 
themfelves in what they call their Honour, ce: 
But from fòme filly, or freakifh Humour of 
their own, or fome narrow, pitiful Views chat 
are unworthy a Man of Honour, and quite in- 
confiftent with Self-Intereft. If my Reader will 
ea hag "Ee Ge St Took 
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look over that Remark which the Author of the 
Fable of the Bees, has upon this Point of Ho- 
nour, he will fee thofe Gentlemen I am here 
{peaking of, prefented to him in a very juft 
Light. 

Andas I cannot but here obferve, that the 
Conduct of thofe Pretenders to Honour, makes 
it too apparent, how very neceflary it is for 
the fupport of Virtue, always to confider and 
reprefent it with a particular Regard to the 
Deity, and another World (which as the Na- 
ture of Things manifeftly requires, I have en- 
deavoured to do, after the Example of all the 
Antient Philofephers in the foregoing Engury) 
fo I can never think, that any Man is doing 
good Service to Virtue or Religion, who contri- 
butes in any fort to withdraw Peoples * Minds 
from the Influence of thofe Principles. That 
Excellent Philofopher Arrian κ, tells us εχρτεί- 
fly, That.we can no otherwife have our Souls purg- 
ed from lewd and vicious Paffions, but by fixing 
our Views upon God, cleaving to him alone; and 
Yielding our felves wholly up to the Government. of 
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A further Explication of the 


his Laws. And in another Place * » Confider, fays 
he, and fufer not your felves to be hurried al ong 
by every cxtravagunt Fancy, every impetuous Paf- 
fion; The Contcft is Great, Noble, and Divine, 
the Prize is Liberty, Happinefs, a Kingdom, Re- 
fiet uon God, aud call upon him to ftand by you 
as your Afffiant. In fhort, 1 might here appeal 
to all Mankind, whether there ever was, in a- 
ny Age of the World, one fingle Inftance of a 
Virtuous Man, animated with a fteady Bene- 
volence, not only to this or that particular Per- 
fon m this or that particular Inftance, but to 
his own Nature as it is in it felf Univerfally 
1154 among all Mankind, without any De- 
votion towards God, or any Refpect to Futu- 
rity f. I cannot but think with Sgerates *, 
That πο Man in this prefent State of Humanity, 
can be preferved from Vice, and become what he 
ougat to be, Pure and Virtuous, without the parti- 
cular Blefing and Affiftance of God. | 
| | Befides, 


* Μᾶρον τάλας. μὴ σιυαρπαϑῆς μέγας ὁ αἰγῶν bee 
Sov τὸ ἔργο», «τὲ βασιλείας; Wp ἐλα,θεείας, ὑπὸ eyepiece, 
VP ἀταρᾳγίας. τὰ FEE MEINTA, ὀκεῖνον ἐπικαλὲ βοηϑὸ 
a, opgsariw. Ibid. cap. 15. 

+ Que animi affe&io fuum cuiq; tribuens, atq; hanc, 
quam dico, focietatem conjunétionis humanæ, munifice ὅς 
æg; tuens, juftitia dicitur : Cui adjun&æ funt pietas, 
bonitas; liberalitas, benignitas, comitas, quæq; funt. ge- 
neris ejufdem atgue hæc ita T ΤΉ funt, ut fung 
virtutum reliquarum communia. . de fin Lib. 5. 

* Ev voi εἰδέναι ὅφι περ ἂν pres K γένητε οὐ, ως 
ἐν ποιαύτῃ κατατάσει πολιτειῶν, SEZ μοῖβων αὐτὸ σῶσαι 
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Befides, that tis really not to be imagined 
what good Reafon any Rational Agent can have, 
which determines him to Benevolence towards 
his own Species, that does not naturally ope- 
rate much more powerfully in exciting him to 
Benevolence towards the Deity. 


l Can we want Obedience then 
To him, or poffibly his Love defert, 
Who form’d us from the Duft, and plac’d 
us here 
Full to the utmoft Meafùre of what Blifs 
Human Defires can feck or apprehend. 
| | Milt. Parad. Loft. 
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And Icannot but here take Notice, that if 
Inftin& fhall be fuppofed to be the Spring of 
Benevolence, one mutt neceflarily conceive that 
the Author of Nature would have certainly laid 
it in the Human Mind, with fo commanding a 
Turn towards himfelf, that if it exerted it felf 
in any Cafe, it fhould Infallibly be in This, 

So that I muft declare, if a Man be eovern d 
by the Nature of Things, or if he has any 
fix’d Principle of worthy Actions, fo as to be 
capable of giving a Rational Account of his 
Condué (without which, he can never, in Ju- 
ftice, be reckoned Virtuous) ‘ts impofible but 
he muft love God, as well as his Neighbour, 
and find himfelt infpired with an Univerfal Be- 
nevolence, which always proceeds Uniformly : 
Otherwife, I fay, he can pretend. to nothing 
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A further Explication of the 
but mere Freak, and Caprice. For the fame 
Realon, or Caufe does every where neceffarily 
produce the fame Effects. On which: Account, 
the Aforal Virtues are all naturally linked one 
with another, and cannot be found feparated 1 in 
the fame rational Mind: 

But our f-duthor Reafons further againft the 
Objection in this Manner. . As this Benevolence, 
fays he, does fearee deferve thr Name, when we 
defire not, nor delight in the Good. of others, any 
farther thaa it ferves our own Ends 5 fo if we have 
any other Idea of Good, but Advantage to our felve', 
every Rational Being muf att for its owe Advan- 
tage. And when Things every where, go on at 
this Rate, what Reafon or Foundation can we have 
to expect Bene fecnee or Rewards from God or Man, 
further than it is the Intereft of the Benefattor ? 
3 And with Refpeét to God particularly , muft 

‘not all Expectation of Benefits from a Being 
€ whofe Interefts are Independant on us, be 
“ perfectly ridiculous? For what fhould en- 
“gage the Deity to reward Virtue? Can we 
‘ prove that it 15 for his Advantage to do fo ὃ 
« Perhaps the Mifery of Creatures may be as 

“capable 


* Tigla yd av δὴ ϑνήλοις τάγε τ ἀρετῆς μιδειὰ λέγεται 
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virtutum, tamen 2 philofophis ratione quadam diftingui- 
tur. Nam cum ita copulate, connexæq; funt, ut omnes 
omnium participes fint, hec alia ab alia poft feparari s 
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ἐξ capable of giving him Pleafure as their Hap, 
“€ pinefs: And who can find fault, ro blame 
č fach a Being to ftudy their Mifery ; for what 
ἐς elfe fhould we expect, fince he atts only for 
€ hisown Advantage? Unlefs we prov’d, that 
“ the happinefs of Creatures was Advantageous 
“to him: Which will certainly be looked up- 
“as very abfurd, if we do not fuppofe fome 
** Beneficent Difpofitions Effential ‘to his Na- 
“ ture, which determine him το confult the 
€ Publick Good of his Creaturés, and Reward 
“ fuch as co-operate with this kind Intention: 
“ And if there be fuch Difpofitions in the De- 
“ity, where is the Impoffibility of fome fmall 
“ Degree of this Publick Love in Creatures ὃ 
& And why muft they be fuppofed incapable 
of Afting but from Self-Love ? 

This, in our Authors own Words, is, as 1 take 
it, the full ftrength of his Reafoning. And, I 
would fain think, ’tis already anfwer’d in my 
Enquiry.. So that I fhall here only again pro- 
fels, I fo far own, that every Rational Being 
acts for his own Advantage, or with a View 
to his own Good, Pleafure, or Intereft, that 
1 itill judge it utterly Impoffible, that it can 
be otherwife. And. though one can by no Means 
defire, or delight in the Good of others, any 
farther than it ferves his own Ends, that is, 
than it fervesto give him Pleafure (which, as 
1 have frequently infinuated, is what muf be 
under{tood by One’s own Ends, Advantage, and 
the like., And this our Author {ξεπι5 το allow 
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A further Explication of the 
of, as in many Places, fo particularly in {1152 
For after he has argu’d againft its being for 
the Advantage, or Intereft, of the Deity to τε- 
ward Virtue, unlefs we fuppofe fome Beneficent 
Difpofitioris Efferitial to his Nature : Perhaps, 
fays he, the Mifery of his Creatures may be 
as capable of giving him Pleafure, that 15, as 
his whole Reafoning plainly imports; of pro- 
moting his Advantage, or ferving his own 
Ends),1 fay, though One can by no Means defire, 
or delight in the Good of Others, any farther 
than it ferves to give him Pleafure, yet this 
cannot poffibly hinder this Benevolence from 
deferving the Name: For what other, or ftrong- 
er Benevolence am I capable of towards any 
Being whatfoever, than to delight in his Hap- 
pinefs ? But I ought perhaps to delight in his 
Good, farther than it ferves my own Ends, i.e: 
farther than it {erves to give me Delight. This, 
every Body plainly fees, is a downright Im- 
poffibility. 

I fuppofe, our Author will allow, that Horace 
was animated with a very fincere Benevolence 
toward Mecenas, his great Patron and Bene- 
factor; And yet inthe Height of this Friend- 
ly Atfection, exprefs’d to Mecenas himfelf, how 
openly do’s he appear ferving his own Ends, 
and confulting his own Eafe and Pleafure? I 
cannot defire a better Inftance to illuftrate, or 
το ihow the Nature and Power of my Prin- 
ciples. 


Quid 
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Quid nos? quibus te vita fit fuperftite 
EUC 7 4 % Ps ? 
ul unda, fi contra gravis? 
Otrum jujfi perfequemur otium 
Non dulce, ni tecum fimul ? 
An hunc laborem mente laturi, dec 
Quo ferre non moles viros, 
Per emus È ------ 
% χ % 
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Roges, tuum labore quid juvem meo 
Imbellis, ac firmus parum. 
Comes minore fum futurus in metu, 
Qui major abfentes haber. 
% Χ * 
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Libenter hoc, © omne militabitur 
Bellum, in tue fpem gratie. 
Non ut juvencis illigata pluribus 

Aratra nitantur Meis. 


*- * 5 

Satis fuperque me benignitas tua 
Ditavit, ὅς, Be Ho 
Epod. 3 


Nor can our being thus influenc’d by Self- 
Intereft, ever prevent our having a Reward 
from the Deity for our Virtue. For as Slj- 
Love determines us to love, worfhip, and adore 
the Great Author of our Being, and the fu- 
preme Difpofer of our Futurity ; and to love 
our Fellow-Men, and promote their Happinefs: 
So does Self-Love likewife determine the Deity 
to be ftudious of the Good of his Creatures, 
and particularly to reward the Virtuous, In- 
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A further Explication of the 

deed if his Interefts were, in all Refpedts en? 
tirely Independent on us; Or, if he were quite 
Indifferent what way foever we acted; In par- 
ticular, if Virtue were not Advantageous, of 
sebtesble to his Nature, or, if it did not ferve 
the Happinefs of his Creatures for whom he 
bears fo Fatherly a Concern; 1 confefs, the 
Virtuous could have no Foundation to expect 
Beneficence or Rewards from him. But fince wé 
know, that as he interefts himfelf in our Con- 
duct, {0 is Virtue exa&tly confonant to his Na- 
ture ; Muft he not from this Congruity ‘necef- 
farily approve of Virtuous Aétions, and find it 
his Jutercft, or bave Pleafure (according to our 
Way of Speaking) to reward, or to teftify 
his Approbation of thofe Aétions, in fome In- 
{tances of Bencficence towards thofe Rational 
Agents who purfue them αὶ Tis true, the Deity 
approves of Virtue, becaufe it fuits and co~“ 
operates with {ome Beneficent Difpofitions, Ef- 
fential to his Nature, which determine him to 
confult the Publick Good, or the Good of all-his 
Creatures. But then, "tis very obvious, that 
thofè Beneficent Difpofitions, whereby he is 
thus determin’d are not Difinterefted, as out 
Author would have them. For, befides that 
the Pleafure which the Gratifying of thote 
Dilpofitions (we may fuppofe) derives to the 
Divine Mind, is Self-Jutereft (fox their being 
Effential can never alter the Cafe. Hunger and 
Thirft are Defires or Appetites infeparable 
from our prefent Conftitution ; And yet, it is 

con" 
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confefs'd, we purfue the Gratifying of thole 
Appetites, or Difpofitions, from- Sedf-Intere/i) 
they are manifeftly founded upon, or arifẹ 
from Se/f-Love. 

It cannot but be own’d, that we are all the 
Off-fpring or Produétions of the Derry Χ, on 
whom he has difplay’d his Infinite Power and 
Wifdom, and whom he has form’d after his 
οὐή Image. And when he regards us in this 
Light, how can he but tenderly affe&t his own 
Children, with well to his own Workmanthip 
{0 curiovfly. contrivd, and embrace us with 
the moft Beneficent Difpofitions ? This, I dare 
fay, is plain to every Man’s Experience, when 
he looks upon any Object, under fuch near Res 
lations to himfelf. And fince we cai judge 
of the Deity no otherwife than by ourfelves : 
and that there is no Imperfection in One’s being 
thus movd upon our having fuch of Meas 
Things ; I cannot conceive, why we muft not 
Πιρροίε the Supreme Being to be the fame Way 
affected. And as this lets tis fee (perhaps as 4 
Demonftrative * Argument æ priori) that the* See οὐξ 
Mifery of his Creatures can never be capable Author, `; 
of giving him Pleafure ; So it gives us plainly a y 
to underftand, that their Happinefs is Advan- 
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tageous to his Nature, as it ferves to give hint 
Fleafure from its fuitablenefs to his Beneficent 
Ditpolitions, or his Self-Léve. 50. that. when 
a Man co-operates with thofe kind Intentions 
of the Deity, to render his Creatures happy, 
he cannot but recommend himfelf to the Divine 
Acceptance, as one who favours his Intereft, 
and therefore as a fit Object of his. Benefi- 
cence,’ whom he cannot but reward. from Sel 
Love.. And when it thus cppears, that even 
the Deity himfelf is ftudious of the Good of ` 
his Creatures from Self-Jntereff, 1 fuppofe no 
Body wall contend, that Man is determin’d to 
the fame Purfuits, from a Principle, which 
out Author reckons, more Perfect, 

Thus far-have I endeavout’d to explain my 
own Principles, and to fhew the Weaknels of 
oat Authors Reafoning againg them. And L 
fhall be extremely well pleas’d, if my Reader 
judge that I have made it appear pretty evi- 
dently, that we purfue Virtue, or exert our- 
felves in all the. As of Devotion towards God, 
and of Benevolence towards our Fellow-Men; 
from, Selj-Intereft, For had we once difengag’d 
ourftives from thofe gloomy Apprehenfioiis, 
which fome People are at Pains to inculeate 
προς us, when they ftrongly affert, and will 
needs have us to believe, that in. Matters of 
Virtue or Relig gion, we muft not View our own 
Τπιεσε[ or yield to Self-Love, as our principal 
Motive; i pi Did we: once fhake .ourfelves 
loofe &om-thofe Dark, unmanly Notions, fo 
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as to fubmit to the unbounded Power of. Self- 
Jutereft, which neceffarily determines us to 
purfue our own Fortunes in the Good and 
Profperity of Others, as we are Rational, 
Eternal Minds, affociated to God, and to one 
another; I am well perfwaded, that Virtue 
and Religion would have a great many more 
Votaries; and that we fhould all be animated 
with a warm Contention} a Noble Emulation, 
how to out-do one another in Kind Offices. 
This, I am confident, is the Amiable, the 


Glorious Conftitution of Things, which the- 


Great Author of Nature has fettled, and where- 
by he opens our Minds to the moft Beauti- 
ful Profpects, and raiféth our Adoration in 
the higheft Ideas of his Infinite Wifdom and 
Contrivance, his Immenfe Goodnefs and Boun- 
ty; Who has fo moulded us, that we can- 
not -be joyful ourfelves, but in the Felicity 
of Others; And to promote my own, I muft 
be ftudious of the Good of all my Com- 
‘panions. 

Whereas, when we are told, that to become 
truely. Virtuous, we muft take off our Eyes 
from our own ZIntereft, and direct them ——— 
I know not whither. This gives us fuch dark; 
melancholy Views of thofe Purfuits to which 
we are invited, that we are tempted to con. 
ceive we have ño Concern in them. And thus 
are we betray’d (fince our Irrefiftible Defire 
after Pleafure, muft fome way or other be gra. 
tify’d) into the moit Abfurd Notions of Self- 
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A further Explication of the 
Intereft, that engage us in fuch Courfes, as arë 
affronting to the Deity, injurious to our Fellow- 
Men and therefore, moft Neceffarily Mifchievous 
to ourfelves. So that I cannot but mightily ap- 
plaud Socrates (1) for condemning that Man, 
who ΠΗ; feparated Virtue and Self-Intereft, Ot 
Urility, thete two moft Friendly Companions, 
from one another; And judge with him, that 
this Unnatural, Unworthy Divorce, is the Fa- 
tal Source of all the Irregularities and Mifchiefs 
of Life. For as it is Impoffible (2), that self- 


Intereft, can ever be Inconfiftent with Virtue, 
but 


(1) Re&eq; Socrates exfecrari eùni folebat, qui primus 
utilitatem a natura fejunxiffet: id enim querebatur caput 
effe exitiorum omrium. Cic. de Legib. Lib. 1. Dubitan* 
dum non eft, quin nunquam poffit utilitas cum honeftate 
contendere. Itaque accepimus Socratem folitum exfecrari 
eos, qui primum hec natura coherentia, opinione diftra- 
Xiffent. Jd. de Offic. Lib. 3. 

(2) Ac primum Panatius in hoc defendendus eft, quod 
ñon utilia cum honeftis pugnare dixerit aliquando: poffe 
(neque enim ei fas erat) fed ca que videntur utilia. Nis 
hil vero utile, quod. non idem honeftum: : nihil honeftum, 
quod non idem utile fit, fepe teftatur: negatque ullam 
petem majorem vitam hominum invaliffe, quam eorum 
opiniunem, qui ifta diitraxerint. ————-———._ Atque in 
taibus rebus aliud utile interdum, aliud honeftum videri 
folet. Falfo, nam eadem utilitatis, que honeftatis eft re- 
gu'a : qui hoc non præviderit, ab hoc nulla fraus aberit, 
nullum facinus. Sic enim. cogitans; Eft illud quidem 
honeitum, verum hoc expedit: res a natura çopulatas 


andebit. errore diyellere; qui fons eft fraudum, malefi- 


ciorum, fcelerum omnium. Honeftate igitur 
dirjgenda utilitas eft, ὃς quidem fic, ut hæc duo verba 
inter fe difcrepare, fed tamen unum- fonare videanture Id, 


ibid 
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but only the Deceitful Shadow of it, which, | 
own, is grafped at by every deluded Imagi- 
nation, to his own Ruin, and the great Diftur- 
bance of the World; So peery Wife Man who 
follows Nature, cakes ip Virtue and Utility un- 
der the fame Ideas, determines them by the fame 
Rule, and he knows that thefé are. only two 
Words that fignify the fame Thing (as plainly 
appears from what I have hitherto faid) which 
he fteadily purfues to the Un{peakable Pleafure 
and Happinefs of himfelf, and a whole Syftem 
Of Rational Agents. And here I would wil- 
lingly give a Tranflation of Arrian’s* Sentiments 

3 upon 
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* Καϑόλκ γὸ μὴ ὀξαπατάθε, πάν £ oy ἐσενὶ Cor Gre, 
WTOL, ὡς πὸ ἰδίῳ A uuptegle. ὅ, Ti ἂν ἂν wes TET peiri) 
eD Tt ἐμποδήζ. ei, ἂν T ἐδελφὸς Ἷ TTo, ἄντε πατὴρ, ἂν 
τε τέκνον» ἀν T Epu; εὲν T ECAS ÀS, μισο] meaane), 
καταρΏτ. ESev W ETO φιλῶν πέφυκεν, ὡς. πὸ AUTE TUP- 
Eve TETO manip κὺ } adSirges, Χ) oul wits, χ) “ατείς, x) 
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pte ue TET, ay ze ἐν ταυτῷ τίς an τὺ συμφέσην. x} 70 


a ” 
ὅσιον, Hy τὸ καλὸν, H πατρίδα, W Yoveas, Χ) φίλες" oule) 
~ A à ~ <) Ν moo ET ` 
TOLTA Tafa. ay Φέι K Το συμῷ oe PEK ΠΟΙ 
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ome 33 ἀν τὸ Eya, χ) πὸ ἐμὸν, sna εἐνά[κή pemedy τὸ κῶν 
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A further Explication of the 
upon this Point. But this Learned Philofopher 
fèts this Matter in fuch a ftrong Light, that I 
am much afiraid my Englifh Reader fhall not 
be well able to bear it. And therefore, tho’ 
I do own every Thing inthe Place I refer to 
as my Principles, I fhall content my felf with 
marking it down in the Margin. 
But how can any Man preach upto me, 
that in whatever Kind Offices ido to himfelf 
or other People, I muft not be govern’d: by 
Self-Love, or intend the Promoting of my own 
Pleajure? I would beg to know, if he, or any Man 
alive, will commend one anek Action of Mine, 
or count it Virtuous; if it has not the Good 
Fortune to favour his Self-Love, and promote 
his Iarere Our Auchor is certainly in the 
Right when he obferves, that however thofé 
Rewards, which accompany a Man’s own Attis 
ons, may make him approve what he does 
himielf from Self-Love ; Yet this can never 

ake him approve and. love another Perfon for 
the like Actions, whofe Merit is not imputed 
to him, or from whofe Aétions he’ receives no 
Benefit *. No, Πιο]. is the Natural, félfith Frame 
of all Intelligent Beings (and the Mioara is, 
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Principles in the forecomg Enquiry. 
tis’ notin our Power to avoid it) that we muf 
be pleas’d and gratify’d ourfelves, by what- 
ever Actions other People apply to us, before 
we can give them our Love, or our Approbation. 
And pray, why muft all the World, 1 have any 
Commerce with, be thus ab{olutly govern’d 
by Selj-Love, and virtuoufly refufe to relifh any 
Thing from me any farther than it ferves 
their Jnrereff, or: minifters to their Pleafure 3 
While, 1 poor Man, muft fland condemn‘d en- 
tirely' to renounce the fame Frixciple, and to 
have no Heer to my own Eafe or Advan- 
tage, under the Pain of being counted highly 
Criminal ? This I-don’t. think is fo very fair 
Dealing. And Iam apt το” believe; there 15 
mo Man upon Earth, who’has a Right from 
any Authority whatfoever, to’ cotimand® me 
to devote my felf wholly to his- fervice witli- 


B gegne 


out’ ever minding my own Gosd or Interet. Tis 
the Univerfal Language of Nature, None Dearer 
tous, than ourfelues *.. And does not. Charity 


begin at Home, and from thence flow onr, and 


{pread it felf through a whole Community of 


Intelligent Beings --? For my own’ Particular, 
Ido not fee what better. Title? any> Man can 
X 4 χο {15} 


memm a a a a 


* Ἐμοὶ map ἐμὲ piatep O «dds. Arrian, 7 

t Eadem ratio. facit hominem hominum appetentem, 
ut profeftus a charitate domefticorum, ac fuorum, currat 
longius, ὃς fe implicet: primum civium, deinde omniyin 
mortalium focietate. Cic, de Fini, Lib. 20 
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A further Explication of the 
poffibly have to confult.his Happinefs than I have 
to promote mine. Bur, faysour Author, we are Uni- 
verfally afham’d to pi an Attion is juh, becaufe it 
tends to my Advantage, orto the Advantage of the Ac- 
élor: Ard we as [eldom condemn a Beneficent, kind Ac- 
ition, becaufe itis not Advantageous tous, or tothe Ac- 
chor *. Indeed, ifa Man abfurdly i imagines, that 
his Advanta. lies in thofe Pleafures dat cannot 
be gratify’d without being Injurious to God, 
and his own Species, I confefs he has good 
Realon tobe afham’d. of his Stupidity, in ima- 
gining or faying, an Aion is juft or Good be~ 
caufe it tends to his Advantage, when in Truth 
it ferves only to expofé hind to Contempt and 
Infamy, and to render him utterly Miferable, 

But when I fay, “An A&ion is juft, becanfe 
it tends to my Advantage, or contributes to 
give me Pleafure, as I ftand affociated with God, 
and all my Fellow-men, I am no more a- 
fham’d of this than I am afham’d of the Per- 
fections of the Deity, and of the Effentia] 
“ Properties of Human Nature, or of the Truth 
“of any Mathematical Theorem. Nor is it pof- 
fible that any fuch Aftions, can ever be Dif 
advantageous to me, or to any one elfe, un- 
lefs the Nature of Things be alter’d. In fhort, 
how can I mifs to be govern’d by Self-Love, 
when I fee all the World befides, only ani- 
mated from this Principle ? 

Can that moft difinterefted Man, the moft 
SE Myftic upon Earth faythe ferves God for 
wougar ? > That he has no Pleafure in 11} Or, 

that 


Principles in the foregoing Enquiry. 
that he expects nothing by it? Let him 
{peak, out and he {πα|} declare for my Principles. 
Under what Ideas do you look upon the Su- 
preme Being, when you Regard him as the Ob- 
jet of your Worthip? Do you confine your 
Thoughts to his being Eternal, Immenfe, Om- 
nifcient, Almighty ? Or, do you open your 
Views wider, and take in his Moral Perfetti- 
ons? I fuppofe, you likewife apprehend him 
as either Evil or Good, But under which of 
thefe Perceptions do you pay him your Ado- 
ration? I can hardly think you will contra- 
di& our Author, who very juftly obferves, That 
πο Body apprehends any Virtue in bafe Dread and 
Servitude towards a powerful Evil Being, and to 


reverence a Being neither Kood, nor Powerful is 
feen by every Body to be a Feft*. You muft then 
certainly 

* At etiam de fan&itate, de pietate adverfus deos, libros 
{cripfit Epicurus. At quomodo in his loquitur? ut Co- 
runcanum, aut Sceyolam, Pontifices maxims, te audire 
dicas: non eum qui fuftulerit omnem funditus religionem : 
nec manibus, ut Xerxes: fed rationibus Deorum immorta- 
lium templa, ὅς aras everterit. Quid eft enim, cur Deos ab 
hominibus colendos dicas, cum dij non modo homines nen 
colant, fed omnino nihil curent, nihil agant? At eft eorum 
eximia quædam, preeftan{que natura, ut ea debeat ipfa per 
fe ad fe colendam elicere {gpizntem. An quidquam exi” 
mium poteft effe in ea natura, que fua voluptate lætars, 
nihil πες aura fit unquam, neque agat, neque egerit? 
Que porro pictas ei debetur, a quo nihil acceperis? 
aut quid omnino, cujus nullum meritum fit, εἰ 
deberi potek ? eft enim pietasjuftitia adverfum decs: cum 
| . quibus 
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A further Explication of the 
certainly conceive the Objet of your Wordliip, 
as an Immenfe Being, of Infinite Power, Wif- 
dom and Goodnefs. But how do ‘you think, 
are thefe Perfettions employed? What are 
their’ Objeéts ? Or, in whofe . Favour are 
they exerted? : Do you imagine that the God 
whom you worfhip, does, with all the Excel- 
icncies of his Nature, enjoy an Undifturbed 
Reft, and indulge his own Eafe, beyond the 
Skies, without any the leaft concernment for 
Other Beings in the Univerfeé? Or, do you 
think, that this Almighty, Wife Being, does 
indeed reprefent his Goodnefs:to others, but 
that the only Scene of it is above the Hea- 
wens ; While you lie here below utterly ne- 
glected ? Or, are γοῖι well affured, that he in- 
terefts himfelf in -Human Affairs, and takes 
Mankind into hiskind Prote&tion ? That you are 
the Objects of his Beneficence, and that the bids 
you rely on his Power, Wifdom, and Boun- 
ty, for your Safety and Happinefs, through 


every Stage of your Exiftence ?. Indeed the 


Epi- 


quibuse quid poteft nobis effe juris, cum homini nulla cum 
deo fit communitas? fan@itas autem eft {cientia calendo- 
rum deorum: qui-quamobrem colendi funt non intelligo, 
nullo πος accepto ab ijs, nec fperato bono. Quid eft aye 
tem, quod eos veneremur propter admirationem ejus natu- 
ræ, in qua egregium nihil videmus? Deinde, fi maxs 
ime talis eft Deus, ut nulla gratia, nulla hominum caritate 
teneatur, valeat, | i 
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Epicureans had a ftupid Notion, that the Deity 
was fo entirely wrapt up in’his own pleafing, 
indolent Perceptions, that he never difcompos'd 
his Reft, by intermeddling in the Affairs of 
Mankind, or concerning himfelf, whether -we 
were Happy or Miferable : And yet -they 
maintained, that we ought to worfhip and ᾱ- 
dorelHim, bed aufé of the Supereminent Excellen- 
cies of his’ Nature. But, 1 dare fay, you ve- 
ry much approve of Cotta in Tully Χ, for Dring- Cicero de 
ing thefe little Philofophers under the Lath ree 
for fach Abfurdities 

So that I Rvomaly imagine, you npivehiend 
the Object. of your Worship, as Beneficent to- 
wards you, and employing his Infinite Power 
and Wifdem, according to the Influence of this 
Kind, Amiable Difpofition of his Nature. And 
when you apprehend the Deiry under πείς. I- 
deas that promifé you fo much Advantage-; fo as 
to refule to worfhip him, unlefs he prefents him 
felf thus favourably inclin’d to your Intereft, 
and ffudious of your Happinefs; Pray, what 
is the Generous Principle that determines you è 
I fee nothing here that has the leaft femblance 
of your being Difinterefted. _Give me leave ta 
fay, this is a fufficient Demonitration to me, 
‘and I fuppofé, to every Body elfe, that evcn 
in Matters of Devotion, you are -abfolutly go- 
verned by δεί j-hater¢ft. 

Let me again ask, from whence do thofe 
Frendfhips {pring TA are counted the moft 
Virtuous, “and Difinterefted ? I hope I have 
PER, made 
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A further Explication of the 

made it before pretty manifeft, that Self-Love 
neceflarily determines us to affociate with one 
another. But how comes it to pais, that we 
enter into a more clofe and intimate Correfpon- 
dence, with this Man rather than with that ? 
A Gentleman of Honour and Virtue, who lives 
eafy and contented, without any unlawful 
Ambition to better his Fortune in the World ; 
I fee, that in his Choice of Friends, he over- 
Jooks the Clown of no Education ; that he keeps 
within his own Rank, or perhaps goes beyond 
it: Nor does he indifferently give himfelf up 
to every one of that Station or Rank from 
which he takes his Friend ; But from among 
the many Hundreds that are about him, upon 
the fame Level, or of a higher Order, he pitches 
upon one or more as his Bofom-Companions, 
and leaves all the Reft excluded from this In- 
timacy. Befides, that None of thofe Perfons, 
whom he chufes, and embraces as his Friends, 
are Ob{cene and Vicious, actuated by Princi- 
ples pernicious to Society ; They are all Men 
of Honour and Virtue, of the fame agreeable 
Complexion, the fame loyely Difpofitions with 
himfelf. But how comes he to affect thefe 
more than the Others? Or, what is the Prin- 
ciple that determines him in his Ele&tion? ’Tis 
not from the Views of filling his Coffers, or of 
raifing himfelf to Pomp and Pageantry. The 
Treacherous, and Lewd do, in fome Circum- 
ftances ferve one, to promote fuch Purpofes 
more effectually. And I heartily own, that when 

a Man 
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a Man looks upon others under no other I- 
deas, but fuch as fhew them capable of affitt- 
ing him in purfuits of this Nature, he then 
hates them no otherwife, than one would do 


his Brute Animals; that in fùch Inftances he 


is entirely void ος all Virtue, in fo far as-he 
forms fuch Notions of his Fellow-Men, and 
applys them το fuch Ufés as they neceffarily 
hate and difdain ; and can never be thought 
to att from Sedf-Ittereff, unlefs you imagine, 
it is ones Intereft to εχροίς himfelf to the Con- 
tempt of a whole Syfem of Rational Agents, 
whom he thus injurioufly abufes. But, I fay, 
there is no fuch Defign in this Friendly 
Affociation. Nor can I bring my flf το 
believe, that he is influenced by meer Jn- 
fint. For as I obferve, that the Bale and 
Diffolute, do fly the Society of the Hon- 
ourable and Virtuous, and enter into Ca- 
bals, | or contract what they abufively call, 
Friendfhips with one another; fo I can 
never conceive, how inftin& in the fame Na- 
ture, can produce different effects, quite con- 
tradittory the one tothe other. In fhort, I can 
imagine nothing that determines him το this 
particular Choice, but his feeing thofe Quali- 
ties in his Friend, which he loves and values 
in himfelf, or his beholding his own Image fair- 
ly ftamped upon him; which, when he fees, 
he cannot but tenderly affet, and find him- 
felf irrefiftibly conciliated to that Perfon who 


bears 
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| bears it.*.. And what is this, but one’s loving 
himfelf,in another; or being moved and in- 
fluenced by Self-Jnrer eff 3. 

So. that upon the whole, I will conclude that 
the Sole'and Univerfal Motive to Virtuous Ας: 
tions, is Self-Love, Intereft, or Pleafure. Nor 
am. 1 much afraid, that my Impartial Reader” 
will judge, that this wife Philofophy of the 
Moderns, as our Author * is pleafed ironically 
to call it, is any juft Ground for that kind 
Imputation, which this Gentleman has the Good- 
hels threwdly to infinuate againft the Main- 
tainers of it; as if they deferved no better 
Charaéter than the Difciples of Epicurus. Nor 
do I think it in any Degree poffible, that this 
Philofophy, as I have here reprefented it, muft 

e fruitful of nothing but Difcourent, Sufpicion, 
and Yealoufy, 10 as to make it a Man’s Duty 
to thank God, as our Author does, that in {pite 
of fuch Opinions, our Nature it félf leads us 
into Friendthips, Truft, and mutual Confidence : 
As if one was. going about, from the Principles 
T am here contending for, impioufly to rob 
Mankind of thofe Felicities, thofe moft Valua- 

ble 


Ἐφ, 200, 


* Quod fietiam illud-addimus, quod τεᾶε addi. pò- 
τοῦ, nihil effe, quod ad fe rem ullam tam alliciat, & tam 
attrahat, quam. ad amicitiam fimilitudo 3 concedatur ρτο» 
fe&to verum efle, uty bonos beni diligant, adfcitcautq, dibi 
quali propinquitate conjun@os, atq: natura. Cic., de Amite 
Verum ctiam amicum qui intuetur, tanquam exemplar 
aliguod intuetur fui. Id. Ibid, 
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Principles in the foregoing Enquiry, 
ble Enjoyments of Human Life. Indeed, if 
2 Man through inattention, perverfenefs, ot 
fome narrownefs of Mind, miftake his‘ own 
Intereft, and place it in thofe Things, where 
it does not, and cannot lie, this can. hardly 
fail to engage him in thofe Purfuits, which are 
diiturbing to Society, which tend to ruin other 
People, and to bring Mitchiefon his own Head 5 
though inthe mean Time, This can no more 
be Self-Love, than that is Benevolence, . which 
our Author thews, is at the Bottom of the moft 
odious Enormities. But when a Man opens his 


Mind, and follows Self-Jntereff, as the Nature . 


of Things lays it out before him, this “is 
Self-Love, and efte&ually*determines him to fuch 
a Series of Affettions and A€tions, as cannot 
but render himfelf, and whomfoever he hasa- 
ny Communication with, in all Refpetts eafy 
chearful, and happy. So that I fhall here a- 
gain obferve ; as all the mifchievious Paffions 
that break out among Intelligent Creatures, 
and confound Heaven and Earth, and all Things 
Sacred and Profane, do only arife from mijftak- 
en Self-Intercft', “Tis very certain, that- Piety 
and Virtue are fafe, and fhall be cheartully 


exerted 5 that the Peace, Order and Profperity... 
of the Univerlé are fecure,and: fhall ‘be glorion& ; 


ly advanced ‘and fupported, when Rational A~ 
gents do fteddily: purfac: that which ` every 
wife Being ‘can only judge to be Self-latereft. 
This is what Arrian vives us’ to ~underitanel 
in very ftrong* Terms in the’ Place which 1 
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A further Explication of the — 
have above referred to in the Margin, And 
I cannot but own, I firmly believe, that all 
our Happinefs does entirely depend upon our 
making a right Choice in Points of this Na- 
ture. 

It only remains that I take Notice, fo far 
as it concerns my Triaciples, of what our Au 
ther fays with Refpect to that particular No- 
tion of Self-Love, as it exerts it {elf in the De- 
fire of Efteem, which I lay down as the great 
Spriag that animates all Mankind to the Pur- 
fuit of Virtue. And asi have made it appear, 
fo our Author here allows *, that this Defire of, 
or Delight in the Good Opinion and Love of 
others, is founded upon Se/f-Love. But then, 
He obferves, That our ereraa to love Ho- 
nour, prefuppofes a Senfe Moral Virtue, both in 
the Perfous who confer we Honour, and in him 
who purfues it. For it is not, fays he, Honour 
το be Univerfally known, no Matter how; 
it is the Opinion of others ccncerning our 
Mor:lly Good Qualitics, or Abilities prefumed 
to be applied that Way; for Abilities con- 
{tantly applied to other Purpofes procure the 
ereateft Infamy. 

As to this Meral Sen'e our Author foeaks of, 

and which, he and I are agreed, can fignify 
but a Natural Power or Capacity to 
receive , pleafing or painful, z. e. Advantageous 

L 


nothing A 


or Hurtful Ideas, from the A&ions of Intelli- 
gent Beings, as they are applied to us, or oc- 


eryation ; I fay, as to this Mo- 
rab 
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val Senfe, I do own, 1: is Antecedent in me 
(and without Difpute in every Body elfe) to 
my Honouring any other Being whatfoever.: 
Nay, I thall fay further, This Senf? is not on- 
ly thus Antecedent, but 1 muft needs have it 
gratify'd before I {t the leaft Value on any 
Man alive. And if the World will condemn 
and flander me as a Difciple of Epicurus, for 
being fo prodigioufly felfifh, or fo abfolutely 
devoted to my own Pleafiire and Happinefs, 
1 hope our Author has the Benevolence to de‘end 
and {upport me, for he really betrays one in- 
to this Mercenary Principle, by telling us, that 
we honour or entertain a Refpettful Opinion of other 
rational Agents, for nothing in the World but their 
Morally Good Altions, or their Abilities prefumed 
to be applied that Way. For what can any 
Mortal underftand by this, but that we love 
and Eiteem other People, oly becaufe of the 
kind, friendly, Beneficent Aétions they do us, 
which all minifter to our Pleafure or their 
Abilities prefumed to be applied to the Serving 
of our πέσε]! And ’tis certainly, as our Au- 
thor * elfewhere juftly Obferves, this Percep.*p. 115. 
tion of Beauty or Excellence, 7, e. of Pleafure, 
Delight, Joy, derived to us from the kind 
Offices of Rational Agents, that determines 
us to admire and love them. Nay, This, in 
our Author’s Opinion, is fo very neceflary a 
Foundation of Efteem, that if a Man apply, 
his Moral Abilities of any kind, or his natu- 
ral Advantages, to other Purpofes contrary to 
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(what one muft call) Self-Lovey or if he don’t 
employ them in promoting our Happinefs ; but 
mind only his own Miftaken private Advantage, 
without any’ Regard to our Welfare; he ‘hall 
then find our Honour; or Efteem of him to 
ceafe, and himfelf expofed to Iafamy: Asis 
a Rich Mifer, who hoards up his Wealth, with- 
out having the open kind Heart, and the Be- 
neficent Hand to fupply our Wants, or relieve 


the Neceéffities of our Nature. 


Thefe I thould think, are our Author’s Señ- 


-timents on this Point, Bat I thall not be ve- 


ry confident of this, for he fays that Honcur 
prefuppofes a Senfe of fomething Amiable, befides 
Advantage, viz. a Senfe of Excellence in a publick 
Spirit; That isto fay, according to the true 
Import of thefe Phrafes, it prefuppofes a Sen 
of Pleafure, befides Delight, a Senfe of the 
finet Satisfactions, that fpring from beholding a 
ublick Spirit, devoted to our Intereft, or the Hap- 
pine{s of our Nature. However I would fàin thinks 
i may well enough conclude, that our Author has 
taught mé to declare, that I will honour no Man» 
but on Condition -he gratifies my Meral Senfe, 
1. e. entertains me with Advantageous Ideas, or 
pleafing Perceptions from thofe A&tions: he ap- 


te 
miog 


pues-to me, orto my Nature, asit is diffused 


„through a whole Sytem of Intelligent Beings. 


And I have good Reafon to hope, if any Man 
will takethe Trouble to look into, his own Breaft, 
he dhall. find himfelf every whit, as félfith in 


this 
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this particular, as I do here openly profefs my 
felf to be. 

So: that I do own, a Senfe of Moral Good, i. & 
of Pleafure from the Aétions of Rational Be- 
ings, muft be Antecedent to Honour: For 
Honour is founded upon it, or fprings from its 
being gratified: But how does this make it 
appear, as our Author alledges, that we have 
Other Ideas of Moral Altions, than as they are 
Advantageous, or Hurtful? I hope my Reader 
by this time is fully fatisfied, that our Author's 
Woral Senfe reprefents them jut fò, and no other- 
wife. And as a further Proof of it, we thall 
look back τό the Beginning of his firft Se- 
tion where he obférves *; That, the Per= 
ceptions of Moral Good and Evil, are pefectly 
different from thofe of natural Good or Advantages 
every one muft convince himfelf by reflecting upor 
the different Manner in ‘which he finds himfelf 
affected, when thofe Objets occur to him; in para 
ticular, with Refpect το Inanimate Beings and 
Rational Agents upon Comparifon we fay, Why 
fhould we admire or love with Efteem Inanimate 
Beings? They have uo Intention of Good to us 5 
their Nature makes them fit for our Ufes, which 
they neither know nor ftudy toferve. But itss not 
fo with Rational Agents, they ftudy our Intcreft, 
and delight in our Happinefs, and are Benevolent . 
toward us. By this our Author intends to give 
us a Notion of Moral Good, as quite different 
from that of Natural Good or Advantage. But 
what Idea can a Man have of this ftudy of 
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our Intereft; his Delight in our Happinels, and 
this Benevolence toward us ? For my own Part, 
I will confeis, that all thefe Actions of a Ra- 
tional Agent, raifé no other Ideas in my Mind, 
but what are exceeding Advantageous. Indeed 
they do affet me with a quick Senfe of Ele- 
gant Pleafures, fuch as one can never poffibly 
have from Inanimate Beings, that are only paf- 
five to our Ufes. But I ftill fay, Ὦς only 
thole pleafing, delicate Perceptions that make up 
their Goodnefs, and recommend the Agents to 
our Love and Efteem. 

But, fays our, Author, had we no other Idea of 
Attions, but as Advantageous or Hurtful, we never 
could have honoured or loved Agents for publick lovey 
or had any Regard to their Attions further than 
they affected. our felves in particular. We, might 
have fornrd the Metaphyfical Idea of publick Good, 
but we had never defir'd it any further than it tends 
ed to our private Intereft, without a Principle of 
Benevolence; nor admired and loved thofe whe 
mere frudious of it without a Moral Senfe. Here 
I humbly conceive that our Author quite mi- 
Stakes the Point, while he imagines, that a 
Man cannot apprehend an Aétion as pleafing 
or advantageous, and for that Reafon honour 
the Author of it, except he immediately reap 
the Fruits thereof, or unlefs it dire&ly touch 
his- Cafe in particular: As if a Rich Man 
could perceive no Pleafure from the Bounty of 


another, and on that Account honour the 


Benefactor, unlefs the Beneficence were immé- 
diately 
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diately done to himfelf; when in truth not ona — 


fy the Perfon more particularly obliged, but 
every Body elfe, both Rich and’ Poor, have a 
good deal of Pleafure (which I here call 44- 
vantage) from viewing a Beneficent Character 5 
which they look upon as a common Refuge; 
while they condemn the Ingrateful, as common 
Enemies, that difcourage Liberality *. This, 
I fay, is our Author’s Miftake. And I hope 
I have given a Rational Account, how the 
Contrary muft neceflarily happen: To which 
L refer my Reader. Mean while, you will 
here remember, that I endeavoured to fhow, 
that as Self Love is the Standard whereby we 
can only judge of the Virtue, or V alue of any 
Aétion whatfoever, {ο when we love and-ho- 
nour A, for his Benevolence towards B, we 
fecretly put our felyes in. B’s Circumftances, 
and in our Minds conceive our felves the Ob- 
jects of -A’s KindnelS or Bounty; And after 
this Manner do we take Part in all the Con- 
cerns of our Fellow-Men, So that there can 
τς ΓΡ, μὰ be 


* Benefa&a: male locata, male facta arbitror. Quod 
autem tributum eft bono viro, & grato, in eo cum ex 
ipfo fruétus eft, tum etiam ex ceteris, temeritate enim 
remota. gratiffima eft liberalitas: eoq; eam ftudiofius “ple- 
riq; laudant, quod fummi cujufq; bonitas commune pere 
fugium eft omniuti.-----—-Omnes’ enim immemores bene- 
ficii oderunt: eamq; injuriam. in deterrenda libéralitate 
fibi etiam ficri, eumg; qui faciat communem hoftem, Yre 
Cico de Offic. Lib. Zo 
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A further Explication of the 
be no Beneficent Aion done in any Part of the 
World, which, when it occurs to out Obfer- 
vation, does not affect us, and tend to our 
own private Intereft, or ferve to give us Plea~ 
fure. From which one may Form a Notion of 


the unbounded Goodnefs of the Author of 


Nature, who has fo framed every Individual, 
that befides what Good he has immediately i in 
his own Lot, he naturally fhows in all the Plea- 
Sores and Felicities of other Intelligent Beings. 
And thus, methinks, it fill appears, that 
the Honour we confer on other Rational Agents, 
flows from the Pleafure we per ceive from thofe 
Actions with which they entertain us: Which 
1 fay, plainly fhows, that our “Moral Senfe, 
as “tis here called, is Amecedent to our ho- 
nouring any Μάρ! oe: Sa R ορ 
But our Author likewife obferves, that our 
Determination to love Honour, prefuppofes in 
him who purfires it, 72 Senfe of Moral Vir- 
tue. This,’ 1 confefs, I do not well underftand, 
unlefs it be’ fuppofed that the Honour, or the 
Love and Efteem which we purfue and re- 
ceive from “other Intelligent Beings, ` is Moral 
Viriuey or a neceffary | Effett of it: Both which 
it certainly is. And in either of τπείς Senfes, 
T own it prefuppofes in him who purfiies it, a 
Senfe of Moral: Virtue ; but otherwife, it may 
in my Opinion, as well be faid, that our De- 
ng to love Mufick, pesiapeeaee in him 
Ever, a our ‘Author obferves, that were there no 
Moral 
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Moral Senfe, or had we no Idea of Aétions, 
but as Advantageous, or Hurtful; I fee no Rea- 
fon, fays he, why we fhould be delighted with 
Honour, or fubjefted to the uneafinefs of 
Shame; or how it could ever happen, that a 
Man, who 15 fecure from Punifhment for any 
Attion, dhould ever be uneafy at {its being 
known to all the World. The World. may 
have the worfe Opinion of him for it; but 
what fubjeéts my eafe to the Opinion of the 
World? 

That we have have no other Idea of Moral 
Actions, but as Advantageous, or Eurtful; has 
been, I hope, made already pretty manifeft, 
And I have before given a fufficient Reafon, 
why we muft neceffarily be delighted with 
Honour, and fubjected to the uneafinefs of 
Shame, or to a grievous. Senfation of Mifery 
from Contempt, or. the unfavourable Opinion 
of others concerning us. Nor is 1: poffible 
(fuch is the Wife appointment of the firft Caufe 
of all Things, the Supreme Governour of the 
Univerfe) That any Man can be fecure from 
Punifhment, when he knows that the Warld 
have a bad Opinion of him, or entertain Con- 
tempt and Hatred againft him for his Aétions. 
For as one cannot but have Pleafure, and judge 


him({elf happy in the Love and Efteem of other 


Intelligent Beings , becaufe thefe Affeftions ex- 
actly correfpond with one’s Self-Love, and “Pro- 
mife us nothing but Safety and Happinefs : Se 
when we are confcious, that we are odious to 
ao Υ τῆς 
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the World, and have nothing from them but 
Averfion, Contempt and Hatred; thefe Affeca 
tions, on the other Hand, are {ο contrary to 
Self-Love, and reprefent to ws fuch: Miferies, 
that we cannot but be afflicted with very paine 
ful Senfations. °*Tis true a Man may make Shift, 
perhaps, to fecure himfelf from the External 
Effets of Contempt and Hatred (though this. 
cannot be done effectually when one is odious 
to every Body) But notwithftanding this he 
can not efcape being his own Tormentor * 
For when he reflects how the Minds of the 
World are employed about him ; this gives him 
fo many Ideas fo dreadfully Shocking to Self- 
Prefervation, that he cannot but find himfelf 
exceedingly uneafy. From which it appears, 
that 


* Quamquam hic quidem tyrannus (Dionyfius) ipfe in- 
dicavit, quam effet beatus. Nam cum quidam ex ejus affen- 
¢atoribus Damoclus, commemoraret in fermone copias ejus, 
opes, majeftatem, dominatus, rerum abundantiam, magni- 
ficentiam edium regiarum : negaretq, unquam Beattdresty 
quemquam fuiffe, Vifne igitur, inquit, Damocle, quo- 
piam hæc te vita déle&at, iple eandem deguitare, & for- 
qunam experiri meam ? Cum fe illa cupere dixiflet, cole 
locari juflit hominem in aureo le&o, c. - Fortunatus {- 
bi Damoclus videbatur. In hoc medio apparatu fulgen- 
¢em gladium e lacunari, feta equina appenfum, demitti 
zuit, ut impenderet illius beati cervicibus, Itaq; nec 
pulchros illos adminiftratores adfpiciebat, nec plenum artis 
argentum, nec manum porrigebat in menfam: jam ipfæ 
defluebant coronz : denig; exoravit tyrannum, yt ahire li. 
gerety quod jam beatus nollet eñe, Cice Tug. 2. Libe 5 
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Principles in the foregoina Enquiry. 
that the Nature of Things, or one’s Sel’-Love, 
fabjets his Eafe to the Opinion of the 
World. 

Now, as every: Man’s Self-Love does thus de- 
termine hi. to purfte Honour; Or, as we 
are all necefiarily delighted with the Good-O- 
pinion and Love of others, and cannot poffi 
bly be eafy, unlefs we have the Eftcem of 
thofe Intelligent Beings, with whom we have 
any Interequrie, or to whom we itand affociat- 
ed: So this is the Principle. which I have laid 
down in my Enquiry, as the great Command- 
ing Motive to Virtuous Aftions, And our 
Author allows that Honeur being ccnftituted 
by Nature plestant to us, it may be an additi» 
onal Motive ro Virtue; But the Ροτίδῃ whom 
we imagine perfectly Virtuous, atts immediate- 
ly from the Love of others ; however thofe res 
fin’d Interefts may be joint Motives to him te 
{fet about fuch a Courfe of Aétions.. Here I 
fay, our Author allows, that the. Defire of 
Honour may be an additional Motive to Vir- 
tue, while it joins its Influence with the Love 
of others, which is the Principal Motive, and 
from which a Man muft immediately att, be- 
fore we can imagine him pertettly Virtuous, 
So that here, We have two Motives that de- 
termine us to the Purfnit of Moral Virtue. 
Επ, The Love of others, which acts as the 
Chief and Principal One ; and then, the De- 
fire of Eitcem, which crew only as an AC 
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A further Explication of the 


fiftant. But I woul beg to know, if our Love 
of others, or our Benevolence towards them, 
is not Virtue, or a Virtuous Aétion? This our 
Author all along declares. And is it not the 
prefent Quettion, what is the Motive that de- 
termines us, not only to this, or that particu- 
Jar Piece of Virtue; but to every Virtuous 
Aion whatfoever ; and confequently to this 
Love, or Benevolence it felf? And when I 
am ask'd, what moves a Man to the Love of 
others? I {uppofe, no Body will accept ‘of 
this Anfwe ' his Love of others moves him to 
the Love of others: Unlefs we thereby Under- 
itand the Concomi itant Pleafure, with which 
Love is always attended; which our Author 
rejects as too felfifh a Principle 
In a Word, if we will take, our Ideas from 
the Nature of Things, the Love of Others, is 
fo far from being the chief, and an Effential 
Motive to Virtue, that, in- the prefent Argu- 
ment, it is no Motive at all, fince it is it felf 
Virtue, or a Virtuous Action, and muft therefore 
be fùppofèd to want the Influence of fome Mo- 
tive or other to excite it. And this, it would 
feem, our Author was fo very fenfible of, that 
he makes the Immediate Motive to Love or Be- 
xevolence, to be 2 Kind, generous Inftin&. 
Which is a Principle, 1 aaa’ pretend to have 
any Notion of. So that the Defire of Honour, 
is here left alone to act by it {515 as the only 
Motive to Virtuous Aétions. And indeed, it 
18 
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ds fully fufficient to animate and Support us in 
the moft Noble and Dangerous Purfuits *. 

“But, fays our Author, if we knew an Agent 
€ had no other Motive of Action but Ambition 
- Wist is, as he explains it himfelf} a Lefire cf, 

‘or a Delight in the Good. Opi niga and Love 

“ of Others). we fhould apprehend no Virtue, 

‘even in his moft Ufeful Actions, fince they 
cc flow’d not from any Love to Others, or De- 
fi fire of their Happinefs. Indeed, i 15 very 
certain, “that how ufeful foever any Aétions 
may be to us, which we receive from other 
Ration al ate yot we can never apprgneng 
any the leaft Virtug in them, if we conceive 
they are not Love, or do not flow from Leve 
in the Minds that t do ἀπ For as Moral Vir- 
tue can paf only between Rational Minds, fo 
does it particularly confift in the Love of O- 
thers, or a Defire of their Happ pineis; This 
Bene evolence being the only ad. that Knits 
us together in every Inftance of our Commerce 
one with another. And as all tlic Virt 


η 


* Sumus enim natura, ut ante dixi (dicendum eft 
enim fæpius) tudiomi Bai appetentifiimigq; honeftatis: cu- 
jus fi quafi lumen aliquod adfpexeriimus, nihil ett, quod, 
ut €o potiamur, non parati fimus & ferre, & perpeti. Ex 
hoc curlu, atg; impetu animorum ad veram laùdem, atq; 
honeftatem, iNa pericula adeuntur in præ'iis, non fentiunt 
yiri fortes in acie vulneza, vel fentiunt, fed mori malunt, 
quam tantillum modo de dignitatis gradu dimoveri, Cies 
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A further Explication of the 
Aĉtions of the Mind,- Juftice, Faith, Pity, 
Gratitude Generofity, cc. are only Love to 
Others, fhowing it felf in different Lights, or 
exerting it felf in different Manners ; So what- 
ever Actions One Mind does to another, they 
can be counted no farther Virtuous, than they 
partake of this Zove, or of a Defire of the 
others Happinefs: So that whatever Aétion is 
void of Love, it muft at the fame Time be void 
ot Virtue, however Ufeful One may find it, and 
by whatever Motive it may happen to be in- 
ἥμεας, All this is exceeding ‘true. 

But then, the Queftion {till remains, what 
is the Motive that determines us to exert 
and purfue this Virtue, or this Love towards 
Others ; Which muft necéffarily be, as it were, 
Interwoven in every other Aétion of the Mind 
in order to render it Virtuous? That this Mo- 
tive cannot be the Leve of Others, is abuns 
dantly plain; That it is not Infting&, a je πε 
[αἱ quoi, is not here alledg’d. ’Tis certainly 
no other, even from our Authors Sentiments 
in this Place, than the Defire of Effeem, or a 
Delight in the Good-Opinion, and Love of Ow 
thers. 

This is an Unlimited, univyerfal Paffion, where- 
by all Men are attuated, and without the Gra- 
tifying of which no Man can ever find him- 
felr caly among thofe Beings to whom he is 
affociated. And as the Defire of Effeem Uni- 
verfally determines us to purfue Love towards 

Others 
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Others, or to exert ourfelves into all Virtuous 
Actions whatfoever (for thefe are the only 
Means, that can effe&tually recommend us to 
the Good-Opinion and Love of Others) fo from 
hence we cannot but have the moft Elevated 
Apprehenfions of the Wonderful Goodnefs, and 
Wife Contrivance of the Great Parent of Man- 
kind, who in the Nature of Things, has de“ 
termin’d us to. purfue Virtue, with a View τσ. 
raife fuch Affections (Love and Effeem) in other 
Rational Agents, as render them Itkewife Vir- 
tuous, or Morally Good towards us: By which 
Means, there is made the Beft, and the ampleft 
Provifion poffible, to fecure every One’s Eafe 
and Comfort; We are all deeply engag’d in 
a Generous Contention, a Noble Plot, to pro- 
mote each others Felicity ; And if we follow 
this Divine Conftitution of Things, we thall 
‘all endeavour, to the Utmoft of our Power, 
to be Joyful and Happy in One another through 
the whole Cómpafs of our Duration. 
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Exotic Plants. By Κ. Bradley, Profeflor of Botany in the Uni- 
verfity of Cambridge, and Ε.Β. S. Price 3.56 6. ὦ, 

ARITHMETIACK, in all its Parts. Containing all the 
Rules, both for the Fulgar and Decimal, adapted to the Meaneft 
Capacity, in a Pradtical, Eafie and Familiar Method. The Second 
Edition. By Gideon Reyer, Writer, Flourifher and Imbellither, to 
the late Kings Charles, James, William, and Queen Anne; and 
Teacher of Arithmetick for above fifty Years. Ίο which is ad- 
ded a Compendium of Algebra, folving Simple, Quadratick, and 
Cub ck Equations; together with the Method of Converging Se- 
ries’s;° after {ο plain a Method, that any one who underttands. 
Numbers, may learn the Solution of the faid Equations without 
a Mafter. By George Gordin, Afiftant to the Reverend Dr. Defa- 
guliers. 4.5. 6. d 

Sepulchrerum Inferiptiones, or a Curious Cilletion of above 900, 
of the moft Remarkable Zpitaphs, Antient and Modern, Seridus 
and Merry, in the Kingdoms of Great Britain, Ireland, &c. in 
Englifh Verfe. To which is added, a compleat Index of each 
Perfon’s. Name, the Church, Town, Kingdom or County where 
they were interr'd. The like never before publifh’d, Faithfully 
. Colle&ed by James. Jonesy Gent, ὁ. Se 

j The 


‘the HERMIT:Or, the Unparallelled Sufferings and Surprie 
fing Adventures of Mr. Philip Quarll, an Englihman. Who wis 
lately difcovered by. Mr. Dorrington a- Briftol. Merchant, upon an 
unirhabited Ifland in the South-Séa; where he has lived above 
Fifty Years, without-any human Affiftance, ftill. dontinues to re 
fide, and wil! not come away, ἔδει Price 4. ε. 6. di. 

An Hiftorical Compendium, ftom the Creation, to the Year of 
our Lord 1724. In Two Parts: The Firft; ftom the Creation 
to the Birth of Fefus Chrift, divided into Ages, and continued to 
the Reftoratioh οἱ King Charles II, 1660. The Second from the 
Birth of Chrift to the Year of our Lord 1726s divided into Cen“ 
turies, with the Chara&ers, Deaths and Succeffions of all the Eni- 
perors, Popes, Kings, Governors, Rulers, and other Perfons of 
Note. The whole being..a curious Collefion of Hiftory, both 
Sacred and Profane. With compleat Indexes to the whole. he 
Second Edition catefully correéed, with very darge Additions. 
Price 2. 5. 6ed. 

A Geographical 2nd Hiftorical Account of Europe, on. a Broads 
fide, fit for a Frame: 1. 5. | τν 

The Scripture Γεπίτεητο, or the great Efficacy of Repetitances 
in order to a Holy Life and Happy Death, Embellifh’d w.th 23 
Copper- lates. in two Volumes Su. gege t 

An Eflay towards the Cure of ‘Religious. Melancholly. In a 
Letter to a Lady aitli@ed therewith. Pen’d for her ufe, and 
publifh’d at her Requeft. 2.5. 6. d 

An Exhortation to Patience, under all Affliaions: Being a Con- 
folatory Lifcourie of St. Cyprian Bifhop of Carthage, and Martyr. 
Publith'd for the Ule of the Afli@ed; and very proper to ‘be 
given away at Funerals. 9. ἆ. each, or 20.5. the Hundred. 

Love in its Empire, illaftrated in 7. Novels: Never before ex+ 
“tant in any Language. 2.5. 6. d- | 
>A new Book of conteret; at 3, Δ» 5» 6 per Cent, from 1000 
Pounds to 1 Pound; for 1 Day to 92 Days; and for 3, 659, 12 
Months: Wi h Tables for Exchequer Bils, or purchafing Leales 
and Annuities, 2. S. 

The Petticoat- lotter. A Faree. 1.5. š 

The Artful Husband. A Comedy. 1.5. Le 

The impotent Lover, in fix Elegies on old Age. 3.5, 

Variety a Poem. 1.5. 6 ὦ, 

The Coronation, a Poem to which is added an Ode on the 
Birth Day, by Mr. Fielding, Pr. 6.d 

Fhe Controverty, concerning Free-Will and Predeftination, Tet 
in ἃ ἴτας Light and brought to a {ποτε Ifue. In a Zetter to a 
Friend. 6.4. fg 

An Addrejs to thé People called Quakers, , Shewing that they 
were founded by a Jefuzt, and that the greater part of them 
now arë Scciaian, according to their firt inftitation. With pan 
Advice to the more Chriitian Guakers from Nature, from oy 
Writ, from Antiquity, and from Reafon. Οι de 
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